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00 Introduction 

Introduction
In this letter Paul is writing to his younger co-missionary and lieutenant Timothy in order to encourage him and guide him in the responsibility that he had given him to keep the Ephesian church going forward on the right lines. Paul had learned, whether by a visit, or by information otherwise received, that all was not well there, for some of the teachers and elders had become caught up in some funny ideas (inevitable where there was no New Testament, and even common now that there is). Timothy was there to put things right, and Paul calls on him to see his responsibility through to the end. It was a huge task for an inexperienced and shy young man, but one of which Paul clearly thought that he was capable.

We must remember that the ‘church in Ephesus’ was not just one huge gathering, but was composed of smaller groups spread around the city, all however overseen by group of ‘elders’ (presbuteroi) or ‘overseers (episkopoi - bishops) who were the unifying factor that kept the church there ‘as one’ (see Acts 20:17). These groups met together for worship throughout the city, and many Christians (who would often be slaves) had limited time available to move far from their own locality, so as to join a wider or larger group. Thus there would be many elders, and even more teachers needed in order to cover their needs. And if some of those teachers in a local group strayed from true doctrine they could well take their group with them. It was therefore important to keep them all on the right lines.

There had been organisation in the Christian church from the beginning, arranged as the need arose. First there was the unique Apostolate. Then there was the appointment of men to ‘serve’ (diakoneo), and these not only performed good works and watched over the young church’s charitable work, but also went around preaching and performing miracles (Acts 6), with no one demurring. This was then followed by the appointment of ‘elders’ over the different churches (Acts 11:30; Acts 14:23; Acts 15; Acts 20:17; Acts 21:18; 1 Timothy 5:17; 1 Timothy 5:19; Titus 1:5).

Those who were familiar with synagogue worship would inevitably, in a general sort of way, pattern their organisation on them, but, as they had no buildings, it would be without the specific functionaries that were required there. Thus a group of elders (presbuteroi) or overseers/bishops (episkopoi) would be responsible for the ‘congregation’ in each town or city.

This accepted organisation would be one reason why earlier letters did not say so much about organisation, although such organisation is clearly implied in, for example, the constant mention of elders. The organisation was simple but effective. But expansion and growth would require modification, and in accordance with the example first given by the Apostles, it would appear that two tiers of officials came into being, (although not necessarily in exactly the same way everywhere), the overseers (episkopoi - ‘bishops’), of whom there were a number in each church, and who as a group had overall charge, and the deacons (diakonoi - servants). This is first apparent in Philippians 1:1, where the offices there were clearly fixed, but compare Syrian Antioch where things were in the hands of ‘prophets and teachers’. How different the one were from the other we cannot be sure, but certainly one of the things which Paul was concerned about when writing to his lieutenants was to give advice on the selection of overseers and deacons.

The need for this kind of approach would have occurred fairly early on as the churches rapidly expanded. Such modifications must to some extent have occurred almost from the commencement of the wider church outside Palestine, especially as groups were formed which had had no connection with synagogues, but the larger ‘the church’ grew the more such ‘organisation’ would inevitably need to grow, for the numerous house churches would require oversight and assistance, possibly the smaller ones by diakonoi, as they would not want to multiply elders beyond a reasonable number. The ‘elders’ would therefore have oversight in each city, often in the form of episkopoi assisted by the diakonoi, certainly in some cities as early as Philippians 1:1. There is no reason therefore on these grounds for seeing these letters as ‘late’. And, apart from Philippians 1:1, where the two levels seem to be seen as a settled thing, we only know of the situation because Timothy and Titus, as Paul’s lieutenants, had a responsibility for ensuring the continuation of a good ‘church order’. It would, however, in one way or another, be occurring in churches ‘worldwide’.

But there is no hint anywhere of one person being in overall charge of a ‘church’. The nearest we come to it is James, but even he was one of a number of elders (Acts 15:4; Acts 15:6; Acts 15:22-23; Acts 21:18), although having a special kind of personal authority because of who and what he was. Men like Timothy and Titus, as emissaries of Paul, and of course the Apostles themselves, had a special function in maintaining Apostolic oversight until the churches were established. But we have no reason to think that they had direct, permanent authority over individual churches. Their purpose was to ensure that the local church was properly organised and running, and then move on. And as far as we know, once the Apostles died, their authority died with them. Direct, permanent authority was in the hands of the local elders, and while Paul might exhort strongly, he never indicates that they must obey him because of his position, even though he strongly urges that they should because God had directly appointed him for their good. Nor do we ever have any suggestion that the Apostles were replaced as they died off. (The replacement of Judas was a special case. He was not replaced because he died but because he was a traitor who left an unholy gap, and the replacement had to be one who had followed Jesus from the beginning and was a witness to the resurrection).

It was in order to advise Timothy in respect of these things that Paul wrote to him, but the letters were clearly intended to be made public (1 Timothy 5:21 - ‘grace be to you all’). Indeed it was necessary for them to be so, so that the churches would realise that what these young men were requiring was in fact something that was required by Paul himself. And they may thus gradually have become ‘manuals of church order’. But they were not really so, nor intended to be so. They were simply intended to contain advice with regard to who should serve in different offices, but along with other requirements. It was simply that they became useful for the purpose.

Following the usual pattern for letter writing at that time the letter commences with the name and authority of the sender, followed by a greeting to the recipient, coming prior to the main body of the message.

01 Chapter 1 

Verse 1
Introductory Greeting (1 Timothy 1:1-2).
‘Paul, an apostle of Christ Jesus by order of God our Saviour, and Christ Jesus our hope,’

As he does regularly Paul here establishes his Apostleship. He asserts that it was a position given to him as a result of the commands of both ‘God our Saviour and Christ Jesus our hope’ setting him on a par with the twelve. It thus had the strongest possible backing. And he points out that he was appointed, as it were, directly ‘by order of (kat’ epitagen)’ the divine Board (a use of kat’ epitagen found in inscriptions). See Galatians 1:15-17; Galatians 2:8-9.

The definitions are significant in the light of the warnings that he will give to Timothy about false teaching. He wants it recognised that the salvation of which he has been speaking is the work ofGod Himselfas ‘the Saviour’ (this is emphasised again in 1 Timothy 2:3; 1 Timothy 4:10), in accordance with Old Testament teaching (Deuteronomy 32:15 LXX 2 Samuel 22:3; Psalms 106:21; Isaiah 43:5; Isaiah 45:15; Isaiah 45:21; Hosea 13:4, see also Luke 1:47; Jude 1:25), and that their hope lies in ‘the Messiah’, Jesus, Who is the Old Testament solution to man’s needs (Psalms 2:2; Psalms 18:50; Daniel 9:25). Both ideas are rooted in the Old Testament as expanded in later Jewish tradition. There may well here be a deliberate response to those who tried to portray Jesus as a kind of ‘Hellenistic saviour and intermediary’ as portrayed by an incipient Gnosticism. Paul is emphasising that any salvation connected with Jesus is to be seen as directly the work of God, and not of an intermediary, but that nevertheless our hope for this salvation and in the final consummation is in Jesus, whothrough His manhoodis able to act as mediator between man and God our Saviour (1 Timothy 2:5). But as he will immediately point out, God is ‘the Father’, and the Messiah Jesus is ‘our Lord’ (in LXX kurios = YHWH). They are responsible for our salvation together, while Jesus is fully man and fully God, not a half and half intermediary.

‘Christ Jesus our hope.’ In Psalms 65:5 God is ‘our salvation’ and ‘the hope of all the ends of the earth’, thus ‘God our Saviour’ and ‘Christ Jesus our hope’ echoes this Psalmist’s words and places God and Christ Jesus on a parallel. In the same way God is said to be ‘the hope of Israel’ in Jeremiah 14:8; Jeremiah 17:13, compare Acts 28:20. Now to Paul and the early church the church was Israel (Galatians 3:19; Galatians 6:16; Ephesians 2:13-22), and thus Jesus as ‘our hope’ is here being thought of as ‘the hope of the new Israel’, that is, He is the hope of God’s people. As in Psalms 65:5 the idea of hope here includes both present salvation and final deliverance. He is both our daily hope and our future hope. In Colossians 1:27 also, Christ is our hope of glory, both now (2 Corinthians 3:18) and in the future (Romans 8:24-25), for Paul constantly speaks of our ‘hope’, and it is something that is certain of attainment. It is a ‘certain hope’.

Many see this ‘hope’ as simply referring to the second coming, but while that is certainly an important aspect of it, we cannot restrict it simply to that. Indeed the second coming is our hope precisely because what will happen then, will be the final result of this ‘hope’. Then, having been experiencing constant change (2 Corinthians 3:18; Philippians 2:13), we will be changed in the twinkling of an eye (1 Corinthians 15:52), and will become like Him for we will see Him as He is (1 John 3:2). We will be presented holy, unblameable and unreproveable in His sight (Colossians 1:22). But we will have many ‘hopes’ fulfilled before then. When the Psalmist in Psalms 43 was cast down in soul, he looked with hope to the God of hope, who would strengthen him to face the future and be his God. And he was expecting God to act in the near future. Our present and our future are thus both in His hands, and we can hope in Him for both, and with regard to this we must again remember that this Scriptural hope is a confident hope. The question in Scripture with regard to hope is not ‘will He?’ but When?’.

These ideas, which are firmly rooted in the Old Testament, were especially useful to Christian teachers in view of the fact that the terms ‘Saviour’ and ‘Hope’ were also prominent in pagan religion, for Nero was spoke of as ‘the (divine) Saviour’ and there were many Temples which were dedicated to ‘Hope’. Gentile Christians would thus see in this use of ‘Saviour’ and ‘hope’ that the church had a greater Saviour and a greater hope than their fellow-Gentiles. (Indeed it may well have been the emphasis being placed at the time on Nero as mankind’s ‘saviour’ that prompted Paul to refer to God as ‘our Saviour’, emphasising God’s overallness, and putting such Neronic ideas firmly in their place without actually saying so).

So the reason that Paul is what he is, (‘the Apostle, the one sent forth’), is because of the Old Testament salvation that God the Father, Who is Himself the Saviour, is bringing about through the Messiah, Jesus ‘our Lord’, and the result is that he, as an Apostle, (that is, as one ‘sent forth’ by God and by Jesus), has been given as a charge the establishing of the people of God, and the preservation of the truth, and it is for that purpose that he is writing to Timothy.

His calling on the fact of his Apostleship in what appears to be a personal letter demonstrates that he is giving not just advice, but instruction. The point is that his instructions to Timothy are to be seen as carrying the full weight of his authority behind them. Timothy would thus be able to present the letter as confirming his own authority in his dealings with the churches.

‘By order of, by command of.’ A thought typical of Paul. See 1 Corinthians 7:6; 2 Corinthians 8:8; Romans 16:26; Titus 1:3.

Verse 2
‘To Timothy, my true child in faith. Grace, mercy, peace, from God the Father and Christ Jesus our Lord.’

He is writing to Timothy as his ‘true’ that is, his genuine ‘child in faith’. The final phrase may indicate that ‘by faith’, having assessed him carefully and discussed the matter with the Lord, he senses a genuine oneness with him, and has adopted him ‘by faith’ for the purpose of his carrying on with Paul’s own ministry as one of his successors. Or we may read in the article, and see it as signifying ‘my child in the faith’, that is, the one who Paul, like a father, has nurtured and nourished, and now looks on as one of his successors on a roving brief (although never as an Apostle). Either way it brings out Paul’s affection for Timothy and his confidence in him. We can compare here, "I have sent to you Timothy, my beloved and faithful child in the Lord" (1 Corinthians 4:17), and "I have no one like him.... As a son with a father he has served with me in the Gospel" (Philippians 2:20; Philippians 2:22). Timothy was someone whom he knew that he could trust utterly, and whom he loved dearly.

He wishes for him ‘grace, mercy and peace’, three words which sum up the Gospel. Grace signifies God’s undeserved love and compassion reaching out and active towards men. In the end all that is of God is of grace. Mercy indicates that a way has been made back to Himself through forgiveness, and that He continues unceasingly to look compassionately on His people. Peace indicates the reconciliation that Timothy is enjoying through Christ and the resulting peace of heart that he can enjoy. The introduction of ‘mercy’ between ‘grace’ and ‘peace’ is an advance on the usual ‘grace and peace’ but is paralleled in 2 Timothy 1:2; 2 John 1:3. Here it reflects the ageing Paul’s recognition of the wonder of God’s mercy towards himself as the chief of sinners (1 Timothy 1:15). In his old age he cannot get over the amazing fact of God’s mercy towards him, and recognises that Timothy needs it too.

‘From God the Father and Christ Jesus our Lord.’ As regularly in Paul ‘God’ and ‘the Lord’ are seen as of equal status. What God the Father does, Christ Jesus our Lord does. What God the Father is, Christ Jesus our Lord is (compare 1 Corinthians 8:6).

Verses 3-5
‘As I exhorted you to stay awhile at Ephesus, when I was going into Macedonia, so that you might charge certain men not to teach a different doctrine, nor to give heed to fables and endless genealogies, which minister questionings, rather than a household management of God which is in faith; so do I now. But the end of the charge is love out of a pure heart and a good conscience and faith unfeigned,’

‘As I exhorted you to stay awhile at Ephesus.’ Timothy had been ministering in Ephesus, and Paul had exhorted (or ‘requested’) him to stay there for the good of the church. It would appear that Timothy felt that it was time that he left there, for he would be well aware that he was young and inexperienced, but Paul was asking him to remain there in order, among other things, to combat this foolish teaching in so important and influential a church. And when Paul made a request to a godly young man like Timothy it was in the nature of a command, for he would be seen as speaking in God’s name.

‘When I was going into Macedonia.’ All this tells us is that Timothy knew that Paul was going into Macedonia. It does not tell us what his starting point had been. There is therefore no reason for assuming that Paul had been in Ephesus just prior to the letter. (Its force depended simply on the information that Timothy had. There is no ‘natural’ way of reading it apart from that, and we do not know what Timothy’s information was). So Paul reminds Timothy how he (Timothy) had been in Ephesus, while Paul was going to Macedonia, and how he had exhorted him to remain there for a while. Timothy had clearly wanted to leave Ephesus, finding the going a little hard for one who was sensitive, as well as being young and relatively inexperienced, and feeling insufficient in himself. But Paul asked him to remain there in order to combat foolish teaching, and he did so. It is a reminder that the pathway of our choosing is not necessarily the one that will be the best for the work of God.

It should be stressed that Paul does not say that he himself had been at Ephesus. He simply states his destination. Paul’s previous exhortation might have been by letter or through messengers as he was organising the activities of his missionary band throughout Asia Minor and Greece. By means of messengers he kept in close touch with his ‘assistants’, and indeed sometimes they were his messengers.

Some, reading into it that Paul is saying that he had been at Ephesus with Timothy, have pointed out that Paul had told the Ephesian elders in Acts 20:22 that they would see his face no more. But that statement may in fact simply have meant ‘not in the near future’ simply because he knew of the trials that lay ahead of him. For that time at least, and for the foreseeable future, he wanted them to know that he would not be travelling again through Asia Minor, with the consequence being that they must not depend on his coming to them again. But that was not to close the door on him ever coming again to them. Paul knew only too well that his life was being directed for him. It was not therefore for him to determine the distant future. He knew only of what lay close at hand, and wanted the elders to become God-sufficient.

Besides Paul would not be the first person to have said, ‘you won’t be seeing me again’, only for circumstances to change. Such a statement can only ever mean, ‘not this time around’. But however that might be Paul may not even have been at Ephesus this time. He may simply have sent Timothy there to give encouragement and teaching, and to pass on his love and concern for their welfare while he was active elsewhere. With a rapidly extending church he could not be everywhere, and the world was a large place and the Christian resources spread thinly.

‘So that you might charge certain men not to teach a different doctrine, nor to give heed to fables and endless genealogies, which minister questionings.’ One reason that Paul had wanted Timothy to remain at Ephesus was in order to counter some spurious teaching that was in vogue there. He had wanted him to put straight some of the elders and teachers who were straying into false ideas (in a young church with no New Testament it was inevitable that some would begin to speculate, especially in view of a tendency among some to interpret Scripture symbolically and the kind of ideas that were constantly floating around in the wider world). Thus Timothy was to put their doctrine straight, and ensure that they stuck firmly with the main essentials and did not stray into speculative and unimportant lines of thinking. It was important rather that the church be solidly based on a foundation of the central truths.

‘Certain men.’ That the erring teachers were probably elders of the house-churches in Ephesus comes out in that they saw themselves as 'teachers of the law' (1 Timothy 1:7. See also 1 Timothy 3:2; 1 Timothy 5:17). Also by the fact that it was Paul himself and not the church leadership who dealt with the main offenders (1 Timothy 1:20 - it would appear that it required his authority). Note too the repeated concern shown about the leadership in this letter, both in regard to their qualifications (1 Timothy 3:1-13), and to their behaviour (1 Timothy 5:20) and original appointment (1 Timothy 5:22).

‘Not to teach a different doctrine, nor to give heed to fables and endless genealogies, which minister questionings.’ He especially wanted to persuade them not to get involved in ‘fables and endless genealogies which minister questions’, that is, ideas which were based on the inventiveness of the human mind and were speculative (compare 1 Timothy 4:7), and led to further questionings which would lead nowhere. They were ‘endless’ because there is no limit to the fertility of the human mind when unrestrained. Furthermore the word ‘genealogies’ is a word which may well include family histories as a similar word does in Genesis (compare its use in Genesis 37:2 where it is not strictly connected with a genealogy and RSV translates as ‘family history’). 1 Timothy 1:7 suggests that these were in some way connected with teaching the Law. Such speculations were very prevalent in Judaism, especially Hellenistic Judaism.

Genealogies were indeed especially important to the orthodox Jews, whose leaders considered that good descent was everything. A number of Christian Jews may well thus have been emphasising the need for those of ‘pure descent’ to remain ‘true’ to Jewish practises, and by the use of invented or exaggerated genealogical thinking have been ‘proving’ how many were included in that definition (see Titus 1:14; Titus 3:9 which specifically connects these things against which Paul is speaking with the Jews, while 1 Timothy 1:6-7 below confirm a connection with ‘the Law’).

Or they may have become involved in some of the fantasies about genealogies found in those who had been influenced by Philo’s more extravagant teaching issuing from among the Jews of Alexandria. Among other things with him the names in the genealogies represented the various conditions of the soul. Others built up stories around them, and then speculated on them. We all know of those today who can use and interpret names in genealogies and build stories around them in order to build up a picture which is simply an invention of their own minds, and pure speculation, but can sound convincing until it is examined by someone who knows what they are talking about. There is no need to see incipient Gnostic speculation here, although such may well have been going on at the time, for the seeds of Gnosticism were clearly around when Paul wrote Colossians. So it is probably with a view to countering such uses of ‘genealogies’ as are described above that Paul was writing. For one example of how genealogies were used among Jews in the wider sense see the Book of Jubilees with its mythical fables and histories. But the problem was that the use of genealogies in this way limited the truth in men’s minds rather than expanding it, and made it dependent on useless inventions which came from small minds. Whichever way it was it had to be stopped, for it was leading into the kind of questioning and speculation that was distinctively unhelpful, and was diverting men from the truth. (Those with a scholastic bent were clearly equally as inventive then as they are now, and with less restraints. But the problem that Paul had with it there was that it was being fed to the ordinary people as though it was the Gospel). The impression being given is not of a dangerous heresy, but of things which were a foolish waste of time, simply diverting people from the central truths. They may often have appeared more interesting than sound doctrine, but they gave no genuine basis for faith, which if it was to be genuine had to be founded on reasonably rational ideas and related to true life situations. Sound doctrine always has a good rational and historical basis.

Interestingly Rabbi Benjamin echoes Paul’s description (admittedly in 11th century AD) when he refers to some Jews in his time, who were Rechabites, and were very numerous, and had a prince over them of the house of David; and, adds that they have a genealogical book "and extracts of questions" (Massaoth, p. 83). Compare Paul’s ‘genealogies which minister questions’. Such throwbacks to the past might well have preserved very ancient tradition so that this may be seen as helping to confirm that the phrase itself has a Jewish background.

‘Rather than a household management (oikonomia) of God which is in faith.’ He wanted rather to ensure that their teaching was more positive and that it established the ‘household’ of the people of God in their faith, and kept them looking to and trusting in God. It was the responsibility of the elders and teachers to ‘manage the household and dispense truth’. And they must do so on the foundation of what all true Christians saw as ‘the faith’, the basic central doctrines which the Apostles had taught. Or alternately he was suggesting that the people’s faith in Christ must be what was emphasised and encouraged. What they were not to be involved with were speculations into irrelevancies invented by men, not based on genuine history and on Apostolic teaching.

‘So do I now.’ This phrase is actually not there in the Greek text. Paul had tailed off without finishing his sentence, as he often did (something which sticks out more in a translation than in the original Greek). So the sense has to be read in. It is clear that Paul saw the charge as still effective.

‘But the end of the charge is love out of a pure heart and a good conscience and faith unfeigned.’ He then makes clear what the purpose behind his ‘charge’ is (‘charge’ is a military term indicating ‘command’ and refers to the responsibility that he was putting on Timothy which he had to pass on to the elders and teachers). It was in order that first Timothy, and then the elders and teachers, and then the whole congregation, might maintain love from ‘a pure heart, a good conscience and a faith that was genuine (and not simply a show)’. Philosophical speculation does not on the whole tend to result in practical love, but Christian doctrine was supposed to do precisely that. Paul was concerned that true and genuine love, love towards God, towards each other, and towards the world, which was central to the Gospel, was being set aside because of these speculations.

‘Love from a pure heart --.’ This meant love towards God Himself (not towards mythical ideas), love to all men, and love for one another, each of which was central to the Gospel (Deuteronomy 6:5; Matthew 5:42-48; Matthew 22:37-39; John 13:34-35). The purity of heart included sound doctrine which would result in sound living. If the eye was full of light then so would their ways be (Matthew 6:22). Those whose hearts were sound in that way would then live in full purity of life which was the second aspect of a pure heart (Psalms 15). Let the heart but be stayed on Christ, and the life would fall into place. But let the vision of Christ be dimmed, and then anything could happen. True morals rested on true faith, and that was the source of love.

‘A good conscience.’ That is a conscience that was satisfied that it was not straying from the truth, and one that could be satisfied that it was abiding by Christ’s teaching as depicted, for example, in the Sermon on the Mount. It was the conscience of a person whose heart was fixed on Christ, and who ‘walked in the light’ by following Him. The word means literally ‘a knowing along with’. It may thus mean ‘knowing that one’s behaviour is in line with that of their fellows’ or ‘a knowing of oneself’, an inner knowledge with the mind thinking along with the spirit. But its connection with ‘the truth’ in Paul’s eyes comes out in 1 Timothy 4:2, where the speaking of lies acts as a brand on the conscience, demonstrating that it is false. To be valid conscience has to be satiated in truth.

‘A genuine faith (faith unfeigned).’ Faith had to be properly and rightly fed if it was to remain genuine. And it was necessary to ensure that it really was faith in Christ Himself, and what He had taught, and not in endless speculations built up around His Name. For a similar use of ‘unfeigned’ see 2 Corinthians 6:6; Romans 12:9.

‘Oikonomia.’ A typical Pauline word which, apart from its use in Luke 16:2-4, is found only in 1 Corinthians 9:17; Colossians 1:25; Ephesians 1:9; Ephesians 3:9; and here.

Verses 3-17
Paul’s Initial Charge To Timothy (1 Timothy 1:3-17).
Timothy is first reminded why he is in Ephesus and what his task is.

a He has been called on to charge the church leaders to be faithful to the truth and not to heed false teachers, some of whose teachings are indicated as being connected with ‘fables and endless genealogies which raise questions’ (1 Timothy 1:3-5).

b Paul then gives his verdict on those false teachers. They desire to be ‘Teachers Of The Law’ but in fact lack the understanding necessary for the task with the result that they are going astray along false paths and missing the target (1 Timothy 1:6-7).

c With this in mind he describes the true purpose of the Law and explains Whom it is aimed at. It is for sinners (1 Timothy 1:8-11).

d He then gives thanks for God’s grace and mercy shown towards himself, pointing out that God has appointed him to His service and how as a sinner he had been graciously taken up by His grace in spite of what he had been and fully enabled for the task (1 Timothy 1:12-14).

c This leads him on to describe what the true Gospel is, it is that Christ Jesus to save sinners like himself, for he is the very chief of them (1 Timothy 1:15).

b He then explains that God had raised him up in order that he might be a true illustration of the active grace and longsuffering compassion of Jesus Christ even to the chief of sinners, and thus a pointer given to all who believe in Jesus Christ with eternal life in mind (1 Timothy 1:16).

a He finally closes the section with a paean of praise to the ‘King of the ages’, stressing His ‘otherness’, that is, His unlikeness and utter superiority to anything connected with the world (1 Timothy 1:17).

It will be noted that this follows a kind of chiastic pattern. In ‘a’ he commences with the fantastic speculations of false teachers, and in the parallel reveals what is the real truth about God. In ‘b’ he demonstrates that these false teachers desire to be Teachers of the Law but are going astray, while in the parallel they are in contrast to him, for he has been raised up as a true representation of what the Gospel really is. In ‘c’ he defines the purpose and significance of the Law, and in the parallel he defines the essential foundation of the Gospel. Centrally in ‘d’ he gives thanks for what God had done for him, and explains that he had been appointed by God for His service in spite of what he had been, and that it was through His abundant grace that he had been enabled and made what he was (the Apostle of Jesus Christ).

It will be noted from this analysis that, at least at this point, the main contrast is between false speculations based on the Old Testament (the Law), and the central message of God’s present action in the word through Jesus Christ as the One Who has come to save men from their sins, the one based on men’s interpretations and inventions (fables and genealogies) the other based on the grace and activity of the infinite but historical God, the King of the ages, through Christ Jesus.

Verse 6-7
A Description Of The False Teachers Who Desire To Be Teachers Of The Law (1 Timothy 1:6-7).
‘From which things some having swerved have turned aside to vain talking, desiring to be teachers of the law, though they understand neither what they say, nor that of which they confidently affirm.’

Paul then stresses that these false teachers have strayed away from such things as love out of a pure heart and a good conscience and faith unfeigned, and have rather replaced them with vain talking. As they desired to be teachers of the Law this would appear to suggest that they were weaving fantastic ideas out of either the Law of Moses, or the Old Testament seen as ‘the Law’, rather than providing good solid teaching which pointed to Christ and encouraged godly living. And the point is that they wanted recognition and admiration for their scholastic ability, instead of being concerned for the truth.

They had ‘swerved’, that is, they were off course, they had ‘missed what they were aiming at’. Even though they thought of themselves as teaching the Law they were talking in vain. (The internet today is full of such vain talking). For, says Paul, they made confident assertions, but they did not know what they were talking about, nor did they fully understand what they were saying. They were fantasising, instead of searching out the truth.

For the word ‘teachers of the Law’ (nomodidaskaloi) compare Acts 5:34, although Paul hastily stresses that they were not really so.

Verses 8-11
The True Purpose Of The Law And Who It Is For (1 Timothy 1:8-11).
But we know that the law (nomos) is good, if a man use it lawfully (nomeows), as knowing this, that law is not made for a righteous man, but for the lawless and unruly, for the ungodly and sinners, for the unholy and profane, for murderers (or ‘smiters/cudgellers’) of fathers and murderers (or ‘smiters/cudgellers’) of mothers, for manslayers, for fornicators, for abusers of themselves with men, for menstealers, for liars, for false swearers, and if there be any other thing contrary to the sound doctrine, according to the gospel of the glory of the blessed God, which was committed to my trust.’

Paul then describes the true purpose of the Law and defends it. It is not the Law (either the Law of Moses or the Old Testament) that is at fault. Indeed it is good if it is used rightly, for its purpose is to convict the heart of man and act as a mirror to show him what he really is, and is then to show him the way in which he should go (this might suggest that here the Law of Moses was especially in mind, confirming the Jewish connections of these teachers). Had we all been fully righteous the Law would not have been necessary. It is because we are not, and because of what is in our hearts, that it is needed. It is a manual for sinners. It is there to deal with all matters that are contrary to sound teaching, the sins of the flesh and mind. It is there to show us what God requires of us. And this was true of all law. As Romans 1-3 shows us, this task of the Law was very much a part of sound doctrine.

For the ungodly the Law is a pointer to Christ because it draws their attention to their sin. It is not offering them a way of becoming righteous, and they can never be accounted as righteous by God by obeying it, because they are unable to keep it completely. However, by demonstrating that they are unrighteous the Law reveals their need to be saved (Romans 3:19; Galatians 3:23-24). It is like a mirror that they look in and discover how filthy they are. It hammers home to them their true moral situation in order to bring out their sinfulness and in order to convince them that they are condemned. That is the purpose of the Law for the unbeliever. And the more they struggle to keep it, the more it holds them down and condemns them.

But for the believer it is something very different. It is a welcome guide to the will of God. From it he comes to know the mind of God and what God is like. This is revealed especially in the Sermon on the Mount which might be called ‘the Christian Law’, although in it Jesus is in fact bringing out the real meaning of the ancient Law. It shows a Christian how he can fulfil the desire of his heart, and that is to please his Father. So he is ‘under the Law of Christ’ (1 Corinthians 9:21), and delights in it because he wants to please Him. The Christian does not seek to justify himself by the Law, but neither does he fling it aside. He embraces it. He knows that it is the mirror of all that is good. Indeed it shows him the heart of Christ.

For being ‘under the Law’ can signify two different situations. The first is of a man coming to judgment. He is to be judged ‘under the Law’. It reveals what God’s requirement is for him, and what God will demand (Romans 3:19-20). And by it he is revealed as utterly condemned. He is left without hope. For whatever he may do in the future, he cannot erase the past. So the Law leaves him in a hopeless position. It is inconsequential as to what the level is at which he has failed. Having committed one sin he has become guilty of all (James 2:10). He is established as guilty before God (Romans 3:20). But it can then help him no further. His only hope is to turn to Christ for salvation.

But the Christian has been delivered from being ‘under the Law’ in this sense. For him Jesus has taken it out of the way, nailing it to His cross (Colossians 2:14). He is no longer under the Law but under grace (Romans 6:14). No finger any longer points at him. He is free from condemnation (Romans 5:1), because Jesus has delivered him from the curse of the Law by being made a curse for him (Galatians 3:10-13). The Christian is counted as righteous through faith in the redemption of Christ achieved through the shedding of His blood (Romans 3:24-25). He has done for us what the Law could not do, by offering Himself for us once for all (Romans 8:2-3). But this was in order that the righteousness of the Law might be fulfilled in us as we ‘walk after the Spirit (Romans 8:4). Thus this does not mean that he casts aside the Law, except in regard to its position as an accuser and a harsh slavemaster. It means that he embraces it. He has begun to walk in the way of life, and he recognises that that was the original purpose of the Law, to be a road map for how he should live. Like the Psalmist he says, ‘O how I love your Law’ (Psalms 119:97). From it he discovers the heart of God. It has now become to him ‘the law of Christ’. He is ‘under the Law of Christ’, the Law as revitalised and renewed and brought back to its proper function by Him (Matthew 5-7; Luke 6:20-49; 1 Corinthians 9:21; Galatians 6:2; Galatians 5:14). It is there to be his guide. It may often convict him in his heart, but it can never again condemn him. It is rather a help along the way as he delights to do His will.

But let us once stray from the way and it springs immediately into effect. It once again faces us up with what God requires. It is for ‘the lawless and unruly, for the ungodly and sinners, for the unholy and profane, for cudgellers of fathers and cudgellers of mothers, for manslayers, for fornicators, for abusers of themselves with men, for menstealers, for liars, for false swearers.’ Here is a typical Pauline list (compare Romans 1:24-32; 1 Corinthians 6:9-10; Galatians 5:20-21) although here, as in 1 Corinthians, especially stressing the responsibility of those who do such things. Note how it includes both religious and secular behaviour. For to the Law ignoring God and treating Him as irrelevant is as heinous a sin as being a murderer, if not even moreso. And as Paul has said to Christians, ‘such were some of you but you have been washed, you have been made holy, you have been accounted as in the right in the Name of our Lord Jesus and by the Spirit of our God’ (1 Corinthians 6:11). In other words he says, ‘you were like that, but you are no longer like it, through the work of Christ and through the power of the Holy Spirit’.

For the truth is that you cannot be a deliberate Law-breaker and a Christian. The two ideas are incompatible. And once you begin to stray back into those ways the Law acts like a mirror and pulls you up and says, ‘Consider your position. Look at yourself. If you are His this way is not for you, and if you continue in it without a torn conscience it will simply demonstrate that you are not one of His’. Thinking in terms most prevalent today no man can help being filled with sexual desire, it is the way of men, but if he sins sexually outside marriage then the Law will pull him up, and if he is a Christian he will truly repent. And if he does not, and seems to get away with it, it may simply indicate that he has never been a Christian at all (although God often acts in the long term for He has plenty of time. He acts in His own way. It is not for us to finally judge). No man can help being a homosexual, and God loves homosexuals as much as He loves heterosexuals (indeed he does not categorise us in that way at all. Those are our distinctions). But let him stray into being a ‘practising homosexual’, in other words into indulging in sexual sin outside Biblical marriage, then the Law will pull him up, and if he is a Christian he will truly repent. And if he does not, and seems to get away with it, it may simply indicate that he has never been a Christian at all. And the same applies to all who are ‘lawless and unruly’, including ‘liars’. God takes no prisoners. We must either join forces with Him in Christ, and submit to Him, or be lost for ever. And we cannot argue about His terms.

‘For the lawless and unruly, for the ungodly and sinners, for the unholy and profane, for murderers/cudgellers of fathers and murderers/cudgellers of mothers, for manslayers, for fornicators, for abusers of themselves with men, for menstealers, for liars, for false swearers.’ Note how, having first analysed sinners, the list is very much built around the last six commandments. It begins by analysing sinners, what they are and what they do. They are lawless and thus they refuse to obey the Law and are unruly. They are ungodly and so they offend against God. They are unholy and therefore they behave profanely and treat sacred things in that way. It then continues by turning to specifics in terms of the commandments and the law of the covenant. It is for ‘father-strikers and mother-strikers’, who are those who have no respect for their own parents or for their families (see Exodus 20:12; Exodus 21:15; Exodus 21:17); it is for ‘murderers’ who have no respect for life see Exodus 20:13; it is for ‘immoral men’ (fornicators) who have no respect for women, see Exodus 20:14; Exodus 22:16; Deuteronomy 22:22-30; it is for ‘practising homosexuals’ (abusers of themselves with men) who have no real respect for other men, otherwise they would not do it, see Leviticus 18:22; Leviticus 20:14; Romans 1:27; it is for ‘men-stealers’ (kidnappers) who have no respect for anyone, see Exodus 21:16; Deuteronomy 24:7; it is for ‘liars’ and ‘false-swearers’ who consider nobody, see Exodus 20:16; Exodus 23:1; Revelation 21:27. Indeed Revelation 2:2 speaks of false teachers as ‘liars’, an idea which may be in mind here in view of the context.

So we can see plainly that the Law is good. What is at fault is its misuse. And to use it as a source of wild speculation, as these so-called teachers did, is to misuse it, and even degrade it. The preaching ministry of the church is not the place for speculation. And we ourselves need to beware when we study the Bible, that we do not misuse it by fantasising and letting ourselves be carried away with our own ideas. Yet that is precisely what these Teachers were doing.

‘And if there be any other thing contrary to the sound doctrine, according to the gospel of the glory of the blessed God, which was committed to my trust.’ So the Law is to be a buffer against all unsound teaching and unsound behaviour. And what is sound teaching can be discovered by considering ‘the good news of the glory of the blessed God’, the message committed to Paul’s trust. But what is ‘the good news of the glory of the blessed God? It is that He is holy and without blemish, and calls on us to be so too, wanting to rid us of every spot and stain. It is that He is truly righteous, and offers to bring us within His righteousness and make us righteous. It is that He is hugely compassionate and has revealed His compassion through the cross And we recognise this by beholding His glory. We can consider in this regard Paul’s words in 2 Corinthians 4:6 where the glory of God is revealed in the face of Jesus Christ. The good news of the glory of the blessed God is thus also the ‘good news of the glory of Christ’ (2 Corinthians 4:4), that is, of ‘Christ Jesus as Lord’ (2 Corinthians 4:5). Compare 1 Timothy 1:2. But here Paul wants to keep the close association with God lest any separate the Son from the Father, ‘the Lord’ from God, and thus he speaks of the blessed God. Thus sound teaching is found in the Apostolic message concerning God the Father and His Son Jesus Christ and in what constitutes their glory, a glory revealed in the requirements of the Law. This last point is what is being emphasised here. The Gospel is the good news that through Christ men can be brought into a position where they are accounted righteous, and then where they begin to live in accordance with the Law, as they walk with Him Who is the supreme example of the Law-keeper. And they do it because Christ now lives in them and through them (Galatians 2:20). They walk in the Spirit. So the Law points all men in that direction, and away from sin and darkness, so that they can be delivered through Christ, and then continues ever to act as a warning sign against hypocrisy, assisting them in their walk with Christ. It is one of God’s tools in men’s redemption, both on behalf of non-Christians and on behalf of Christians, and that is what makes its misuse so heinous.

Verse 12
He Gives Thanks for God’s Grace and Mercy Shown Towards Himself, Pointing Out That God Has Appointed Him To His Service and How As A Gross Sinner He Had Been Graciously Taken Up By His Grace In Spite Of What He Had Been And Fully Enabled For The Task (1 Timothy 1:12-14).
‘I thank him who enabled me, even Christ Jesus our Lord, because he counted me faithful (trustworthy), appointing me to his service, though I was before a blasphemer, and a persecutor, and violently arrogant.’

At the thought of the Gospel Paul’s spirit ignites. He could never speak of it without exulting, and especially in view of what he himself had been. He could never forget that he, who had claimed to be an upholder of the Law, had so far gone against it that he had revealed his disobedience to the Law, by being a blasphemer, a persecutor and an arrogant, overbearing blusterer (hubristes). That was how he had ‘loved his neighbour as himself’, and it was something that he could never forget. He had blasphemed because He had spoken against God’s chosen One and had insulted His Name (Acts 26:11), he had been a persecutor because of what he had done to his fellow-Jews who were members of the Jerusalem church (Acts 8:1-3; Acts 9:1-2; Acts 9:4), and he had been a violently arrogant man because that was precisely what he had been. No one had been more arrogant, and few as violent against the new faith, as he was (something in line with what the Old Testament describes as a ‘scorner’).

But in spite of it all ‘Christ Jesus our Lord’, (note the full title in contrast with his own revealed weakness and sinfulness), had enabled/empowered him and had counted him as trustworthy and had appointed him to His service (diakonia). The thought filled him with wonder. The mighty Lord, Christ Jesus, Whom he had blasphemed and insulted had reached out to him and had not only forgiven him and saved him, but had chosen him as His special servant, entrusting to him a task, the importance of which was beyond reckoning, because He had known that he was trustworthy. And He had empowered him to do it.

Note the word ‘enabled, empowered’, which is a typical Pauline word, compare Romans 4:20; Ephesians 6:10; Philippians 4:13; 2 Timothy 2:1; 2 Timothy 4:17. Note also the use of diakonia which is another regular Pauline description, also used of his ministry by his regular companion Luke. Apart from these instances, and Luke’s description of the ministry of the earliest days, it is rarely used otherwise (only in Hebrews 1:14, of angels; and in Revelation 2:19). Here is true Paulinism.

Verse 13-14
‘However that may be I obtained mercy, because I did it ignorantly in unbelief, and the grace of our Lord abounded exceedingly with faith and love which is in Christ Jesus.’

But he points out that however badly he had behaved, he had obtained mercy. That was the wonder of it to him. The God and the Lord to Whom he had refused to listen had shown him mercy. But nevertheless notice his caveat. It was because he had done it ignorantly in unbelief. He was insisting that he had not committed open, deliberate sin against what he knew to be right. He had not ‘sinned with a high hand’. He had actually been wanting to serve God, but his mind had been twisted. He had just got it wrong. He is not, however, by that justifying himself. He knew that in trying to serve God he had actually gone against all that God stood for. His own attitude had been in flagrant contrast with what God required. So he recognised only too well the depth of mercy that he had needed, and that he had had to be ‘engulfed in mercy’ (eleethen), for in the end all unbelief results from a rebellious heart which refuses to respond to God’s revelation constantly given to it (see for example Romans 1:19). Note also what ‘unbelief’ meant. It was his ‘not believing in Christ’ that represented unbelief, even though outwardly among his fellows he had a reputation for ‘loving God’. For to Paul any position outside of believing in Christ is ‘unbelief’. It is to reject God’s clear revelation. He is thus saying that it is not enough to have ‘sincere faith’, for he had had that, but that it must be faith in what was true, in ‘Christ Jesus’.

And the result of God’s mercy was that ‘the grace of our Lord abounded exceedingly with faith and love which is in Christ Jesus.’ Here ‘our Lord’ is Jesus Himself. Paul is numbering himself with God’s true people as seeing Jesus as ‘Lord’. And he is stressing that the free, unmerited love and favour of our Lord, Christ Jesus, abounded towards him, bringing with it both faith and love which is in Him. The recognition of Jesus as Lord had transformed him. Thus the source of all Paul’s faith and love was Christ Jesus Who in wondrous mercy had worked it within him. He had been a man without love. And he was what he was now because of Him. We can almost hear him whispering in a hushed voice, ‘Amazing grace, how deep the sound, that saved a wretch like me, I once was lost but now am found, was blind but now I see.’

Verse 15
‘The saying is faithful, and worthy of all acceptance, that Christ Jesus came into the world to save sinners, of whom I am chief.’

‘The saying (or word) is faithful (pistos ho logos).’ That is, it comes from a faithful God through faithful men and is worthy of all trust. This solemn phrase, standing in its baldness, is a typical Pauline construction. ‘The word is faithful’ compares with the equally bald ‘God is faithful’ in 1 Corinthians 1:9; 1 Corinthians 10:13, and note ‘God is faithful’ and ‘the Lord is faithful’ in 2 Corinthians 1:18; 2 Thessalonians 3:3. It stresses that the word has come from the God Who is faithful. It is also found in 1 Timothy 3:1; 1 Timothy 4:9 (along with ‘and worthy of all acceptance’); 2 Timothy 2:11; Titus 3:8, each time introducing an important truth. Compare also Revelation 22:6.

‘Worthy of all acceptance’ (compare 1 Timothy 4:9) is a phrase common in the papyri. It adds further weight to what Paul is saying. It is declaring that it is a deep truth and must be accepted as such. And the deep truth is that ‘Christ Jesus came into the world to save sinners.’

‘Christ Jesus came into the world to save sinners.’ This was something stated right from the beginning (Matthew 1:21), and was the foundation stone of the church. Although simple, it is packed full of theology. The Messiah Jesus had come into the world as its Saviour, coming from God the Saviour (1 Timothy 1:1; 1 Timothy 4:10), in order to save sinners. The fact that He had ‘come into the world’ indicates the source from which He came (compare John 9:37; John 11:27; John 16:28; John 18:37). He came from God the Saviour. The fact that He came to ‘save (deliver, make whole) sinners’ makes clear His central purpose. It was true that He had come to reveal love and to teach, but above all it was to save sinners (hamartowlous, those who were not obedient to God’s Law). In other words God was fulfilling the saving purpose that He had had from the beginning, and He was doing it in His Messiah Jesus.

There may also be intended to be a stress on the fact that He came into the world to do it. It was not done from afar. Salvation was not accomplished through a number of intermediaries. Nor was it simply offered from above. It was accomplished by His coming into the world as it is, in all its earthliness, with the saving activity being accomplished by Him on earth.

‘Of whom I am chief (prowtos - ‘first, most prominent, chief’).’ And as Paul spoke of ‘sinners’ he knew that there was one who was lower than all sinners, and that was himself. Even at this present time (‘I am’) he was aware of what a sinner he was. He had stood out as a sinner from the first. Had the Devil been choosing sinners for his team, Paul would have been the first to be selected. For he had persecuted the Lord Himself and had sought to stamp out His infant church (Acts 9:4-5). He was not declaring this out of false humility but out of a deep sense of unworthiness, and of gratitude, and as an encouragement to others. He knew what he had been and in making his ratings he knew in his heart that no one came lower than himself. He was ‘less than the least of all saints’ (Ephesians 3:8), and yet as such, and this was something which continually left him dumbfounded, he had been given the graciously offered opportunity and enablement to ‘proclaim among the Gentiles the unsearchable riches of Christ’ (Ephesians 3:8). The persecutor had been given the opportunity to become the proclaimer. Note the ‘I am’. He knew that without Christ His case would still have been hopeless. We can safely say that no one but Paul could have written these words.

‘Christ Jesus.’ An order found regularly in Paul (over 36 times outside the Pastorals and 14 times in the Pastorals), and only elsewhere in Acts 19:4 where it is in words of Paul; and in Hebrews 3:1, and 1 Peter 5:10; 1 Peter 5:14.

Verse 16
‘However that may be it was for this reason that I obtained mercy, that in me as chief might Jesus Christ show forth all his longsuffering, for an example of those who would thereafter believe on him to eternal life.’

And it was because he was the very chief of sinners, that he had obtained mercy, so that in him, as the chief, Jesus Christ might show forth all His longsuffering, compassion and mercy by redeeming him. And He had done it in order that all others who believed might see in Paul an example of that longsuffering of Jesus Christ, thus encouraging them when they also believed. None would ever doubt the possibility of acceptance once Paul had been accepted. All would know that if Jesus Christ could accept Paul, He would stoop down to the very lowest of the low.

‘Believe on Him to eternal life.’ This was how Jesus saved sinners. For all who believed on Him received eternal life (e.g. Romans 5:21; Romans 6:23; Acts 13:48; John 3:15-16; John 5:24; 1 John 5:11; 1 John 5:13), the life of the age to come, and became ‘partakers of the divine nature’ (2 Peter 1:4) and ‘new creatures in Christ Jesus’ (2 Corinthians 5:17). This was what He had come for, and this was what He wanted to give to all who would receive it.

‘An example (hupotupowsis).’ The word is used in external literature of an outline sketch or of a word picture. Paul was a clear portrayal to all others of the grace and compassion of Christ.

‘Believed on Him (epi with the dative).’ This is a rare construction in the New Testament with pisteuow, but is found also in Romans 9:33; Romans 10:11.

Verse 17
‘Now to the King of the ages, immortal, invisible, the only God, be honour and glory to the ages of the ages. Amen.

This reads more like a prayer from a worshipful heart, as he contemplates what the King has done, rather than a creed (compare Romans 16:25-27 which contains the same sense of timelessness). It may have had a basis in a Jewish prayer, but Paul was surely quite capable of such a flow of thought himself. And it is a description wrung from the heart of someone who has recognised and absorbed the glory of the King. And in the context the idea of the King must surely include Jesus. In the preceding narrative it is He who came into the world for the salvation of sinners (1 Timothy 1:15; compare Zechariah 9:9). It is He Who has shown His longsuffering to Paul (1 Timothy 1:16). It is He Who is ‘Christ Jesus our Lord’ Who has made His appointments to His service (1 Timothy 1:12). It is He Whose grace has abounded exceedingly to Paul as from ‘the Lord’ (1 Timothy 1:14, compare 1 Timothy 1:12). And all Paul’s concentration has been on Him. We would thus surely expect Him to be the recipient of Paul’s praise at this point.

Yet in spite of that the majority see it as applying to God the Father, as though having contemplated the glory of Christ Jesus, Paul’s thoughts are turned directly towards God. And certainly in Hebrew thought it was He Who was the One Who was designated as the ‘King of the ages’. For the idea see Psalms 145:13, ‘your Kingship is an everlasting Kingship’, and for the phrase the Jewish work Tobit 13:6; Tobit 13:10.

‘To the King of the ages, immortal, invisible, the only God, be honour and glory to the ages of the ages.’ Note the stress on the King’s everlastingness (compare Micah 5:2), and the fact that His honour and glory will continue into everlastingness. Also on His invisibility, the concept which was emphasised by the ‘empty’ throne in the Holy of Holies in the Tabernacle. It is this characteristic that might turn the argument in favour of this referring to God Himself, but with the proviso that Jesus Christ is the image of the invisible God, and therefore also included. Here is One Who stretches the mind beyond what it can cope with because no mind can even begin to comprehend Him. Thus He can neither be seen, nor can His eternal Being be comprehended. He is cloaked in invisibility. And yet He became mortal and visible in Jesus Christ so that Jesus could say, ‘He who has seen Me has seen the Father’. Can we then believe that Paul did not include Jesus in the description? For to Paul He certainly was ‘the only God’. Such is the wonder of the incarnation.

‘The King of the ages.’ He is sovereign over all things from beginning to end, and Lord over the ages. His people are those ‘on whomthe end of the ageshas come’ (1 Corinthians 10:11). ‘In the ages to comeHe will show the exceeding riches of His grace in His kindness towards us’ (Ephesians 2:7). Paul has been appointed ‘to make all men see the outworking of the mystery whichfrom all ageshas been in God Who created all things, to the intent that now to the principalities and the powers in the heavenly places might be made known through the church the manifold wisdom of God, according to the eternal purpose which He purposed in Christ Jesus our Lord’ (Ephesians 3:9-11). Truly He is the King of the ages.

‘Immortal.’ That is, untouchable by death, the very idea of which is foreign to His nature, for He is the source of all life and the very epitome of it. And He alone has immortality (1 Timothy 6:16). Thus in the end death and all connected with it has to be totally divorced from God, Who is the source of all life, in the same way as light is from darkness. It is foreign to His own nature. It is the opposite of what He is. Thus compared with being with Him death is to be in ‘nothingness’ (Psalms 88:5; Psalms 115:17). It is to be in the ‘outer darkness’ away from the light and glory of God. Indeed, for the opposite of what immortality is, see Ezekiel 32:18-32, where we find a vivid picture of humanity as vague shadows apart from God.

‘Invisible.’ (Compare Colossians 1:15). That is, beyond man’s physical senses and comprehension so that each man can only know Him as He is revealed in the centre of that man’s inner being, his spirit. Thus when He is depicted in action in the world it is by His ‘Spirit’, Whose activity, like that of the wind, is discerned while He Himself is never seen. Speaking physically He is the ultimate unknowable. When He was revealed in flaming fire, and that was His favourite method of manifestation, it was still but a faint representation of what He is, the One Who is all mystery and light, for that was why fire was chosen, it was both magnificent and mysterious at the same time. For He dwells in ‘light unapproachable’ and is the One Whom ‘no man has seen or can see’ (1 Timothy 6:16). Indeed none could see Him as He really is, for He Himself is Spirit (John 4:24).

‘The only God.’ (Compare ‘the eternal God, the God of ages’, Romans 16:26). That is, He is unique in His Godhead, and in His ‘otherness’, the ‘High and Lofty One Who inhabits eternity, Whose Name is Holy’ (Isaiah 57:15), dwelling in unapproachable light Whom no man has seen or can see (1 Timothy 6:16), Whom nothing else and no-one else can even begin to approach to, whether in Heaven or on earth, for He is far above all principalities and powers in the spiritual realm (Ephesians 1:20-21). Yet although He is far beyond what man can attain to, He is yet reachable by those with a contrite spirit and a contrite heart (Isaiah 57:15), for He is reachable in the realm of the spirit to those whose hearts are open to Him (see John 4:24), and especially through His Word (John 1:1-3; John 1:14). And as such He is the One to Whom all honour and glory belong for ever and ever (compare Ephesians 3:21), for He alone is worthy of such. To which we can only say, ‘Amen’.

Verse 18
In View Of What Christ Has Done Paul Lays Out The Battle Plan For The Future And Organises God’s Forces In Order To Ensure That His Church Will Be The Mainstay Of All That He Has Accomplished (1 Timothy 1:18 to 1 Timothy 3:16).
Calling on Timothy to prepare for spiritual warfare (1 Timothy 1:18-20), he exhorts prayer for all men, and especially for all in high places, in order that the work of God might go forward peaceably among all men, for that was why He had sent His Mediator as a man among men and as a ransom for all (1 Timothy 2:1-7). All are to play their part in accordance with what God has revealed. Christian men (including women) are all to participate in this prayer, lifting up holy hands in Christian oneness, while Christian women are also to play their part by godly sobriety, and being careful to maintain their rightful place, lest the error of the Garden of Eden be repeated. Avoidance of this, and fulfilling of their major role in child-bearing, will then turn out for their blessing and salvation (1 Timothy 2:8-15). Meanwhile the principles of leadership are laid out as Paul gives advice to Timothy about the appointment of male ‘bishops/overseers’ and ‘deacons’, and also of ‘women’ (1 Timothy 3:1-13), and he concludes the section by pointing out that his instructions are being sent to him so that he might know how men and women are to behave within the household of God, that is the church of the living God (1 Timothy 3:14-15). Finally he ends by again directing his own and their minds to heavenly things (compare 1 Timothy 1:17), but this time in terms of the coming of the Incarnate One and what He has accomplished (1 Timothy 3:16), a truth of which the church is to be the mainstay in the world (1 Timothy 3:15).

We can summarise this section something like this:

· Warring the good warfare and the collapse of some of the fabric (1 Timothy 1:18-20).

· Rallying the troops both male and female to make use of their spiritual weapons (chapter 2).

· Choosing the officers, both male and female (1 Timothy 3:1-13).

· The responsibility of the Church as the pillar and mainstay of the truth and the description of the One Whose incredible accomplishment guarantees the success of the warfare and provides its incentive (1 Timothy 3:14-16).

Verse 18-19
‘This charge I commit to you, my child Timothy, according to the prophecies which led the way to you, that by them you may war the good warfare, holding faith and a good conscience; which some having thrust from them made shipwreck concerning the faith,’

It is clear from what is said here that at some time in the past Timothy’s calling had been brought into effect and confirmed by the testimony of ‘prophets’ (see 1 Timothy 4:14), including at some stage Paul himself (2 Timothy 1:6). It had thus been divinely confirmed, and along with this confirmation Timothy had been given the necessary gifts which would render him effective (1 Timothy 4:14; 2 Timothy 1:6). This was one reason why Paul had been led to him and had such confidence in him. Now he was being called on to be inspired by the prophecies and make use of the gifts in this vital work that lay before him. There is no point in having gifts, Paul is saying, if you do not use them. Indeed he might have added that not to use them is dereliction of duty.

So now he was calling on him to war a good warfare in respect of the ‘charge’ now being given to him. The idea of a ‘charge, from a military viewpoint was of an urgent obligation. The one who was ‘charged’ was under a strict responsibility to carry out his orders. With respect to Timothy this necessitated him holding ‘faith and a good conscience’, which he would be able to do through wearing the armour of God, which included right belief and right use of the word of God (1 Thessalonians 5:8; Ephesians 6:10-18; 2 Corinthians 6:7; 2 Corinthians 10:3-6; Romans 13:12; 1 Peter 4:1). ‘Faith’, which indicates both right belief and right response, and a constant looking to Jesus Christ (Galatians 2:20; Hebrews 12:1-3), would keep him in touch with God and with His truth, and ensure that he persevered on the way, and ‘a good conscience’ (‘good’ (kalos) meaning not only a working conscience and a moral conscience, but also one that is ‘lovely’, that is seemly and loving and moulded by the truth) would act like a road map and signpost, and a light along the way, and if followed and not thrust away, would keep him walking in the truth both in his teaching and in his life. For ‘faith and a good conscience’ see 1 Timothy 1:5; 1 Timothy 3:9; Hebrews 10:22. It was necessary for him, as for us all, to trust and obey, and obedience included being obedient to the truth.

But some, alas, instead of ‘holding’ to a good conscience, had thrust it from them (the verb is forceful), and the result was that they had been shipwrecked as far as true faith was concerned. They had ‘swerved’ away from ‘love out of a pure heart, a good conscience and faith unfeigned’ (1 Timothy 1:5-6). And it had resulted in ‘shipwreck’. For it is in the conscience that backsliding always begins. It is when we begin to relax our spiritually guided moral life, and begin to follow worldly desire that spiritual difficulties soon appear, leading on, if we continue in that way, to total shipwreck. The shipwreck here probably resulted from the desires of the mind. They had so fantasised their beliefs (1 Timothy 1:4), and had been so gripped by the fantasies, that they had lost their way (1 Timothy 1:5), and then, following that, all that they had believed in. And sadly some of them probably did not even yet realise it. Others are similarly shipwrecked by the course of this world, the desires of the flesh, and that evil spirit who works in the children of disobedience (Ephesians 2:2-3). In each case had they listened to their good conscience and looked off to Jesus in faith it would never have happened.

Verses 18-20
The Charge To Prepare For Spiritual Warfare (1 Timothy 1:18-20).
Paul commences this new section by assuring Timothy that he is committing to him the charge which he has just been describing, in accordance with the prophecies that had first led to his appointment. He is reminding him that it was not just he, Paul, who had chosen him, but that his (Timothy’s) appointment had been as a result of such prophecies. The church led by the Spirit had set him aside for God’s service. And it was because of this that he felt able to put on him such a great responsibility.

For, as he was well aware, he was introducing Timothy into a war, a war against falsehood and false teaching, and a war for the truth and for the souls of men (compare 2 Corinthians 10:2-6; Ephesians 6:10-18). And he wanted him to ‘war a good warfare’. And this would include getting the church down to prayer and the regulating of the lives of both men and women (1 Timothy 2:1-15), and especially those who were to take office in the church (1 Timothy 3:1-13). It was essential, therefore, that he held both faith and a good conscience, and not be like some who had thrust faith and conscience from them, ending up as shipwrecks in respect to the faith. And one of his guides in this was to be Paul’s instruction.

Verse 20
‘Of whom are Hymenaeus and Alexander; whom I delivered to Satan, that they might be taught not to blaspheme.’

Paul then gives two well known example, something that he does not often do. This is probably because they had been prominent members of the church at Ephesus, even possibly elders, although it may also be because of the seriousness of their offence. They were guilty of blasphemy. These men had clearly been a great disappointment to him, and had let him and God down badly.

For Hymenaeus see also 2 Timothy 2:17. He was clearly prominent amongst those who taught foolish things, but had also taught that the resurrection was already past, upsetting the faith of others. We do not know precisely how he did this, but we can see why it was seen as blasphemy. He had rid the cross of its power, replacing it with some psychological or mystical experience. Perhaps his claim was that some had already become ‘divine’ as a result of some spiritual resurrection, which only applied to initiates. He may well have been misrepresenting Paul’s teaching in Ephesians 1:19 to Ephesians 2:6.

About Alexander we know nothing further. There is no reason for seeing this Alexander at Ephesus as the same Alexander who did much harm to Paul in 2 Timothy 4:14. That was not at Ephesus, and Alexander was a common name. But these two had also thrust their consciences to one side and their behaviour had been so bad that Paul had felt it necessary to act openly against them

Paul then goes on to say that he had "delivered them over to Satan so that they might learn not to blaspheme," and that raises the question as to exactly what this means. A number of suggestions have been made.

1) That he was thinking of the Jewish practise of excommunication. According to synagogue practise, if a man was an evildoer he was first publicly rebuked. If that was ineffective, he was banished from the synagogue for a period of thirty days. And then if he was still stubbornly unrepentant, he was put under ‘the ban’. This put him into a position where he was seen as accursed, and debarred from both the society of good men and the fellowship of God.

2) That he was saying that he has barred them from the fellowship of the church. The world outside the church was seen as being in the arms of the evil one (1 John 5:19). Thus to exclude them from the church may well have been seen as delivering them to Satan. The aim would be to bring about repentance as a result of their exclusion. However, this suggestion does not strictly tie in with the idea of ‘the destruction of the flesh’ in 1 Corinthians 5:5 unless Paul also expected that God’s punishment would follow, which may well be the case (see 1 Corinthians 11:30). It does, however, tie in with Matthew 18:17; 2 Thessalonians 3:14.

3) That he was saying that he has handed them over to Satan in a similar way to that in which Job was handed over to Satan (although in his case it was because he was such a man of faith). The point then is that he has called on God to let Satan have his way with them so that they will become subject to suffering in order that it might make them rethink their position. We can compare here the man in the church at Corinth who was guilty of incest. Paul's advice was that he should be delivered to Satan "for the destruction of the flesh, so that the spirit may be saved in the day of the Lord Jesus" (1 Corinthians 5:5). The hope would be that, after chastisement, he might finally be saved. We can compare the blindness which fell on Elymas because of his opposition to the gospel (Acts 13:11). It could well be that it was Paul's prayer that these two men should be subjected to some painful experience which would be both a punishment and a warning.

02 Chapter 2 
Verse 1-2
‘I exhort therefore, first of all, that supplications, prayers, intercessions, thanksgivings, be made for all men, for kings and all that are in high place; that we may lead a tranquil and quiet life in all godliness and gravity.’

‘Therefore.’ To what does this ‘therefore’ refer? The only answer is that it has in mind the spiritual warfare in which Timothy was to engage. Here is, as it were, the first bombardment of the war.

And Paul here brings out that the first essential in the present warfare is prayer. He thus exhorts ‘first of all’ that much spiritual effort be put into praying and giving thanks for all who are in high places, among all nations (this last is what ‘kings and all in high places’ has very much in mind). Note the accumulation and multiplication of the thoughts, ‘supplications, prayers, intercessions, thanksgivings’. The powers that be are needful of prayer of all kinds, and are, as it were, to be flooded with and surrounded by both prayers of all kinds and thanksgiving. If we are to distinguish them we may see supplications as referring to prayers for the physical and emotional needs of men, prayers as indicating prayers for the spiritual needs of men, intercessions as revealing that we come as subjects to a King on behalf of others because we have privileged access, and thanksgiving as revealing that we are grateful for all the He does, and has done, for us.

‘For all men’, that is, for all men at all levels of society, including all levels of authority. And the aim was so that Christians might be able to live in peace and tranquillity, and live godly and serious lives (compare Jeremiah 29:7). This does not mean that they should be humourless. The godliness was so that they might please their Father in Heaven by the purity of their lives and worship, the gravity was because they must take seriously their world responsibility described in the next verse. All Christians are to be very grave when they are considering the evangelising of their neighbourhood as part of world evangelisation.

‘Godliness.’ That is piety, Godly faith, genuineness towards God from a worshipful heart’. This is a word not used previously by Paul, but Paul is here writing to a prominent church leader, and therefore portraying things from a different angle than he does in his earlier letters. This is, in fact, the explanation for many of his new terms found in the Pastoral letters.

‘Gravity.’ Aristotle places the word halfway between complacency and wilfulness. It signifies concern about what is important and right. Thus the Christian’s concern is first to be towards God, and then concerning what is important and right.

But we must not overlook the important lesson here that Christians are not just to be tied up in themselves and their own little world. They are to have broad vision, and they must even have an effect on ‘kings’, and both Josephus and the inscriptions indicate that this title included Caesar himself. It thus referred to kings large and small. For the peace and tranquillity of the world matters to God. Peace is His aim, and indeed final peace and tranquillity in Heaven is His final aim. This is made clear in some of the earliest words of Jesus, ‘Blessed are the peace-makers, for theirs is the Kingly Rule of Heaven’ (Matthew 5:9).

This is the other side of the daily prayer, ‘bring us not into testing, but deliver us from evil’ (Matthew 6:13). While testing, trial and persecution is often the lot of the Christian, his prayers should be to avoid testing, not to be tried and to escape persecution, for he is aware of his own weakness and frailty. He is to look for peace and tranquillity. Then he knows that whatever comes to him comes from God, and he will be able to rejoice in it (James 1:2).

Verses 1-10
Rallying The Troops. Paul’s Exhortation To The Men And Women Of The Church To Pray (1 Timothy 2:1-10).
Having called Timothy to war the good warfare, while ensuring that he maintained faith and a good conscience, and having given examples of those who had not, Paul now calls on all the men and women in the church to join in that warfare. And they are to do that first by praying for all in authority, praying that they would govern wisely and justly so that all Christians may be able to lead a tranquil and quiet life in godliness and all seriousness of purpose. For this will then lead on to the progress of the Gospel which will be pleasing to God Who wants all men to be saved and come to a knowledge of the truth.

And he stresses that there is only one truth which offers salvation, and that is that there is One God, and one Mediator between Himself and men, the Man Christ Jesus, Who gave Himself a ransom for all, in a once and for all action, although testimony to it would be borne to it at the right times. This indeed was why he, Paul, was appointed as a preacher and Apostle, bringing faith and truth to the Gentiles. So in view of this all Christians in every place where Christians meet are to pray genuinely in total unity of spirit, ensuring that their hands are holy (unstained by sin and sanctified to God), and their manner of dress modest (for the same reason), and that there is no anger or dissension in their hearts.

Note the continued emphasis on ‘all’ and Paul’s emphasis that he was appointed as the Apostle of the Gentiles (1 Timothy 2:7). This would serve to confirm the Jewish nature of the false teaching being combated by Timothy.

Analysis.
a I exhort therefore, first of all, that supplications, prayers, intercessions, thanksgivings, be made for all men, for kings and all that are in high places; that we may lead a tranquil and quiet life in all godliness and gravity (1 Timothy 2:1-2).

b This is good and acceptable in the sight of God our Saviour, who would have all men to be saved, and come to the knowledge of the truth (1 Timothy 2:3-4).

c For there is one God, one mediator also between God and men, himself man, Christ Jesus, who gave himself a ransom for all, the testimony to be borne in its own times (1 Timothy 2:5-6).

b To which I was appointed a preacher and an apostle (I speak the truth, I lie not), a teacher of the Gentiles in faith and truth (1 Timothy 2:7).

a I desire therefore that the men pray in every place, lifting up holy hands, without wrath and disputing. In the same way that women adorn themselves -- through good works (1 Timothy 2:8-10).

Note that in ‘a’ Paul seeks for prayer for all in authority for peace and tranquillity so as to aid the spread of the Gospel, and in the parallel he seeks prayer from all men and women in the church, offered from a pure heart and spirit, with pure hands, or in modest apparel with good works, ensuring peace and tranquillity in the whole body of Christ. In ‘b’ he declares God’s desire that all levels of men and women, from the highest to the lowest, may be saved and come to the knowledge of the truth, and in the parallel he declares that that was why he was made a preacher, Apostle and teacher to the Gentiles (‘to the Gentiles’ being so that people of all kinds may be saved), himself operating in faith and in truth. Centrally in ‘c’ he reiterates the Gospel message (1 Timothy 1:15) in a slightly different form.

Verse 3-4
‘This is good and acceptable in the sight of God our Saviour, who would have all men to be saved, and come to the knowledge of the truth.’

For a world at peace is pleasing and acceptable to God our Saviour Whose one aim is to bring all levels of men, from high to low, from all nations, to Himself. Notice that ‘all men’ has been defined by 1 Timothy 2:1. He wants all levels of men from all nations to be saved and come to a knowledge of the truth. We know from 1 Timothy 1:15 that ‘saved’ refers to sinners. It is sinners whom God wants to save. Christ died for the ungodly (Romans 5:6). Note the equating of ‘being saved’ with ‘coming to the knowledge of the truth’. It is a ‘true spiritual knowledge’ (epignowsis) of the truth that brings about salvation in those who believe and are saved. But the emphasis is on the truth and not on the knowledge. There is a knowledge that is to be refuted and rejected (1 Timothy 1:4; 1 Timothy 1:6). It is the genuine knowledge of the truth that matters.

‘God our Saviour.’ And the Saviour to Whom they must look is no secondary figure. It is God Himself. We are very much in the area here of the clearly stated elsewhere, ‘our God and Saviour Jesus Christ’ (Titus 2:13; 2 Peter 1:1, compare 11). It is not the Father alone Who is the Saviour, it is God in the fullness of His Being.

Some see here a general will of God that desires the salvation of all men. Compare also such verses as ‘God so loved the world --’ (John 3:16), and ‘The Lord is --- not willing that any should perish but that all should come to repentance’ (2 Peter 3:9), ‘a propitiation for the sins of the whole world’ (1 John 2:2). And certainly there is no reason for denying God’s benevolence towards all men (‘He sends the rain on the just and the unjust’ - Matthew 5:45). Furthermore He does through His servants truly make His offer of salvation open to all men, and He would if it were possible save them all. But that it is not possible is clear from the consequences. No one is more clear than Jesus on the fact that not all men will be saved (e.g. Matthew 7:13-27).

However, we should note that from the beginning God has for a time preserved all men for a period from the judgment that they deserved, preserving them for a time from the fate that awaited them, and offering them salvation if they would respond to Him. In that sense He is the Saviour of all men without distinction. He saves them from wrath for a time. But in the end His full salvation is only for those who believe, and therefore in the final sense His Saviourhood also is only for those who believe (compare 1 Timothy 4:10). Some have distinguished between His potential Saviourhood and His actual Saviourhood which is what 1 Timothy 4:10 appears to infer, and this may be helpful to some, but that is merely to simplify what we have described.

Verse 5-6
‘For there is one God, one mediator also between God and men, himself man, Christ Jesus, who gave himself a ransom for all, the testimony to be borne in its own times,’

The Saviourhood of God is now defined. The words here are delicately balanced. ‘There is one God’, God the Saviour (1 Timothy 2:3). In this description is summed up the whole of the Godhead, Father, Son and Holy Spirit in their eternity of Being. But from the Godhead came One Who entered into the world and became man, and in that Manhood He has become the mediator (the One Who brings two parties together) between God and man. Thus it is no intermediate being to whom we look, but to One Man Who is the mediator between God and man, and that Man ‘Christ Jesus’. The relationship and mediatorship is as close as can be, and as that Man is Christ Jesus, He is therefore also ‘the Lord’ (1 Timothy 1:1-2; 1 Timothy 1:12), and therefore also truly God, which is why He can bring man to God.

And wonderfully this God-Man gave Himself a ransom ‘on behalf of’ (huper) all (but ‘in the place of’ (anti) many - Mark 10:45). Humanly speaking all could respond. None must feel excluded. The word ransom (antilutron) brings out the greatness of the price that He paid on the cross, and the ‘anti’ reveals its substitutionary nature. It was a substitutionary ransom. He paid a price (1 Corinthians 6:20; 1 Peter 1:18-20) that we could not. And it was sufficient for all the sin that could ever have been committed, for it is measured not in terms of quantity but in terms of quality. He did not die for all sins, but for all sin. Thus it is sufficient for all. And while only those will be saved who truly respond to Him and believe, the ransom will achieve its full quota, for it will cover all who believe, who are in the final analysis those on whose behalf it was offered.

The picture is being described from the human side. In the words of the hymn, ‘Whoever will, may come’ (Matthew 7:24 and often; John 3:15-16; John 6:40; John 11:26; John 12:46; Acts 2:21; Acts 10:43; Romans 9:33; Romans 10:11; Romans 10:13; Revelation 22:17). The divine side, the fact that it is all His work, is revealed elsewhere (e.g. John 6:37; John 6:44; Romans 8:28-30; Ephesians 1:4; James 1:18).

‘The testimony to be borne in its own times.’ The ransom having been paid, and the Mediatorship having been offered, testimony concerning them had to be borne to the world. And that testimony is a part of the whole. Without it the ransom would have been ineffective. What it had achieved had to be communicated, and it was through the proclamation of the word. ‘Its own times’ indicates an indefinite period as determined by God, and has been the period from the cross until now, and those ‘due times’ will go on until the end of time. And it includes Paul’s time as the next verse makes clear. God having acted in redemption the next stage was the offering of the testimony. And that was the purpose and reason behind Paul’s appointment. It was made his responsibility to bring this huge eternal event, for in a sense He was offered before time began (Acts 2:23), to all men, including the Gentiles. It is now also in our hands to be offered to the world. How then can we hesitate for a moment?

Note. The Jews believed in many intermediaries between God and man in the persons of the angels, because of man’s unworthiness. The Gnostics believed in many emanations between God and man because flesh was corrupt and spirit was pure. The Roman Catholics believe in many intermediaries in the persons of the saints and Mary. But Paul tells us that there is but One Mediator, and He God Himself. End of note.

Verse 7
‘To which I was appointed a preacher and an apostle (I speak the truth, I lie not), a teacher of the Gentiles in faith and truth.’

Humbled at the magnificent thought that he has offered, Paul now exults in the privilege that was his. This is not just an added comment. This was an essential part of the eternal plan of salvation (‘when it was the good pleasure of God, who separated me even from my mother’s womb, and called me by His grace, to reveal His Son in me, that I might preach Him among the Gentiles’ - Galatians 1:15-16). Humanly speaking without the preacher the ransom would have been ineffective. And without this additional statement the words ‘to be testified to in due times’ would have been left hanging in the air. So he points out that God had already determined on the next step, and thus had he been appointed as a preacher, and an Apostle (yes, truly an Apostle, this is no lie) of the Gentiles.

‘To the Gentiles’ is important. He is explaining how the ransom can be ‘for all’. The One God of the Jews had arranged from the beginning to send him to the Gentiles. Thus none have been left out. Note the order of the privileges. First the preacher/proclaimer. For that message initially called for a preacher. It was through the preaching of the cross that what it had accomplished became effective (1 Corinthians 1:18). Then the Apostle, for as the Apostle he had to oversee what the preaching had accomplished. And as an Apostle he had to be a Teacher, so that men might not only hear and respond, but might also be built up in the truth.

‘In faith and truth.’ And he has taken the message with a heart full of faith and truthfulness, offering the truth to all men and women whose hearts were responsive in faith. ‘Faith and truth’ is both the source of the message and the ground in which the Gospel flourishes.

Some have cavilled at the thought that Paul would have so asserted his Apostleship to Timothy in this way, but that is to miss the point of the assertion. It was firstly in order to indicate how God’s plan was complete and demonstrated that the Gentiles were included in the universal offer of salvation (to us it is a commonplace, but in those days it was still a marvel. This also helps to confirm that the main heresy being faced in Ephesus is based on Jewish exclusivism. Compare Paul’s emphasis on ‘all’ throughout this passage). And secondly it was not Timothy that he wanted to convince. His words were for those to whom his letter would be passed on (as the closing greeting makes clear it is to be - 1 Timothy 6:21).

‘I speak the truth, I lie not.’ There is a strong inference here that others do not speak the truth, and that they do lie. The Ephesians need to consider the very foundations that prove, or otherwise, a Teacher, and ask what is the source of their teaching.

Verse 8
‘I will therefore that the men pray in every place, lifting up holy hands, without wrath and disputing.’

In the light of all this then he calls on all Christian men (andras) in every place where the church is found (for the Gospel is universally applicable) to lift up holy hands in full benevolence of spirit and harmony. Notice the ‘I will that --.’ His important part in the plan of salvation as the Apostle to the Gentiles (1 Timothy 2:7) has made him able to make total demands on those who hear.

‘Men.’ His use of aner (andras), which is a word regularly used as a contrast with ‘woman’, and also contrasts specifically with his use of anthrowpos (mankind) earlier (1 Timothy 2:1; 1 Timothy 2:4-5), must here be seen as specifically indicating males, especially in view of what follows. This is what is to be the major responsibility of men, along with the women (1 Timothy 2:9-10).

This exhortation to pray does not, of course, cancel out all the other things required of men, without which they could not have ‘holy hands’. It is, however, to indicate how prominent prayer should be.

‘Lifting up holy hands.’ The lifting up of hands was a common method of praying (compare Isaiah 1:15), but Paul stresses that they must be holy hands. They must be hands that are set apart for God, and therefore kept spiritually clean and pure (compare James 4:8). They may be covered with oil or dust or grit, but spiritually and morally they must be pure. They must be the hands of those who are doing their Father’s will, for ‘if I regard iniquity in my heart, the Lord will not hear me’ (Psalms 66:18). They must remember that ‘the Lord is near to those who are of a broken heart and saves such as are of a contrite spirit’ (Psalms 34:18), and ‘the Lord is near to all who call on Him, to all who call on Him in truth’ (Psalms 145:18). See also Psalms 15 which details the requirements for approaching God;

‘Lord who will live in your dwellingplace,

Who will dwell in your holy hill?

He who walks uprightly, and works righteousness,

And speaks truth in his heart,

He who does not slander with his tongue, Nor does evil to his friend,

Nor takes up an unpleasant accusation against his neighbour,

In whose eyes a rebel against God is despised,

But who honours those who fear the Lord,

He who makes a promise which will cost him something,

And does not change,

He who does not lend in order to gain from it,

Nor accepts a benefit in return for accusing the innocent,

He who does these things will never be moved.’

Consider also Psalms 26:6, ‘I will wash my hands in innocence, so will I have dealings with your altar’. Holy hands are a vital part of prayer, whether lifted up or kept firmly clasped.

‘Without wrath and disputing.’ As God desires peace and tranquillity in the world (1 Timothy 2:2), so there must be peace and tranquillity among the people of God, for they are God’s mirror and pattern to the world. Among God’s people there is to be a loving spirit (John 13:35 and often) and a controlled tongue (James 3:2-12; Matthew 12:36-37). Those who are filled with anger towards others can only pray for themselves. Those who are looking for, or participating in, an angry argument or a quarrel cannot expect that God will hear them. For those who would come to Him must be at one with one another (Matthew 5:23-25).

‘In every place.’ A typical Paulinism, compare 1 Corinthians 1:2; 2 Corinthians 2:14; 1 Thessalonians 1:8). For the idea of prayer in every place see Malachi 1:11 LXX John 4:20-24.

Verse 9-10
‘In the same way, that women adorn themselves in modest clothing (or ‘with a modest demeanour’), with modesty and sobriety, not with braided hair, and gold or pearls or costly raiment, but (which is becoming to women professing godliness) through good works.’

In the same way as men are to ‘lift up holy hands’ when praying, so must women when praying also ensure that they are adorned with modesty, either with modest clothing, or with a modest demeanour (the word can mean either), as an indication of their dedication to God. The point is that in places of public worship especially they must avoid ostentation and seeking to be objects of admiration and of men’s attention. In the place where God is being worshipped this would be seeking to take attention away from God and would be the equivalent of idolatry and blasphemy. It would thus demonstrate a wayward heart.

It is equally true of a woman who comes to public worship scantily dressed, or deliberately revealing her feminine attractions. Rather women should be ‘dressed’ in good works (although even then not ostentatiously) as well as modest clothing. For this is what is becoming to those who profess to love and honour God. Being ‘dressed through good works’ is the equivalent of having holy hands. It means that they come to God as those seen through their lives to be dedicated to His will and desirous of pleasing Him. It demonstrates that their hearts are right. (Of course, we should remind ourselves that ‘holy hands’ will also have been doing good works).

Undoubtedly a major point in mind here is the danger of attracting worship to themselves rather than to God. But equally as important is the attitude of heart that it reveals. There is nothing God-like in ostentation. It depicts someone who is vain and thoughtless. Many poor women would be present in the worship meetings and would feel humiliation when they compared themselves with these women, because of their own poverty of dress and lack of ornaments. Thus to deliberately make a show of wealth would be both obnoxious and unkind. There is nothing holy about that.

However, the mention of good works gives the words a wider connection, and we should therefore also see this as a warning against ostentation and vanity in all aspects of life. The Christian woman should always be an example to her sex of sobriety and godliness. This does not, however, mean that she has to be dowdy. Carelessness of dress can be as bad a witness as being overdressed.

Verse 11
‘Let a woman learn in quietness with all subjection.’

Paul wanted no unseemly behaviour by over-excitable women in church. It is difficult for us today to appreciate the release that Christianity had brought to the average woman. But the danger was that they could over-react. So they were rather to listen peaceably, treating the Teacher with due respect.

‘With all subjection.’ This simply means that they must humbly recognise their rightful place in the scheme of things. We must not get too excited over the word ‘subjection’. It is a word that is at the heart of Christian behaviour. Children are to be subject to their parents (1 Timothy 3:4), and Christians are to recognise others as better than themselves (Philippians 2:3 -for while they are not aware of the truth about others, but they certainly know the sinfulness of their own hearts). And all Christians are told to be in subjection one to another in the fear of Christ (Ephesians 5:21) and in all humility (1 Peter 5:5). The idea is thus simply of showing due respect, listening quietly and behaving courteously, without pushing themselves forward, or behaving arrogantly, accepting their due place, whether high or low, in modesty and humility. Of course the pride of man (and of woman) does not like being ‘subject’ to anyone or anything. But the truth is that we are all usually subject to the law, and to the authorities (Romans 13:1; Romans 13:5), except when they get it badly wrong. In the same way should we be subject to the requirements of being considerate and thoughtful as required by Scripture. For a woman it goes one step further. It is to acknowledge that the man has the last word, not as a domineering tyrant (no Christian male should be that), but as the final arbiter after coming, if possible, to common agreement. We may see the male as the ideal chairman, who comes to the final decision after taking into account the views of all parties, after which all accept the position without acrimony.

Verse 12
‘But I do not permit a woman to teach, nor to have dominion over a man, but to be in quietness.’

It is quite clear that this does not mean that a woman cannot teach any others the Scriptures, for Paul will specifically cater for older women to teach younger women (Titus 2:4). But it is noticeable that the emphasis there is on the teaching of good Scriptural behaviour, rather than of Christian doctrine. It would appear also that Priscilla (with Paul’s approval) helped her husband Aquila in his private teaching of others, even with so important a man as Apollos, and was possibly even the major player (Acts 18:6), while Paul took it for granted that women would ‘prophesy’ (1 Corinthians 11:5), although we are not told in what kind of meeting. The daughters of Philip the evangelist were prophetesses (Acts 21:9). The thought here must therefore be of authoritative public teaching, especially when authority was being exercised over men.

As the Christian church grew it rightly exercised careful authority over who could teach. Only those duly authorised would normally be allowed to do so, although that could include a recognised travelling prophet who had a letter of introduction. Thus it is probable that Paul’s guidance here has in mind teaching in the main assembly of the church. Moreover we must recognise that many men in those days, as is true in parts of the world today, would have been offended if a woman had preached to them, especially those men who like Paul had been brought up as Pharisees (Pharisees prayed daily, ‘I thank you that you have not made me a woman’). Paul was certainly free of that bias, otherwise he could not have written Galatians 3:28. But many of his compatriots were not. However, while that may have been a factor, we must not lay too much emphasis on it, for it is not the reason that Paul gives.

Verses 12-15
The Part To Be Played By God’s Special Reserve. Christian Women Are Not To Strive To Be Teachers Or Leaders, But To Ensure That They Are Good Mothers And Evangelists Of Their Children, Bringing Them Up In A Godly Environment As Their Part In The Outworking Of Salvation (1 Timothy 2:12-15).
As we enter what is today dangerous territory (we might almost say No Man’s Land) we can see why Paul has been emphasising godliness, peace and tranquillity, and avoidance of disputation. It is as though he had seen ahead to what was to happen in the future. All we can hope to do is present as honestly as we can what it seems to us that Paul is teaching, and trust that God will guide each heart into his truth, whatever that might be, remembering that it is so easy to dismiss or misinterpret the word of God because it does not please us.

Certainly it is right that we recognise that Paul is speaking to a church lacking the New Testament, and the great advances in education in the modern day. On the other hand we must also recognise that the church would have had a solid basis of Apostolic tradition, delivered to it both orally and in writing, and that though times may change, the psychological make up of the sexes does not necessarily do so, and we will do well to consider what the Scriptures say about that.

The thought of women at prayer leads Paul on to consider the Scriptural view of the prime function of women. He would have experienced the excitability of Ephesian women when he had seen their behaviour in the Ephesian Riot (Acts 19:29-41), and he had no doubt often come across situations where powerful women used their influence to the detriment of God’s people (e.g. Acts 13:50). Furthermore he was an observant man and well versed in the Scriptures, and he believed that ultimately both men and women were equal in importance and standing before God (Galatians 3:28). He therefore wished to ensure that women played an active role in the church while at the same time behaving with modesty and decency, and accomplishing the purpose that God had for them. He did not want bodies of wealthy women (Acts 13:50) gaining overriding influence in the church, or vociferous women swaying the church’s decisions or marring their assemblies. Nor did he want the intuitiveness of a woman’s brain, as revealed at its worst in the Garden of Eden, to override the more rationally minded slant of men’s brains when it came to doctrine, for in the Garden it was the woman who had proved how easily she could be deceived and go astray in her views about God. He considered, as he thought about these matters before God, that it would be dangerous therefore for women to have authority over the teaching of the church. They would rather do better by concentrating their efforts on what the Scriptures had appointed for them, being a good mother to their children, thereby maintaining the very core of the church.

Analysis.
a Let a woman learn in quietness with all subjection (1 Timothy 2:11).

b But I do not permit a woman to teach, nor to have dominion over a man, but to be in quietness (1 Timothy 2:12).

c For Adam was first formed, then Eve (1 Timothy 2:13).

b And Adam was not beguiled, but the woman being beguiled has fallen into transgression (1 Timothy 2:14).

a But she will be saved through her child-bearing, if they continue in faith and love and sanctification with sobriety (1 Timothy 2:15).

Note that in ‘a’ the woman’s manner of life is laid out, and the same applies in the parallel. In ‘b’ she is not to teach or have dominion over a man, and in the parallel the reason for this is explained. Centrally in ‘c’ Adam’s priority is stressed.

Verse 13-14
‘For Adam was first formed, then Eve, and Adam was not beguiled, but the woman being beguiled has fallen into transgression,’

The reasons that Paul gives are twofold. Firstly man’s priority to woman in creation, (‘Adam was first formed, then Eve’), and secondly that the woman proved the fallibility of her thinking by allowing herself to be deceived in the Garden of Eden.

a). The priority of man over the woman in creation. Paul deals with this subject in 1 Corinthians 11 where he points out the order of creation. God is the head of Christ. Christ is the head of man. Man is the head of the woman. This neither demeans Christ, nor the man, nor the woman. It merely indicates their place in God’s scheme of things. If no one is set over anyone else the result will only be chaos. This is seen in the fact that human employers grade their workers and make some ‘head’ over the others. It may not always be ‘fair’, but as a rule we accept it. It makes for good employer/employee relations, and usually for good management. In the same way accepting God’s appointments makes for good relationships with God. And God’s appointment is that the man will be ‘head’ of the woman.

Of course, God can always intervene to arrange exceptions, as He did in the cases of Deborah (Judges 4-5) and Huldah (2 Kings 22:14), both prophetesses. And the work of women on some mission fields have proved His case. But we would be foolish to accept such appointments as a matter of course just because some of them worked. And this is especially so as Jesus had many women disciples, but never appointed one as an Apostle (not even an Apostle to women). Nor would it be true to say that in the days of the early church a woman never lorded it over men outside church circles. Influential women often did so in certain societies, and many Christian slaves were owned by women. But women were never allowed to behave like that in the orthodox Christian church. Indeed a Christian woman slave-owner might well have come to the church and found that her slave was one of the elders, and while no doubt, being her slave, he would be very careful what he did and said, she would be subject to his authority within the church, and would submit to him in that regard. Nor did any women that we know of rebel against the fact in New Testament days. They humbly recognised the authority of the Apostles, and the wisdom of their decisions. In fact the word of God is quite clear on the matter, wives are to subject themselves to their husbands, and the Christian woman is to subject herself to the male leadership. And this is seen to be a ressult of the order of creation. The Scriptural position is that for us to deny this principle is to rebel against God’s word, and ultimately against God.

b). The fallibility of women’s thinking as revealed in the Garden of Eden. In this regard Paul stresses that Adam was not beguiled. He sinned knowingly. It was Eve who was beguiled, and while that made her less culpable, it also made her less intellectually reliable. Furthermore, while it is not to deny their overall quality of intellect, nor that some women are the intellectual superior of most men, even the most biased person arguing the woman’s case cannot deny that women think differently from men. And therein lies the danger. They tend to be intuitive rather than logical. And when it comes to sound teaching that can be dangerous, especially at a time when there was no New Testament to act as a final arbiter.

We must repeat that, as there were in Old Testament days with people like Deborah and Huldah, there are no doubt exceptions, especially in view of today’s standard of training for all, but the rules could not be based on exceptions. They had to be based on everyday life and the general course of things. And this regulation of Paul’s no doubt prevented many from teaching and falling into heresy. Revelation 2:20 gives us an example of such a fall, and it devastated many lives.

Today, of course, in Western societies women claim ‘equality’ with men, although no one has yet defined the meaning of equality. Men are not equal with each other, so how can women be equal with men? (What many women mean, of course, is that they want their piece of the action and to dominate men, because they think that they are better and wiser). And certainly we cannot argue with the principle of equal opportunity in modern society. We can also recognise that because we have the New Testament the dangers of allowing women access to ministry on a similar basis to that of men is not so great as regards the whole church as it would otherwise have been. The danger begins to arise when there is lack of immediate oversight over doctrine. Paul is saying that in such situations women are more likely to go doctrinally astray (although it must be admitted that some men have also made a good job of it). Thus as in the present day they begin to multiply in church leadership it is probable on the basis of the words of Scripture that it will begin to result in even more heresy within the church, and cause great spiritual harm to some individual congregations. So the Scriptural viewpoint is that while exceptions may be allowed under adequate controls, takeover by women is not to be seen as being on the whole for the good of the Christian church (in spite of women’s frustration). But like many important lessons it will probably be proved only too late, after it has done a great deal of harm. This is not a question of the general capability of women. We do not doubt a woman’s ability for such minor things as running a country, or even the United Nations, what we doubt is the ability of women, on the whole, to keep Christian doctrine sound. (The introduction of God as a woman, that then leads on to unsatisfactory inferences, is a case in point). To put it bluntly, women’s lib in the church, while possibly good for women, will probably not be good for Scriptural truth, which is why Paul emphasised his restrictions.

Verse 15
‘But she will be saved through her child-bearing, if they continue in faith and love and sanctification with sobriety.’

The question may then arise, ‘in that case what can women do? Are they to be prevented from having a major role in God’s purposes’ We have in fact seen one answer to that already, she can abound in ‘good works’ (see also 1 Timothy 5:10; Romans 16:2), and she can teach other women, although not so much in theological doctrine as in practical living (Titus 2:4). But Paul’s experience of younger women in this regard was not a very happy one. He thus recognised their weaknesses (1 Timothy 5:11-15). He might have seen it differently today with some women who genuinely determine to remain single. But his argument is that they would do better to marry and have children (1 Timothy 5:14). Indeed he takes it one step further. He declares that child-bearing is a major element in women experiencing full salvation.

So what does he mean here? The first thing to recognise is that when Paul uses the word ‘saved’ it never means what it can in the Gospels, the healing of the sick. To Paul the word ‘saved’ does not refer to sickness, but has to do with the work of God in men’s lives. Thus it is unlikely here that it has to do with the physical aspects of child birth. However, that being said, he does use it in a number of ways. He can use it of a person’s once for all acceptance by God (1 Timothy 2:4; Ephesians 2:8; 2 Timothy 1:9; Titus 3:5). He can also use if of the future consummation. But he also uses it of the continual work of God on someone who has ‘been saved’, by speaking of them as ‘being saved’ or the equivalent (1 Corinthians 1:18; 2 Corinthians 2:15; 2 Corinthians 7:10; Philippians 2:12; 1 Timothy 4:16; 2 Timothy 3:15; Hebrews 2:10). In these latter cases the idea is of a process going on within the lives of those who ‘have been saved’ whereby their salvation is being worked out within them. They are in process of being changed from glory to glory (2 Corinthians 3:18). That would therefore seem to be Paul’s use here. The idea then is that as she goes through the pains of child-bearing hand in hand with Him, and as she continues in the bringing up of those children in the Lord, God will continue the process of salvation within her. He will work within her through what she is undergoing, causing her to ‘will and do of His good pleasure’ (Philippians 2:13), and fashioning and moulding her into His image. She will be ‘saved’ by her child-bearing, being changed from glory into glory, as her children grow up ‘continuing in faith and love and sanctification with sobriety.’ This stated connection with salvation makes this a vital part of the picture being supplied in this section.

‘She will be saved through her child-bearing.’ Compare 1 Corinthians 3:15, ‘he himself will be saved, yet so as through fire’. The fire was not the basis of his salvation but a means by which his salvation was applied to him so that he would come through it finally acceptable before God. The same applies here to child-bearing.

Nor should we see child-bearing as just a secular occupation. It is to be seen as intimately connected with salvation. The truth is that the solid core of the church of God is built on children borne by Christian women. In some ways they are the lifeblood of the church, and the mission field has certainly owed a huge debt to the children of missionary parents. Without them the church would, humanly speaking, have been in a far worse state than it is today. Indeed one of the dangers of the present day is that enthusiastic Christian women, eager to be involved in what they see to be of prime importance, are planning to restrict their families, or not have one at all, thus unconsciously robbing the church of its central base. (Meanwhile Roman Catholics and Muslims are ensuring the health of their positions by multiplying children). The ‘debt’ that eternity will reveal as owed to godly mothers is beyond telling, and their final influence will probably be seen, in the consummation, to have exceeded that of the majority of ‘elders’ in the church, to say nothing of the ordinary male members. For they are God’s ‘secret service’.

‘If they continue in faith and love and sanctification with sobriety.’ Paul is not by this ‘if’ making the continuing process of salvation taking place in the mothers dependent on successful Christian living. Rather he is saying that if God is truly working in them the process of salvation (Philippains 1 Timothy 2:13) these consequences or ‘fruits’ will follow. He is stressing how important their faithfulness to their task is. It is only if they live like this that their children will grow up in godliness, in the way that Paul will leter emphasise that Timothy has (2 Timothy 1:5; 2 Timothy 3:15). The mothers are to put every effort into ensuring that their children continue in faith (being founded solidly on the truth) and in love (genuinely loving God and living out His truth in the world) and in sanctification (being made continually more dedicated and more like Christ), and live serious and valuable lives. And part of the way in which they will do this is by their own example.

So Paul's point is not that their behaviour will result in their final salvation. It is rather to indicate that anyone who fails to live by these standards is unikely to be in the process of 'being saved'. For these are the fruits of salvation, the ‘fruit of the Spirit’ (Galatians 5:22). Those who profess Christianity but fail to lie like this are like the seed sown on rocky ground, outwardly flourishing short term but destined for destruction. Thus it is not a question of - 'if you do this you will be saved'. It is rather a question of 'if you do not do this it shows that it is unlikely that you are in the process of being saved'.

03 Chapter 3 
Verse 1
‘Faithful is the saying, If a man seeks the office of a bishop (overseer), he desires a good work.’

These church overseers were seemingly responsible for the main teaching in the church (‘apt to teach’), and would thus be seen as the face of the church by outsiders. It was to them that direction would be made by Christians if people came to them with questions, or to learn more about the church. They had therefore to be of good repute. Furthermore, because of the importance and centrality of their role, they had to be good role models.

Verses 1-7
The Qualifications For A Bishop In The Local Church (1 Timothy 3:1-7).
The church in each city and town was run by a group of elders (presbuteroi) of whom some, if not all (Acts 20:17 with 28), would be appointed ‘bishops’ (episkopoi - the word is rare in secular literature where it indicates ‘oversight’). It was the task of the latter to oversee the teaching of the church members (they must be ‘apt to teach’ - 1 Timothy 3:2). But in order to qualify as teachers they also had to make the grade in their lives. Those qualifications are now laid out.

Analysis.
· Faithful is the saying, If a man seeks the office of a bishop (overseer), he desires a good work (1 Timothy 3:1).

· The bishop therefore must be without reproach, the husband of one wife, temperate, sober-minded, orderly, given to hospitality, apt to teach, no brawler, no striker; but gentle, not contentious, no lover of money, one who rules well his own house, having his children in subjection with all gravity (1 Timothy 3:2-4).

· But if a man does not know how to rule his own house, how will he take care of the church of God? (1 Timothy 3:5).

· Not a novice, lest being puffed up he fall into the condemnation of the devil (1 Timothy 3:6).

· Moreover he must have good testimony from those who are without, lest he fall into reproach and the snare of the devil (1 Timothy 3:7).

Note that in ‘a’ the office of bishop is ‘a good work’ and in the parallel he must therefore be well thought of by outsiders, for to them he is the face of the Christian church. In ‘b’ the qualifications are laid out, and in the parallel the warning that he must not be a novice. Centrally in ‘c’ he must have proved himself fit to take charge of the household of God, this being evidenced by how he runs his own household.

Verses 1-13
Choosing The Officers For The Local Church: Bishops, Deacons, and Deaconesses (1 Timothy 3:1-13).
No task was more serious for the young Timothy, (nor for the older Titus), than that of the selection of good officers to lead the Lord’s army forwards. We come now, therefore to what the qualifications are for ‘bishops’ (overseers and teachers of the local church), and ‘deacons’ and deaconesses (servants of the church and spiritual assistants to the overseers). Only men could be bishops, but both men and women could seemingly be deacons.

Verses 2-4
‘The bishop therefore must be without reproach, the husband of one wife, temperate, sober-minded, orderly, given to hospitality, apt to teach, no brawler, no striker; but gentle, not contentious, no lover of money, one who rules well his own house, having his children in subjection with all gravity.’

Paul provides a formidable check list for one who would take up the important position of ‘overseer’ and shepherd (Acts 20:28).

‘Without reproach.’ That is, ‘unexceptionable, irreproachable’. There must be no stain on their characters and be well thought of both inside and outside the church. This would not necessarily exclude those who (like Paul) had a shady past, but only once they had lived it down and proved that the change was permanent. The word signifies that they must be blameless, not just be seen as being.

‘The husband of one wife’. The stress on ‘one’ would suggest that the main aim of this injunction is to bar polygamists and divorcees on the grounds that they have disobeyed God’s requirement as found in Genesis 2:24, and are therefore necessarily ‘living in sin’ and not above reproach. It may also, however, be intended to include a requirement that they are married. This prohibition would have startled the ancient world. Marriages came and went, and it was not unusual to marry a number of times. Until they became Christians and became aware of Jesus’ teaching they would simply have thought this idea a freak of Paul’s imagination, and in the Gentile world wives were expected to have love affairs, which undoubtedly Paul is also forbidding here.

‘Temperate, sober-minded, orderly.’ They are to be self-controlled, not given to excess, wise of behaviour, efficient and well balanced.

‘Given to hospitality.’ Hospitality was seen as an important virtue in the days of the early church when visitors to a city would require somewhere to stay. Inns were rare and usually not very respectable. One who saw his possessions as belonging to the Lord would necessarily welcome such visitors, especially when they were fellow-Christians.

‘Apt to teach.’ Compare 2 Timothy 2:24. The idea is that he should have the ability, required knowledge and willingness to teach, which was clearly seen as an important function of an episkopos.

‘No brawler, no striker; but gentle, not contentious.’ ‘No brawler.’ That is not one given to excess of wine resulting in becoming tipsy and rowdy, and therefore indicating one who is always no more than a moderate drinker. ‘No striker.’ Not volatile and likely to act in an uncontrolled way. ‘Gentle.’ Someone well controlled and affable, and so of gentlemanly behaviour, gracious and considerate, and even magnanimous. ‘Not contentious.’ Not someone who loves provoking an argument, but is placable and pacific. Someone able to take the sting out of a situation.

‘No lover of money.’ He must not be someone to whom money is obviously too important, or whose life is directed and controlled by the love of money.

‘One who rules well his own house, having his children in subjection with all gravity.’ And the final test is whether he is able to control his own household and bring up his children properly. If he is seen to be lax with his household, he will probably be lax with the household of God. On the other hand if he is seen to be too harsh with his household, he will probably be too harsh for running the household of God. He will probably tend to treat others in the same way as he treats his own family.

It will be noted, then, that a bishop was to be a well rounded character of good reputation, kind and generous disposition, considerate and thoughtful, not gripped by worldliness and the desires of the flesh, and most importantly truly capable of teaching.

Verse 5
‘(But if a man does not know how to rule his own house, how will he take care of the church of God?).’

Paul clearly rated highly a man’s ability to control with love, and organise, those for whom he was responsible. For those were the gifts that the household of God would need in abundance. (It is difficult to see how a celibate could have his children in subjection or be seen as running a household).

This staccato question is typical of Paul’s style, compare 1 Corinthians 14:8; Romans 10:14-15.

Verse 6
‘Not a novice, lest being puffed up he fall into the condemnation of the devil.’

A further important qualification was that he should not be new to the Christian faith, or someone with no experience of giving guidance and doctrinal help. Otherwise one danger for him would be that he might become puffed up (literally ‘wrapped in smoke’, but developing to signify ‘being conceited’. Possibly we might render ‘lost in clouds of conceit’) and pretentious, swaggering around and beginning to think of himself as better than he ought to think, with the result that he might come under the same condemnation as the Devil as one who leads men astray, is motivated by too much pride, and is unwilling to respond to the reins. Alternately ‘falling under the condemnation of the Devil’ may parallel being handed over to the Devil (1 Timothy 1:20) and indicate excommunication. It may well be that some of the false teachers were novices who had been promoted too quickly.

The Ephesian church was now well established and had been for some time. There was therefore now no necessity to look to new converts for elders. The passage of only a few years would bring about such a situation, so this is not an indication of lateness. Interestingly Paul omits this in his guidance to the more newly formed Cretan church.

Verse 7
‘Moreover he must have good testimony from those who are without, lest he fall into reproach and the snare of the devil.’

This takes up the idea of being beyond reproach (which when taken in depth included much of what followed) and applies it specifically to witness to outsiders. It was important that a bishop be a good advertisement for the church, and one important test of this was how outsiders whose opinion could be trusted thought of him. (not, of course, those who had become riled by his spirituality or his forthrightness in preaching the Gospel). For if he was not of a suitable character he might well unnecessarily bring reproach on the church and himself by his behaviour, and find himself tripped up by the Devil (for he would become a targetman both for outsiders and for the Devil) to the detriment of the church as a whole. It was necessary that he be able to maintain his reputation in the eyes of fair-minded people even when under attack in one way or another.

The idea of ‘hoi exow’ (those outside) is thoroughly Pauline. See 1 Corinthians 5:12; Colossians 4:5; 1 Thessalonians 4:12.

Verse 8-9
‘In a similar way deacons must be grave, not double-tongued, not given to much wine, not greedy of filthy lucre, holding the mystery of the faith in a pure conscience.’

What is said about the deacons largely parallels what is said about the bishops from a behavioural point of view in slightly abbreviated form, as indeed, given the nature of the material we would expect. They are to be ‘high minded, serious in how they go about things’, ‘not double-tongued’ and thus saying one thing in one place and another in another (or alternatively ‘tellers of tales’, compare Leviticus 19:16), a grave danger for those who moved around among church members, temperate in their use of wine, and not gripped by a love of money. Thus they must control their lives, their tongues and their attitude to money, for they must be acceptable to those to whom they go, careful in what they say, and able to be trusted with money.

‘Holding the mystery of the faith in a pure conscience.’ Compare 2 Timothy 1:3. The Gospel as a ‘mystery’ (something hidden now revealed) was hidden from past ages but now made known to God’s people (Mark 4:11; Romans 16:25; 1 Corinthians 2:7; Ephesians 3:9-10; Colossians 1:26-27; Colossians 4:3). With this significance the word is almost uniquely Pauline (apart from Mark 4:11). It stresses the newness of what is being proclaimed. And the fact that the deacons had to be well versed in this so that they could ‘hold’ it gives at least a hint that it was expected that they would at times have to communicate it. They were not just dispensers of charity. ‘In a pure conscience’ indicates as usual (1 Timothy 1:5; 1 Timothy 1:19) that they must not only hold it but genuinely live and speak in accordance with it, and indicates their understanding of the mystery. You cannot have a pure conscience about something that you do not understand.

Verses 8-13
The Qualifications For Deacons and Deaconnesses (1 Timothy 3:8-13).
The fact that there is no reference to teaching in these requirements points to the fact that deacons were not seen as authoritative teachers, but it would be unrealistic not to recognise that they would certainly engage in some form of teaching. As they moved around assisting the bishops in fulfilling the functions of the church throughout the city, and especially in their own locality, acting as ‘servants’, and presumably among other things having responsibilities with regards to almsgiving and church support to the needy, they would inevitably find themselves asked questions by those to whom they went, and by new Christians with whom they came in contact, and be required to give guidance in spiritual matters, and it may well be that they would give a word of teaching in small local groups that they attended. We can see how easily that would happen from Acts 6. Some may even have been local ‘prophets’, for there is no reason to doubt that some of the gifts of the Spirit (1 Corinthians 12) would be exercised in even the smallest groups. That was indeed partly their purpose. To make up for the dearth of teachers in such groups. But their words would not be seen as the official teaching of the church. Nevertheless it could become extremely influential within those groups, and it may well be that some of those criticised as false teachers were in fact deacons involved in such situations and doing the best that they could, although having said that, it was, of course necessary to set them right. The requirements for deacons, while not as strict as those for bishops, were nevertheless searching.

This is partly confirmed by the fact that they too needed to prove their ability to ‘rule the household’, and needed to be sound in the mysteries of the faith.

Analysis.
a In a similar way deacons must be grave, not double-tongued, not given to much wine, not greedy of filthy lucre, holding the mystery of the faith in a pure conscience (1 Timothy 3:8-9).

b And let these also first be proved, then let them serve as deacons, if they are blameless (1 Timothy 3:10).

c Women in the same way must be grave, not slanderers, temperate; faithful in all things (1 Timothy 3:11).

b Let deacons be husbands of one wife, ruling their children and their own houses well (1 Timothy 3:12).

a For those who have served well as deacons gain to themselves a good standing, and great boldness in the faith which is in Christ Jesus (1 Timothy 3:13).

Note in ‘a’ the moral behaviour expected of the deacons and their holding of the mystery of the faith, and in the parallel they thus gain a good standing and great boldness in that faith. In ‘b’ they are to be proved, and in the parallel we learn one way in which they are to be proved. Centrally in ‘c’ women are numbered among them, and if the chiasmus is accepted are given fairly prominent mention.

Verse 10
‘And let these also first be proved, then let them serve as deacons, if they are blameless.’

These words ‘proved after scrutiny’ suggest that they underwent a probationary period (although not necessarily an official one) during which their worthiness and ability was tested, after which if they came out of the test ‘blameless’ they could be appointed as full deacons. That this was not considered necessary for the elders may suggest that they would mainly come from the ranks of the deacons, and would therefore already be proven (some might arrive as elders from other churches).

Verse 11
‘Women in the same way must be grave, not slanderers, temperate; faithful in all things.’

In a section dealing with church offices this can only refer to women deacons, in reality if not by title. Had it referred to wives we would have expected a similar mention with regard to the bishops and besides, would have expected it to follow 1 Timothy 3:12-13, and we do know that there were women deacons (see Romans 16:1-2). Thus women deacons were recognised functionaries in the churches. They would in fact be very necessary in order to cater for some of the needs of womenfolk, and in order to avoid such dangers as are probably portrayed in 2 Timothy 3:6, while in some social circles it may even have been a positive necessity. For some the intrusion of men might well not have been acceptable. They may well have been older women, and were mainly known for their practical ministry (Romans 16:2), but also possibly for the teaching of women in practical Christianity (see 1 Timothy 5:5; 1 Timothy 5:10; Titus 2:3-5), although this would inevitably involve some doctrine. It would only secondarily, however, be that of the authoritative voice of the church.

The requirements for these ‘women deacons’ were similarly strict. They had to be grave, taking life and the prospect of their position very seriously, not slanderers who would pass on gossip about those whom they visited, temperate and wise, and ‘faithful in all things’ (absolutely trustworthy). The word for slanderers is diabolos which is the name also of the Devil, but means ‘the Slanderer. Its use as signifying ‘slanderers, backbiters, gossipers’ is found in classical literature, and is well in place here, however in view of the earlier references to the Devil (1 Timothy 3:6-7) we might well consider that Paul intended that idea to be found within it. Thus ‘women who do not behave like the Devil’ in his insidious, deceitful and untrustworthy ways, possibly even having in mind that some of this number had been passing on the false teaching that he has previously decried..

The position of this verse in the chiasmus suggests that Paul was deliberately highlighting this unusual ministry of women deacons, and that he therefore saw it as important. The lack of an official title suggests an early rather than a late date.

Verse 12
‘Let deacons be husbands of one wife, ruling their children and their own houses well.’

Like the elders, deacons are to be husband of one wife, not polygamists or divorced. In view of their inevitable ministry among women someone with strong sexual urgings and not quite such a pure conscience would be unsuitable for the work. And again one of the ways in which they would be ‘proved’, would be by considering how well they ruled their own households and their children.

Note how there was nothing ‘super-spiritual’ about the appointments. The church would certainly pray and expect some spiritual confirmation, and would no doubt set them aside by the laying on of hands, but they were not to be appointed without careful scrutiny. It was not just to be a case of ‘the Lord showed us’, with that then being it.

Verse 13
‘For those who have served well as deacons gain to themselves a good standing, and great boldness in the faith which is in Christ Jesus.’

The importance of the office in the eyes of the early church, comes out in this final comment. Those who serve well as deacons both gain good standing before God, and great boldness in their approach to God, and in their expectation of That Day. If they remain true they will one day hear His, ‘well done good and faithful servants’.

‘Gain to themselves a good standing.’

‘The faith which is in Christ Jesus.’ It is questioned as to whether this refers to their faith or to ‘the faith’ as signifying a kind of statement of faith. It must, however, be seen as questionable whether at this stage such a clear distinction would be made. They would certainly have had at least primitive ‘statements of faith’ but they would equally certainly have been expected to have a positive faith about them.

The use of ‘Christ Jesus’ might be seen as pointing to Paul, although it has been objected that the use here is not quite in accord with his usual usage. But he is here dealing with titles (‘bishop’, ‘deacon’), and the title Christ preceding Jesus would fit the formality of the situation indicating that he is a servant of the Christ.

Verse 14-15
‘These things write I to you, hoping to come to you shortly, but if I linger here long, that you may know how men ought to behave themselves in the house of God, which is the church of the living God, the pillar and mainstay of the truth.’

‘These things I am writing to you --.’ This has in mind and refers back to, ‘This charge I commit to you --. (1 Timothy 1:18). He wants Timothy to be aware of what he has been telling him even if he is delayed from coming to see him, (although he hopes to see him shortly), so that as a result of it he will know how men ought to behave in the household of God, which is the church of the living God, the pillar and mainstay of the truth, in the light of the revelation of what Christ has accomplished.

‘The household of God’ (see Ephesians 2:19) is ‘the dwellingplace of God through the Spirit’ (Ephesians 2:22), the people of God. It is the church of the living God composed of all believers everywhere. And it is the pillar and mainstay of the truth, that is it supports and upholds it. And what is that truth? It is depicted in 1 Timothy 3:16. It is what the risen Christ has accomplished on behalf of His people.

‘Which is the church of the living God.’ Oh, listen Timothy. We are talking about the living God. And the church is His assembly, His people, through which this living God will act. And as the pillar and mainstay of the truth it must allow Him to do so, for He has no other plan. For the use of stulon (pillar) compare Galatians 2:9. Hedraiowma probably means ‘mainstay’, indicating something which is ‘firm and steadfast’ and is a word found only here.

Verses 14-16
Paul Finishes The Section With An Emphasis On God’s Wondrous Purpose For The Church As It Acts As The Pillar And Mainstay For The Even More Wondrous Work Of Christ (1 Timothy 3:14-16).
Paul now brings out why the success of the war of 1 Timothy 1:18 is so important. It is because the church that is being established and made sure, and is taking its full part in that warfare, is the mainstay of the truth concerning God’s amazing intervention in history in Christ Jesus. That is why the behaviour of men within it is so important, and why it has to be so carefully and morally regulated. Through its prayers, and as a result of the integrity of its members, and especially of its leadership, whose behaviour is of such importance, the truth in respect of the great mystery of God which has unfolded in Christ, is being upheld and is going forward to conquer the world. In Paul’s words in Ephesians 3:9-11, ‘now to the principalities and powers in heavenly places’ is being ‘made known through the church the manifold wisdom of God, according to the eternal purpose which He purposed in Christ Jesus our Lord.’

Verse 16
‘And without controversy great is the mystery of godliness (or ‘of obligation fulfilment’); He who was manifested in the flesh, Justified in the spirit, Appeared to angels, Preached among the nations, Believed on in the world, Received up in glory.’

Almost as an aside Paul now reveals the content of that truth. No one can have any doubt that the mystery of God’s activity, now revealed to both man and the heavenly beings (Ephesians 3:8-11), is great. Indeed it is almost beyond comprehension, and yet there can be no doubt about it for it is without controversy, that is, it is believed by common consent.

‘The word translated ‘godliness’ (eusebia), which is not really a satisfactory translation as the word does not necessarily involve God, signifies ‘the fulfilment of obligation’, whether to God (and therefore true worship and piety) or men, and if it is in fact God or Christ Who is here seen as fulfilling His obligations (resulting from His promises) then this would have in mind God’s mighty activity (note how ‘impersonal’ the whole verse is, which makes this interpretation possible). Alternately we might see it as having the regular meaning found in 1 Timothy of ‘true worship and piety, true religion’ and thus as indicating ‘the truth’ that has just been mentioned, but with a similar implication in mind, that that truth is found in what happens in 1 Timothy 3:16. As someone has translated, ‘As everyone must confess, great is the secret which God has revealed to us in our religion.’

Alternately it may be pointing out that what is about to be described is the mysterious but revealed explanation for the godliness of His people. Compare how the mystery of the faith was required to be ‘held’ by the deacons with a pure conscience 1 Timothy 3:9), which is why it is revealed here. That was and is how the church could be the pillar and mainstay of the truth.

We are then given a number of rapid-fire statements describing Christ’s birth and life, and what followed that, up to His final triumph, and in fact there is no clear mention of any historical details as such, not even a reference to the crucifixion and resurrection, although both are assumed. The concentration is all on Jesus Himself. The lines may well have been taken from a Christian hymn with the crucifixion and resurrection having previously been mentioned. (Each line is opened by the verb and the verbs translated "manifested," "justified," "appeared to," "preached," "believed on," and "received up," all end with -the in the Greek text, with the preposition en following each verb (the latter apart from "appeared to," which has no following preposition).

The hymn is majestic, commencing with Jesus leaving behind His glory and becoming flesh, and ending with His being received up in glory. In between He is vindicated, appears to angels, is proclaimed among all nations, and believed on in the world, as God’s purposes go forward.

He who was manifested in the flesh,

Justified in the spirit,

Appeared to angels,

Preached among the nations,

Believed on in the world,

Received up in glory.’

It will be noted that each pair goes together. ‘Manifested in the flesh -- justified in the spirit’ (Contrast and paralleling of flesh and spirit). Seen of angels -- preached among the nations (contrast and paralleling of the heavenly angels and the earthly nations). Believed on in the world -- received up in glory (contrast of and paralleling of the world and glory). We should also notice the parallel of ‘appeared to angels’ with ‘received up in glory’. This might suggest a pattern of two lines connected with earth followed by a line connected with Heaven. Alternatively we might see a pattern of three earthly connections, incarnated, proclaimed among nations, believed on in the world, and three supernatural connections, justified in spirit, appeared to angels, received in glory.

‘He who was manifested in the flesh.’ As John put it, ‘the Word (Who was God) was made flesh and dwelt among us’ (John 1:14). Here we have Jesus revealed in a human body that was His own. Leaving His former glory, He came among us and hungered and thirsted as we do. And He shared our human weakness, although not our sinfulness (or at least not until He was made sin for us). In the powerful words of Philippians 2:7-8 a, ‘He emptied Himself, took on Him the form of a servant and was made in the likeness of men, being found in fashion as a man’. There may well be a hint here directed against those who degraded the flesh and exalted the spirit (1 Timothy 4:1-6).

We must, however, take account of the verb used. ‘Manifested’ indicates openly revealing something as it is. Thus we must see here an indication that in His coming in the flesh He was ‘made known to us’. He was revealed as He really is. In this regard we should consider Matthew 11:2-6 where He indicates that His mighty works revealed Him as the Coming One, His reference to the fact that His casting out of evil spirits revealed that the Kingly Rule of God had come in Him (Matthew 12:28), and the reference to His teaching being totally without comparison thus revealing someone totally unique (Mark 1:22; Mark 1:27; Mark 11:18; John 7:46). We must consider also His words to Philip, ‘he who has seen Me, has seen the Father’ (John 14:9). Jesus was thereby declaring that in His coming in the flesh He had manifested the divine Being of His Father.

‘Justified in the spirit.’ This clear parallel and contrast with ‘manifested in flesh’ (compare 1 Peter 3:18, ‘being put to death in the flesh, but made alive in the spirit’) may be interpreted in a number of ways, and may have been intended to be so interpreted as bringing out the overall magnificence of Jesus Christ the Lord. Thus:

· It may mean that as a result of His spirit revealed in His manner of life, while He was being manifested in flesh, He did not reveal the weakness of the flesh as other men did, but rose above it so that His supreme righteousness was recognised and acknowledged, either by man, or by God, or by both.

· Alternatively it could signify that He was vindicated by God in the receiving of the Spirit and the voice at His baptism (Matthew 3:16-17).

· Alternatively it may have in mind the cross which was followed by the release of His spirit in death when He committed His spirit it to God (Luke 23:46), and was then fully ‘acknowledged to be righteous’ as a result of having ‘humbled Himself and becoming obedient to death, yes, even death on the cross’ (Philippians 2:8). This connection would agree with the words in Hebrews 9:14, ‘Who through the eternal Spirit offered Himself to God’.

· Or it may mean that all through his earthly life Jesus was enabled in His sinlessness by the power of the Spirit, Who guided Him in the right way. His perfect submission to His Father through the Spirit thus keeping Him without sin, so that He was seen to be truly righteous.

· Or it may mean that Jesus' claims were vindicated by the action of the Spirit who dwelt in him. Thus when Jesus was accused by the scribes and Pharisees of healing demoniacs by the power of the devil, his reply was: "If I cast out devils by the Spirit of God, then the Kingly Rule of God is come upon you" (Matthew 12:28). The power that was in Jesus is then seen to be the power of the Spirit, and the mighty acts He performed may be seen as the vindication of the tremendous claims which He made.

· Or it may refer to the Spirit’s vindication of Him by the resurrection, when as a result of coming out of His tomb His acceptance by God as righteous was made clear to all, so that He was ‘declared to be the Son of God with power, according to the Spirit of holiness, by the resurrection of the dead’ (Romans 1:4; compare 1 Peter 3:18).

· Or, indeed, in mind may be all of these, for these are deliberately enigmatic and all-inclusive statements.

But the main overall point from the words was that His supreme righteousness was in one way or another revealed and acknowledged, both in life and in death.

‘Appeared to angels.’ The verb used here means specifically ‘appeared to, made himself seen to’. This may refer to:

· Their watch over His earthly life (e.g. Luke 2:13-14; Matthew 4:11 with Hebrews 1:14, compare also 1 Peter 1:12). Note how Paul also considers that he and Timothy appeared ‘to the elect angels’ (1 Timothy 5:21).

· His self-manifestation to the angels as they comforted Him in the Garden of Gethsemane (Luke 22:43) and watched in anguish over His suffering, ready at any instant to draw the sword at God’s command (Matthew 26:53, compare again 1 Peter 1:12).

· His manifestation to the evil powers that He fought while on the cross (Colossians 2:15).

· His manifestation to the angels present after His resurrection (Luke 24:4-6). They were thus able to declare, ‘He is not here, He is risen’.

· His manifestation to all heavenly beings as He was raised to God’s right hand (Ephesians 1:20-22).

· His manifesting of Himself to ‘the spirits in prison’ in 1 Peter 3:19 when His triumphant victory was presumably announced to them.

His manifestation in Heaven (Revelation 5:12; see also Ephesians 3:10).

Whichever way it is, and most may be included, (it may be saying ‘He appeared to the denizens of the heavenly realm of all kinds’) heavenly beings were very much involved in His triumph.

‘Preached among the nations.’ In contrast with His welcome in Heaven by those who could only wonder is the advancement of His purposes on earth by the proclamation of men who toiled and suffered in order to take His Name to the nations. This may have in mind His preaching during His earthly life among both Jews and Gentiles (if it is to be seen as prior to His being received in glory), for He had preached before ‘every nation under Heaven’ when He preached in the Temple (compare Acts 2:5), or more likely it has in mind the advance of the Gospel as described in Acts, with emphasis being placed on His being brought to the nations as the Saviour of all men. Note the contrast between appeared to angels and preached among the nations. The angels could only watch in wonder, it was weak men like Paul and Timothy who had to take the message to the world.

‘Believed on in the world.’ This indicates the success of the above preaching, and may also be intended to indicate the widespread nature of the success. But central to the thought is probably that within the unbelieving world into which He came as a light into the darkness, were those who believed and responded to Him. ‘He came to His own world, and His own people received Him not, but to as many as did receive Him to them gave He the right to be sons of God, even to those who believed on His Name’ (John 1:12). Note the progression, ‘preached among -- believed on’.

‘Received up in glory.’ This almost certainly refers to the resurrection and ascension, when He was to receive the glory that had been His before the world was (John 17:5). He was ‘highly exalted, and given the Name which is above every name, that in the Name of Jesus every knee should bow -- and every tongue confess that Jesus Christ is Lord, to the glory of God the Father’ (Philippians 2:9-11). For God ‘raised Him from the dead and made Him sit at His right hand in heavenly places, far above all rule, and authority, and power, and dominion, and every name that is named, not only in this world, but also in that which is to come’ (Ephesians 1:20-21). And here it contrasts with what had happened in the world. At this point He Who had emptied Himself from being in the form of God (Philippians 2:6-7 a), was glorified and made both Lord and Christ (Acts 2:36).

Thus, as we have already seen, the purpose of these words is to indicate the coming of Jesus in the flesh and the way in which, as a result of that coming, He has been vindicated, so that the Gospel has spread effectively, being wondered at in Heaven (Ephesians 3:10) and experienced on earth, and resulting in His final triumph in the resurrection and ascension. Here is the guarantee of the success of Timothy’s ‘warring the warfare’ (1 Timothy 1:18). The emphasis is on the externals of what was accomplished, with the cross and resurrection being assumed, and not seen as directly relevant to Paul’s particular purpose here, except in so far as they are a part of His becoming man and being finally glorified.

So we come to the end of this section which began with Timothy having to war his warfare, and being required to call on the church to do the same, and ends with the church being seen as the church of the living God and connected with the certainty of Christ’s triumph which revealed the power of the living God as nothing else could. Note also how the first section of the letter (1 Timothy 3:1-16) ended with the triumph and mysteriousness of the King of the Ages, incorruptible, invisible, the only God, while here we have portrayed what the King of the Ages did when He came down to earth, the incorruptible took on Himself a corruptible body, the invisible made Himself visible, manifesting Himself in the flesh, the only God became man, and finally, having triumphed, returned to His former glory at the right hand of His Father, but now also as One Who had been made man, and could act as a mediator between God and men (1 Timothy 2:5-6). In so far as it was possible the incarnation had actually added to God’s glory. That is the wonder of the incarnation as expressed in this hymn.

04 Chapter 4 
Verse 1
‘But the Spirit says expressly, that in latter days some will fall away from the faith, giving heed to seducing spirits and doctrines of demons,’

Paul tells us that the Spirit has spoken ‘expressly, in specific terms’. This may have been through the Scriptures, or through the teaching of Jesus, or it may have been through prophecy (Acts 11:28; 1 Corinthians 12:3; Revelation 2:7 and often) or some other method (Acts 8:29; Acts 11:12; Acts 16:7).

Being seduced by spirits and doctrines of demons was in mind in Moses’ words in Deuteronomy 32:16-17, when he spoke of Israel sacrificing to false gods and ‘to demons’, compare also ‘they mingled themselves with the nations, and learned their works -- they sacrificed their sons and their daughters to demons’ (Psalms 106:35; Psalms 106:37). It was not therefore a totally new idea, and may suggest a return to idolatrous ideas. Furthermore Micaiah in 1 Kings 22:22-23 speaks of ‘lying spirits’ who ‘speak through the mouth of prophets’ (compare Deuteronomy 13:1-3; Judges 9:23; Jeremiah 5:31; Jeremiah 14:14; Jeremiah 23:16; Ezekiel 14:9). And this idea of a lying spirit is connected with ‘that Day’ in Zechariah 13:2-3. Paul may well have connected these ideas with Jesus’ teaching about false prophets (Matthew 7:15; Matthew 24:11; Matthew 24:24; Mark 13:22 compare also 2 Peter 1:1; 1 John 4:1). ‘The Spirit says expressly’ may therefore mean through Jesus with the Old Testament background in mind.

‘In latter days.’ Paul is clearly indicating here that they are already in the latter days, otherwise he would not have spoken of it here when speaking about the false prophets. ‘This was spoken of as to happen in the latter days, and here it is happening’. It was in fact the combined opinion of the early church that they were ‘in the last days (Acts 2:17), and ‘at the end of the ages’. Thus Peter tells us that ‘He was revealedat the end of the timesfor your sake’ (1 Peter 1:20), so that he can then warn his readers ‘the end of all thingsis at hand’ (1 Peter 4:7). In the same way Paul says to his contemporaries that what he describes is ‘for our admonition, on whomthe end of the ageshas come’ (1 Corinthians 10:11). So the first coming of Christ is seen by both as ‘the end of the ages’, not the beginning of a new age. Similarly the writer to the Hebrews tells us ‘He hasin these last daysspoken to us by His Son’ (Hebrews 1:1-2), and adds ‘once inthe end of the ageshas He appeared to put away sin by the sacrifice of Himself’ (Hebrews 9:26-28). Thus all these early writers see their own days as being ‘the last days’, for as far as they were concerned this present time is the culmination of all that has gone before and leads up to the end.

‘Seducing spirits and doctrines of demons.’ Notice the emphasis on ‘seducing’. There are forces at work that seek to seduce men and lead them into false ideas and thus into receiving what can only be described as ‘doctrines of demons’ which as we have seen includes idolatry, although not necessarily so here. These are in contrast with the Holy Spirit and sound doctrine (1 Timothy 4:6; 1 Timothy 4:16; Acts 2:42; Romans 6:17; Titus 1:9; Titus 2:1; Titus 2:7; Titus 2:10; 2 John 1:9; consider also Hebrews 13:9; Ephesians 4:14; 2 Timothy 4:3).

Note the emphasis on falling away from faith (or the faith). They are in contrast with those who are holding to faith. Compare for this 1 Timothy 1:4-6; 1 Timothy 1:14; 1 Timothy 1:19; 1 Timothy 2:15; 1 Timothy 3:9; 1 Timothy 3:13.

Verses 1-7
Warning Against False Teachers Who Seek To Enforce Asceticism, Rather Men Should Receive What Is Good From The Hand of God With Thanksgiving (1 Timothy 4:1-7).
Having been exalted into Heaven we are now brought down to earth with a bump. In contrast with the church of the living God which is upholding the truth (1 Timothy 3:15), are those who are influenced by the powers of evil, who come speaking lies. These may be the false teachers already referred to in 1 Timothy 1:19-20, and may even be connected with those described in 1 Timothy 1:3-4, although not necessarily so. For these ban marriage and the eating of what God had created in order that it might be ‘received with thanksgiving’ and prayer, while those mentioned previously gave heed to fables and endless genealogies. The ones in mind now are ascetics, the previously mentioned ones fantasists (but see 1 Timothy 4:7 a).

Unable to appreciate the fullness of the Gospel, these present false teachers seek by following the pathway of asceticism to attain the necessary purity that will make them acceptable to God. Such ideas are to be ‘refused’ (1 Timothy 4:7 a), and Timothy, like all God’s people, must rather be nourished in the words of faith and of good doctrine.

Analysis.
a But the Spirit says expressly, that in latter days some will fall away from the faith, giving heed to seducing spirits and doctrines of demons, through the hypocrisy of men who speak lies (1 Timothy 4:1-2 a).

b Branded in their own conscience as with a hot iron (1 Timothy 4:2 b).

c Forbidding to marry, and commanding to abstain from certain types of food (1 Timothy 4:3 a).

d Which God created to be received with thanksgiving by those who believe and know the truth (1 Timothy 4:3 b).

c For every creature of God is good, and nothing is to be rejected, if it be received with thanksgiving (1 Timothy 4:4).

b For it is sanctified through the word of God and prayer (1 Timothy 4:5).

a If you put the brothers (and sisters) in mind of these things, you will be a good minister (diakonos) of Christ Jesus, nourished in the words of the faith, and of the good doctrine which you have followed until now, but refuse profane and old wives’ fables (1 Timothy 4:6-7 a).

Note that in ‘a’ reference is made to falling away from the faith and to doctrines of demons, and the hypocrisy of men who speak lies, while in the parallel Timothy is to be nourished in the words of the faith, and in good doctrine, and is to refuse profane and old wives fables. In ‘b’ the false teachers are branded in their own conscience with a hot iron, while in the parallel creatures received with thanksgiving are sanctified through the word of God and through prayer. In ‘c’ there is a commanding to abstain from certain types of food, while in the parallel ever creature of God is good, and nothing is to be rejected if received with thanksgiving and prayer. Centrally we learn that God created things to be received with thanksgiving by those who believe and know the truth.

Verses 1-10
Paul Now Gives A More Detailed Account of What Timothy’s Ministry Will Involve (1 Timothy 4:1 to 1 Timothy 6:10).
It is interesting how much the second half of this letter is patterned on the first. Both sections commence with an account of false teachers (1 Timothy 1:3-11; 1 Timothy 4:1-5). This is followed by a requirement for faithful service (Paul in 1 Timothy 1:12-15; Timothy in 1 Timothy 4:6-11) and for an example to be given to others (by Paul in 1 Timothy 1:16; by Timothy in 1 Timothy 4:12-16). Then follows a reference to the particular responsibilities of those in the church (men, women, responsibility of women of child-bearing age, overseers, servant (deacons) in 1 Timothy 2:1 to 1 Timothy 3:13; elder and younger men, older women, responsibility of women of child-bearing age, elders, bondservants in 1 Timothy 4:1 to 1 Timothy 6:2). It is a practical application to the individual church of the principles already enunciated.

Yet at the same time this next section is again in the form of a chiasmus, as follows:

Analysis.
a Warning against false teachers who seek to enforce asceticism. Rather men should receive what is good from the hand of God with thanksgiving (1 Timothy 4:1-7).

b Timothy has to exercise himself towards godliness and set his hope on the living God Who is the Protector/Saviour of all men and especially the Saviour of believers (1 Timothy 4:7 b-11).

c Timothy is to work out this salvation that God has given him by being an example to others and fully utilising in faithful teaching his God-given Gift, which was given by the laying on of hands (1 Timothy 4:12-16).

d Older Christian men and younger Christian men are to be seen as family and treated accordingly (1 Timothy 5:1).

e Older Christian women and younger Christian women are to be treated similarly (1 Timothy 5:2)

f The church is to ‘adopt’ older Christian widows who have no family expressing God’s care for the most helpless and the most needy (1 Timothy 5:3-8).

e A contrasting approach towards older and younger Christian widows. (1 Timothy 5:9-16).

d Timothy’s and the church’s responsibility towards the older men and Elders (1 Timothy 5:17-21).

c Paul gives instructions to Timothy about the importance of being discerning in the laying on of hands, pointing out that he himself must be pure in every way and must ensure that his appointees will be so also (1 Timothy 5:22-25).

b Christian slaves must be faithful to all their masters as though to God, and especially to those who believe (1 Timothy 6:1-2).

a Teachers who fail to teach these things and the doctrines which contribute to genuine godliness are false teachers, and are puffed up and led astray into false ideas, while those who follow godliness will be content and enjoy food and clothing from God in contrast with those whom riches destroy (1 Timothy 6:3-10).

Note that in ‘a’ false teachers are duly described and are to be rejected, while the godly give thanks because they receive their food from God and in the parallel the same applies. In ‘b’ Timothy has to be a faithful servant to God Who is the Protector Saviour of all men and especially Saviour towards those who believe, while in the parallel slaves are to be faithful towards all their masters, and especially towards those who believe. In ‘c’ Timothy is to full use the gift he received by the laying on of hands, and in the parallel is to be discerning on whom he lays hands. In ‘d’ older men and younger men are to be treated as family, and in the parallel the church’s responsibility towards older men and Elders is revealed. In ‘e’ older women and younger women are to be treated as family and in the parallel instructions are given concerning both. Centrally in ‘e’ (God puts in the centre what we pass over quickly as almost irrelevant) the helpless and needy widows are especially to be catered for. It is they who represent those whom God has always especially cared for, the ‘widows and fatherless’ (Exodus 22:22; Deuteronomy 10:18; Deuteronomy 14:29; Deuteronomy 16:11; Deuteronomy 16:14; Deuteronomy 24:17-21; Deuteronomy 26:12-13; Deuteronomy 27:19; Job 22:9; Job 24:3; Psalms 68:5; Psalms 94:6; Psalms 146:9; Isaiah 1:17; Isaiah 1:23; Isaiah 10:2; Jeremiah 7:6; Jeremiah 22:3; Ezekiel 22:7; Zechariah 7:10; Malachi 3:5). They should therefore be a central concern of the church.

Verse 2
‘Through the hypocrisy of men who speak lies, branded (or ‘seared’) in their own conscience as with a hot iron,’

The ‘seducing spirits and doctrines of demons’ come through the hypocrisy of men who speak lies. The reason that they have believed lies is because they are hypocrites, that is because their hearts are not genuine. Paul is not pulling his punches. It is as though their consciences have been cauterised from truth with a hot iron. Or alternatively the idea may be that because of their lying words their conscience has been branded with the word ‘Liar’. They have been branded as slaves of sin because of their spiritual dishonesty.

Verse 3
‘Forbidding to marry, and commanding to abstain from certain types of food, which God created to be received with thanksgiving by those who believe and know the truth.’

Here we get to the heart of their false teaching. They forbid marriage and command men to abstain from certain foods. This may well be connected with Judaisers. The abstention from certain foods, in accordance with Leviticus 11 was important to them, while the forbidding of marriage was certainly known among the Essenes, the aim in both cases being to maintain ritual purity. In the Old Testament sexual relations were often seen as causing ‘uncleanness’ (Exodus 19:15; Leviticus 15:16-18; 1 Samuel 21:4-5).

The majority, however, relate these abstentions to an early form of Gnosticism where the purpose of the abstention was to avoid fleshly things so as not to tarnish the new ‘spiritual’ experience that had been enjoyed through gaining certain kinds of religious ‘knowledge’ that in their view had brought them nearer to God as pure spirit. This would tie in with the emphasis on the positive participation by Christians in eating earthly creatures, and possibly the teaching prevalent at Colossae (see Colossians 2:16-18 which also, however, suggests Jewish connections). By partaking in fleshly things with gratitude to God they are thereby demonstrating the falseness of this incipient, possibly Jewish, Gnosticism. However, we could equally say that he was demonstrating the falseness of a certain kind of Judaism. Whichever way it is Paul decries it. He declares that God provided these physical things to be received with thanksgiving. There is nothing wrong in them, or even slightly shady. Rather they are good and to be received with gratitude from God. Any idea that flesh in itself is bad and spirit is good is therefore rejected. Compare how in 1 Timothy 3:16 Jesus came in flesh and was justified in spirit. Spirit and natural flesh are both therefore to be seen as parts of the Christian experience.

‘By those who believe and know the truth.’ He is not by this excluding unbelievers from partaking of what God has provided, but simply bringing out the right attitude and therefore subsequent blessing of the true people of God. The difference being that the unbelievers do not genuinely receive it from God with thanksgiving, because their attitudes of heart are wrong, while those who believe do. They recognise that it is the provision of their Heavenly Father (Matthew 6:32).

We learn elsewhere that some were teaching that the resurrection was past already (2 Timothy 2:18). Thus they probably considered that some kind of mystical experience, possibly as resulting from esoteric knowledge, had made them spiritually out of this world (misinterpreting Paul’s teaching in Ephesians). Thus like the angels they now neither married nor gave in marriage, and only ate angel food, whatever they considered that to be.

Verse 4
‘For every creature of God is good, and nothing is to be rejected, if it be received with thanksgiving,’

For the truth is that every creature of God is good. When God created the world He had declared it ‘very good’ (Genesis 1:31). So as long as it is received with thanksgiving as a gift from God, therefore, no creature of God is to be rejected. This certainly does demonstrate that the distinction between flesh as bad and spirit as good is not valid (for all are declared good), but the suggestion that ‘every creature is good’ fits better the idea that distinctions are being made between different types of animals, and that fits better the concept of Levitical distinctions (Leviticua 11). This serves to confirm that what is in mind here is a Jewish kind of heresy.

Verse 5
‘For it is sanctified through the word of God and prayer.’

And the reason that all are good without distinction is that they have been ‘sanctified/made holy/separated to God’ through the word of God and prayer. ‘Through the word of God’ may be seen as indicating that the word of God has declared that these things come from God (Genesis 1:26-30; Psalms 104:14-15; Psalms 145:15-16), or that Jesus has declared all things ‘clean’ (Mark 7:19), although it could indicate a reading or reciting of the word of God over the meal. ‘Through prayer’ would indicate that because all that they received was accompanied by prayer as they dedicated both their food and themselves to Him it therefore made them ‘pure’. Compare Acts 10:15; Mark 7:19. This clearly refers to the prayer of thanksgiving. It is probably safe to say that in most cases our modern way of somewhat hastily ‘saying grace’ comes somewhat short of this.

The word 'sanctify, make holy', indicates ‘separation to God for His own purposes’. What is sanctified is then seen as God's, and because it is God's it must only be used for God's purposes. The object itself does not change, what changes is its status. As a consequence we can set things apart to God by prayer and thereby 'sanctify' them. And once we have done so they become God's and must be used only according to His will and instruction., for once we have 'sanctified' them God sees them as His and as sanctified.

As we have seen the point that Paul is making in 1 Timoithy 1 Timothy 4:5 probably has in mind 'unclean' foods (Leviticus 11). Such foods are the opposite of sanctified. They are 'unclean' (not acceptable to God as food for His hly people). They were not to be eaten by God's people because God's people were holy. But Paul is now saying that through the word of God (what God has spoken concerning the matter, especially through Jesus Christ - Mark 7:19) and through prayer (setting them apart to God) these unclean foods can be 'made holy', that is, able to be eaten by God's holy people withut contaminating them. No change takes place in the food. It is its status that changes. Sanctifying a food does not guarantee that it is edible or not poisonous. What it guarantees is that it will not ritually defile because it is set apart to God.

Verse 6
‘If you put the brothers (and sisters) in mind of these things, you will be a good minister (diakonos) of Christ Jesus, nourished in the words of the faith, and of the good doctrine which you have followed until now.’

So if Timothy keeps these things continually in the minds of ‘the brothers and sisters’ (adelphoi usually includes both brothers and sisters. It is an overall term), then he will be demonstrating that he is a good servant of Christ Jesus. Diakonos might have in mind that it was the diakonos who supplied material things to the people of God, so that Timothy was acting as a diakonos here. On the other hand it may just be a general word for servant. It certainly counts against any idea that Timothy had an exalted official status. Rather he was to be seen as a servant of Christ Jesus. And as he reminds the people of God that because all God’s provision is good they can marry and eat extensively of all God’s creation without exception, while at the same time offering their genuine thanksgiving, thus keeping them from heresy, he himself will be nourished (or ‘trained’), in his case in the words of faith and in good doctrine, the good doctrine that he has followed up to now, and must, of course, go on following. (Again we note the typically Pauline reference to ‘Christ Jesus’.)

Verse 7
‘And exercise yourself towards godliness,’

Taking a metaphor from athletics, Paul applies it to the spiritual life (compare 1 Corinthians 9:25-27). Timothy must exercise himself towards godliness, which Paul defines as our fulfilling our responsibility towards God by setting our hope on the living God (1 Timothy 4:10). That is, all his efforts must be put into pleasing the living God and proclaiming and establishing the truth (1 Timothy 3:15).

Verses 7-11
Timothy Has Rather To Exercise Himself Towards Godliness And Set His Hope On The Living God (1 Timothy 4:7 b-11).
Rather than being an ascetic Timothy is to ‘exercise’ himself towards godliness, which signifies having his heart set on the living God (1 Timothy 4:10). This reference to the living God takes us back to 1 Timothy 3:15. His responsibility is to be to the church of the living God, which is the mainstay of the truth. Paul does not want him simply to exchange one set of rules for another, for as he has demonstrated in 1 Timothy 3:16, his eyes are to be set on higher things which he has to support and sustain. It is significant that in combating a similar false teaching at Colossae Paul similarly also directed the Colossians to set their minds on higher things (Colossians 3:1-3). While Christians can enjoy the good things that this world offers, their eyes must remain on God, which was why in fact Paul has emphasised thanksgiving. For what is godliness? It is to have our hope set on the living God Who is the Saviour of all men, and especially of those who believe (1 Timothy 4:10).

Analysis.
a And exercise yourself towards godliness (1 Timothy 4:7 b).

b For bodily exercise is profitable for a little, but godliness is profitable for all things, having promise of the life which now is, and of that which is to come (1 Timothy 4:8).

c Faithful is the saying, and worthy of all acceptance (1 Timothy 4:9).

b For to this end we labour and strive, because we have our hope set on the living God, who is the Saviour of all men, especially of those who believe (1 Timothy 4:10).

a These things command and teach (1 Timothy 4:11).

Note that in ‘a’ he is to exercise himself towards piety, and in the parallel he is to command and teach piety. In ‘b’ bodily exercise profits little while true religious worship is profitable for all things, benefiting both this life and the coming one, while in the parallel we labour and strive for true religious worship, because our hope is set on the living God. Centrally in ‘c’ what he is saying is faithful and worthy of acceptance.

Verse 8
‘For bodily exercise is profitable for a little, but godliness is profitable for all things, having promise of the life which now is, and of that which is to come.’

For while bodily exercise is profitable, it is only so for a little while, but godliness is profitable in every way. And what is godliness? It is fulfil his responsibility towards God by revealing love out of a pure heart, a good conscience and faith unfeigned (1 Timothy 1:5). And it gives promise of life now and in the age to come (1 Timothy 1:16). The idea here is that those who believe in Him receive eternal life which they can enjoy in the present day (John 5:24; John 10:10; 1 John 5:13), before they move on to enjoy the fullness of eternal life in the age to come.

Verse 9
‘Faithful is the saying, and worthy of all acceptance,’

Paul now comes to his third ‘faithful saying’, and the second that is worthy of all acceptance. The first pointed to the fact that Christ Jesus came into the world to save sinners, which was worthy of all acceptance (1 Timothy 1:15). The second declared that he who sought to be an overseer over the church of God sought a good work (1 Timothy 3:1). The third declares that we must labour and strive after godliness because we have our heart set on the living God, so that we might enjoy His full salvation. And this too is worthy of all acceptance.

The phrase has previously always preceded the saying referred to, and we must therefore assume that it is the same here. Note the change in 1 Timothy 4:10 from ‘you’ to ‘we’ which may be seen as serving to confirm this, although it is not precisely so for here the saying in 1 Timothy 4:10 leans on what is said in 1 Timothy 4:8. The ‘end’ described is the same as that already mentioned in 1 Timothy 4:8.

Verse 10
‘For to this end we labour and strive, because we have our hope set on the living God, who is the Saviour of all men, especially of those who believe.’

And what is the saying that is faithful? It is that with our hope set on the living God we labour and strive in His service, and put great effort into the things that He has commanded us to do, such as studying to show ourselves approved to God and praying without ceasing. And we do this because we want Him to work His ‘salvation’ in us, that is we want Him to work within us ‘love out of a pure heart, a good conscience and faith unfeigned’ (1 Timothy 1:5), because we know that our Saviour, the living God has this in store for us. It is that we set our heart on enjoying life, and indeed life more abundantly (1 Timothy 4:8; John 10:10). This was ‘the end’ of Paul’s ‘charge’ right from the start (1 Timothy 1:5). And this is what we must set our hope on.

For this is the purpose of the God Who is ‘the Saviour/Preserver (a regular meaning of the word in secular literature) of all men’, that is, Whose activity of preservation is going on in the world on behalf of all men (Matthew 5:45; Acts 17:26-29; Psalms 104:13-15; Psalms 145:9-10 a, 15-16), and Who is the general Preserver of men (Psalms 36:6). It was because He is ‘the Saviour/Preserver of all men’ that He first arranged for Adam and his family to escape from the full consequences of Adam’s sin. It was because He is the Saviour/Preserver of all men that He made His covenant with Noah for the preservation of the human race from flooding. It was because He is the Saviour and Preserver of all men that He has watched over history. And it is because He is the Saviour/Preserver of all men that He send His rain on the just and on the unjust (Matthew 5:45)

But He is ‘especially’ so for those who believe, for those who believe are entering into the enjoyment of His present salvation in its fullness. For this contrast between God’s goodness revealed towards the whole world, in contrast with His special goodness revealed towards His people who recognise His Kingly Rule and testify of it to others, see Psalms 145:9-16. The point is that we cannot have our hearts set on God the Saviour, and fully benefit from the fact, unless we want Him to save us fully, and desire it with all our hearts. For His salvation does not just consist in ‘being saved’ so that we can have the confidence that we have been forgiven and are going to Heaven, it also consists of our being changed from glory into glory, even by the Lord, the Spirit (1 Corinthians 3:18). It is so that we might be ‘made like Him, for we will see Him as He is’ (1 John 3:2). It is so that He might ‘work in us to will and to do of His good pleasure’ (Philippians 2:13), a salvation that we have to work out with greatest care (Philippians 2:12). But we must notice that we do not labour and strive for this salvation, we rather labour and strive (as Paul did) on Christ’s behalf because this salvation is ours, a gift from the living God our Saviour (compare Ephesians 2:8-9). The salvation itself is God’s gift to us as, having been crucified with Christ, we allow Him to live out His life through us (Galatians 2:20). Its consequence is that we begin to live as the people of God because we are His workmanship (Ephesians 2:10).

The idea behind the word 'especially' is that towards His people He acts in an especial way. It no longer simply has in mind His general benevolence towards mankind, but has in mind His individual and personal activity on behalf those who are His.

Verse 11
‘These things command and teach.’

And these are the things that Timothy must command and teach

Verse 12
‘Let no man despise your youth, but you be an example to those who believe, in word, in manner of life, in love, in faith, in purity.’

Paul was probably aware how sensitive Timothy was about being so comparatively young, being only in his thirties. But he has the solution. What he must do is outweigh his youth by being a good example in all aspects of his life. Nothing is more convincing to others than a genuine life. ‘Let no man despise your youth.’ Yes, but how? Why by being an example to those who believe. If they see that his manner of life, his love, his faith and his purity is superior to theirs they will soon despise him no longer. Then they will fall in line behind him. Note what is required in our manner of life, ‘love, faith and purity’. All are requirements.

Verses 12-16
Timothy Is To Work Out This Salvation That God Has Given Him By Being An Example To Others And Utilising His God Given Gift Fully In Faithful Teaching (1 Timothy 4:12-16).
Just as the salvation of a Christian woman is to come to full fruition in childbearing and rearing (1 Timothy 2:15), so Timothy’s salvation is to come to full fruition by continuing to live and teach in the power that God has given him, so that all may see how he advances spiritually, as a result of which he will make salvation effective both in himself and in all who hear him.

Analysis.
a Let no man despise your youth, but you be an example to those who believe, in word, in manner of life, in love, in faith, in purity (1 Timothy 4:12).

b Until I come, give heed to reading, to exhortation, to teaching (1 Timothy 4:13).

c Do not neglect the gift that is in you, which was given to you by prophecy, with the laying on of the hands of the presbytery (1 Timothy 4:14).

b Be diligent in these things; give yourself wholly to them; that your progress may be openly revealed to all. Take heed to yourself, and to your teaching (1 Timothy 4:15-16 a)

a Continue in these things, for in doing this you will save both yourself and those who hear you (1 Timothy 4:16 b).

Note how in ‘a’ he is to be an example to those who believe in every way, and in the parallel he is to continue in these things so that salvation might be effective in them all. In ‘b’ he is to give heed to reading, exhortation and teaching, and in the parallel he is to be diligent and take heed to himself and his teaching. Centrally in ‘c’ he must not neglect the gift that has been given to him.

Verse 13
‘Until I come, give heed to reading, to exhortation, to teaching.’

Meanwhile he has a task to do before Paul arrives. And that is to read, exhort and teach. In the light of the whole emphasis in these verses on addressing others we must probably see ‘reading’ as referring to reading aloud in the public meeting, from the Scriptures, and probably also from letters of Paul (compare Colossians 4:16) and written tradition about Jesus (the Testimony of Jesus - Revelation 1:2; Revelation 1:9). Such public reading, especially of the Law, was considered very important (compare Exodus 24:7; Deuteronomy 31:11; 2 Kings 23:2; Nehemiah 8:7-8; Luke 4:16; Acts 15:21; 2 Corinthians 3:14; 1 Thessalonians 5:27) Exhortation and teaching would then follow, as in the synagogue (see Luke 4:16-21).

Verse 14
Do not neglect the gift that is in you, which was given to you by prophecy, with the laying on of the hands of the presbytery.’

He wants Timothy to recognise his great responsibility. His calling had been recognised publicly through prophecy, and the eldership had laid hands on him (a sign of identification with him). And as a result he had received a gift, presumably of teaching (Romans 12:7; 1 Corinthians 12:28-29). It was thus incumbent on him not to neglect that gift. He had received a demanding responsibility (James 3:1-2). He must utilise it to the full.

The laying on of hands for identification was prominent in the Old Testament with respect to offerings and sacrifices. It was also used to designate men who had been set apart by God for a particular task. Sometimes it is connected with the coming of the Spirit, but not necessarily so. The two must not be directly equated. In each case whether the Spirit comes in abundance is dependent both on the task in hand and on God.

Verse 15
‘Be diligent in these things; give yourself wholly to them; that your progress may be openly revealed to all.’

He must be diligent in these things of which Paul has spoken, that is, reading, exhortation and teaching. Many of the local groups would welcome such a teacher with open arms. Thus he must give himself wholly to the task so as to ensure that all benefited, and so that all might see his progress. This might mean his literal progress as he went from assembly to assembly (with Paul wanting the assemblies to know that Timothy was fulfilling his responsibilities in full), or alternatively his progress as a teacher as he gained experience.

‘Diligent.’ The word can refer to either being studious or to following a certain practise assiduously.

Verse 16
‘Take heed to yourself, and to your teaching. Continue in these things; for in doing this you will save both yourself and those who hear you.’

So he must take heed to himself, ensuring that he is always a good example (1 Timothy 4:12), and to his teaching so that it continues to improve. And as he continues in these things God’s salvation will be effective within him, so that by his actions he will ‘save’ himself (compare Matthew 16:25) and save others also by ‘working out’ his salvation as God works it within him (Philippians 2:12-13).

If we imagine a man standing hesitantly on a sinking ship looking at the boiling waves and hearing the sailors in the rescue vessel shouting, ‘save yourself. Jump!’ we will get the idea. They do not really mean that he must save himself. That is what they are there for. They simply want him to cooperate with them in saving him by responding. In the same way God sometimes says to us as He goes about His saving work ‘save yourself’ (‘work out your own salvation with greatest care’ - Philippians 2:12). He wants us to cooperate with Him so that He can save us.

05 Chapter 5 

Verse 1-2
‘Do not rebuke an older man, but exhort him as a father, the younger men as brothers, the elder women as mothers, the younger as sisters, in all purity.’

Timothy is to see the whole church as one family and behave accordingly. While he is to exhort them, he is not to behave arrogantly and berate them but is to act with graciousness towards them, treating the older man as his father, younger men as his brothers, older women as his mothers, and younger women as his sisters. (Thus he is to honour them). The early church had a great consciousness of being the family of God (1 Timothy 3:15; Matthew 12:49-50; Galatians 6:10; Ephesians 2:19; Ephesians 3:6; Ephesians 3:18, and see also Romans 8:14-17; Galatians 4:5-7) but without breaking up the individual sense of family among believers.

And this is to be done in all purity. Such relationships are not to be treated as a means of unseemly behaviour. Paul was aware, and wanted Timothy to be aware, of the dangers of close contact with the opposite sex, and in a world rampant with practising homosexual behaviour, of the danger of over-friendliness towards his own sex.

Note the emphasis on the fact that the church is one big family. It is this concept that leads on to the question of looking after widows who have no family.

Verses 1-8
Christians Form The Household of God And Should Treat One Another With Respect And As Family. They Should Therefore See To The Needs Of Their Ageing Parents While The Church As Family Must See To Widows Who Have No Children And Who Reveal Their Family Oneness By Regular Attendance At Prayer (1 Timothy 5:1-8).
Here the church is seen as a household, compare 1 Timothy 3:15. It is seen as the family of God (compare Matthew 12:49-50), and should reveal reciprocal love. Thus Timothy, in dealings with the church members must treat them as family. Older men were to be treated with respect, even when being gently admonished, younger men were to be treated as beloved brothers, and so on. A great problem, however, in the ancient world was the needs of widows who had no relatives to care for them both emotionally and financially. Care for older relatives was seen as the responsibility of the children, and was even sometimes legislated for, but the elder widow who had no family had no one to care for her. Paul declares here that such widows are to be cared for by the church because they are part of the church’s family, and this includes both emotional and financial care. While today the state may make physical provision, there is still a responsibility on the part of the church to see that that provision is sufficient, and also to show the love and concern towards such people that the family would normally show.

The impression we may get from what Paul says is that people were using the church’s charitable arrangements so as to avoid their own responsibilities. Paul therefore gives clear instruction concerning this. It is in fact very relevant to us today for the same basic problems still arise around the world.

Analysis.
a Do not rebuke an older person (or ‘elder), but exhort him as a father, the younger men as brothers (1 Timothy 5:1).

b The elder women as mothers, the younger as sisters, in all purity (1 Timothy 5:2).

c Honour widows who are indeed widows (1 Timothy 5:3).

d But if any widow has children or grandchildren, let them learn first to show piety towards their own family, and to pay back their parents, for this is acceptable in the sight of God (1 Timothy 5:4).

c Now she who is indeed a widow, and desolate, has her hope set on God and continues in supplications and prayers night and day, but she who gives herself to pleasure is dead while she lives (1 Timothy 5:5-6).

b These things also command, that they may be without reproach (1 Timothy 5:7).

a But if any does not provide for his own, and especially his own household, he has denied the faith, and is worse than an unbeliever (1 Timothy 5:8).

Note that in ‘a’ reference is made to exhorting men, and in the parallel these men are to provide for their own. In ‘b’ the women are to be exhorted in all purity, and in the parallel ‘they’ are to be without reproach. In ‘c’ widows who are ‘indeed widows’ are to be ‘honoured’, while in the parallel ‘indeed widows’ suitable widows are defined. Central in ‘d’ is the attitude of Christians towards their ageing parents.

Verse 3
‘Honour widows who are indeed widows.’

‘Honouring’ here signifies taking care of from a family point of view, both emotionally and financially, with the church acting in lieu of children who were to ‘honour’ their parents (Exodus 20:12). In the same way the church family is to ‘honour’ (show love to and provide for) widows. For providing for widows compare Acts 6:1. The Jews were very strong on providing charitable help to the needy, and especially to the old, and for that purpose the synagogues would take up regular local collections from all Jews. In that regard at least they on the whole followed the requirements of the Law (Exodus 22:22; Deuteronomy 10:18; Deuteronomy 14:29; Deuteronomy 16:11; Deuteronomy 16:14; Deuteronomy 24:17-21; Deuteronomy 26:12-13; Deuteronomy 27:19; Job 22:9; Job 24:3; Psalms 68:5; Psalms 94:6; Psalms 146:9; Isaiah 1:17; Isaiah 1:23; Isaiah 10:2; Jeremiah 7:6; Jeremiah 22:3; Ezekiel 22:7; Zechariah 7:10; Malachi 3:5).. The Christian church rightly aligned themselves with the practise, and made provision for their own in the same way. Widows with no remaining relatives and with no resources were in a parlous state in the ancient world, for they had no means of support. And so the church became their family and were to ‘honour’ them in the place of the children that they did not have. And ‘honouring’ included loving as well as providing

‘Who are indeed widows.’ That is who are widows who have no family to care for them. This may have included some who had been widowed when a polygamous husband became a Christian, although we would assume that in those cases he would still be seen as having a responsibility of care towards them.

It was incumbent on Jewish husbands to make provision for their wives in case of their deaths, regularly by means of jewellery and personal ornaments, at the time of their marriage, but in many cases such provision would necessarily be inadequate. The same pattern would continue, at least among Jewish Christians.

Verse 4
‘But if any widow has children or grandchildren, let them learn first to show piety towards their own family, and to pay back their parents, for this is acceptable in the sight of God.’

However, where widows had children or grandchildren it was they who were to ‘honour’ their ageing parent, fulfilling their religious responsibility towards them and paying them back for all the care and love that they had bestowed on them. For this was what was acceptable in the sight of God.

It should be noted here that the Christian had a responsibility towards ageing parents, not only to provide for them but to cherish them. The same responsibility applies today. Our parents have cared for us and looked after us for many years, and if we are Christians we will reciprocate when the time comes, for that is what God expects of us. Compare Mark 7:10-12; Ephesians 6:2)

‘To show piety.’ This is the parallel verb to the noun for godliness. It indicates ‘to fulfil responsibility’, in this case to parents. The same construction as here is found on the lips of Paul in Acts 17:23 where Paul has in mind the fulfilling of man’s responsibility towards God.

Verse 5
‘Now she who is indeed a widow, and desolate, has her hope set on God, and continues in supplications and prayers night and day.’

This obligation to ‘honour’ widows applied to widows whose way of life demonstrated that they were genuine Christians (that does not mean that all others were ignored, only that they did not come under these strict provisions). This was tested by considering her life. The genuine Christian widow who was without resources or children, would, in her need and desolation call on God, and would attend at the local prayer groups, as Anna did in the Temple (Luke 2:37). She too had continued in ‘supplications night and day’. The reference to continuing in supplication night and day probably refers to attendance at regular daily meetings for prayer held by the local Christian groups, in the same way as the Jews had ‘hours of prayer’. Some of these meetings would have to be held at night (after dusk) so that slaves and others could attend, who were taken up with their duties all day. Thus the widows who demonstrated by this that they were true members of the church family were to be treated as family. They were not to be allowed to creep in and creep out unnoticed. It is a sad indication of where our priorities lie that such daily and nightly regular local meetings for prayer, which lonely Christians can attend, no longer exist, although in many cases they have been partly replaced by daily ‘quiet times’ and ‘family prayers’ in the Christian home. This is, of course, a fairly satisfactory substitute for some, but not for others. It leaves out those who have no family.

Verse 6
‘But she who gives herself to pleasure is dead while she lives.’

As this is in contrast with the widow who regular attends daily prayer, ‘giving herself to pleasure’ probably indicates a lack of willingness to join the church in prayer, which could only indicate that she was busy with seeking other kinds of pleasure elsewhere. Such revealed that they were spiritually dead (compare James 2:17). It does not necessarily refer to what we would call ‘illicit pleasure’. The point was rather that she did not exhibit signs of spiritual life by regularly meeting up with the church. The early church had high standards (se Acts 2:46). For the idea of being dead while still alive compare Romans 7:10; Romans 7:24.

Verse 7
‘These things also command, that they may be without reproach.’

This probably refers to the children who are responsible for their parents. They are to be without reproach by caring for their ageing parents. It may, however, refer to those who are ‘indeed widows’. Or his point may be that all are to be without reproach, each fulfilling their particular responsibility. Certainly that was his intention.

Verse 8
‘But if any does not provide for his own, and especially his own household, he has denied the faith, and is worse than an unbeliever.’

Meanwhile the menfolk mentioned in 1 Timothy 5:1 are to ensure that they play their full part in caring for their own relatives, and especially those nearest and dearest to them. Not to do so would be to deny the faith, for under the faith this is their responsibility. ‘The faith’ is the whole body of Christian belief, although not necessarily in credal form. It signifies ‘what we believe’. It would be to deny the very traditions of the church based on the teaching of Jesus. Indeed they would be worse than unbelievers, for in the ancient world care for ageing parents was seen as obligatory by all.

Verse 9
‘Let none be enrolled (or ‘reckoned’) as a widow under sixty years old, having been the wife of one man,’

The first question we must ask is whether this only refers to the widows who are ‘widows indeed’ of the previous passage. It seems unlikely. Paul could hardly be suggesting that only those of such widows who were over sixty could qualify for support. Any over fifty would be unlikely to marry again and have children, and they would be equally desolate.

Let us consider the possibilities:

· This ‘enrolment’ (although it may only mean ‘reckoning’) may refer to a list of widow’s without families as above, whom the church were supporting and who were over sixty years old. Certainly they might be seen as very suitable, being free from all other obligations (but that would also apply to those over fifty).

· It may refer to a list of all widows in the church over sixty who wished to be enrolled in active service for the church in ministering to the people of God physically (compare Romans 16:2), for he has previously been speaking about all widows and how they were to be catered for. They would be widows who had demonstrated their spirituality in the way about to be described and wished to serve Christ in the church, although if they had families many of these would also have obligations to their own families.

The list was clearly so that they could fulfil certain responsibilities, such as praying, teaching the younger women in practical matters (Titus 2:4), caring for the sick, and so on. Such women are often the backbone of the church. The restriction to ‘the wife of one man’ probably means not having been divorced or not having had liaisons with other men. It might mean only having had one husband and not having married again after he died, but it must be considered doubtful if marrying a second husband, when the first one had died, excluded someone. The idea behind it would seem to be that the woman has demonstrated her fidelity and trustworthiness.

Verses 9-16
A Contrasting Approach Towards Older and Younger Widows. (1 Timothy 5:9-16).
This responsibility of the church towards widows was not, however, to become a licence for all widows to become too dependent on the church. It was mainly to benefit older widows, indeed those who were over sixty years old who had clearly demonstrated the genuineness of their faith, and it required full dedication by those who had no other responsibilities to serving Christ through the church as best they could. Paul was well aware that this requirement could prove a trial for younger women who may come to regret having so fully dedicated themselves, bringing themselves into condemnation by withdrawing from their pledge when they sought to marry again. The early church took their pledges seriously (Psalms 15:4 b). Furthermore he was afraid that with such freedom from care, and the visitation requirements, they may also become merely idle tittle-tattlers and busybodies. Rather they are therefore to fulfil the responsibility of all women in the church of child-producing age, by producing a Christian family (compare 1 Timothy 2:15).

Analysis.
a Let none be enrolled (or ‘reckoned’) as a widow under sixty years old, having been the wife of one man (1 Timothy 5:9).

b Well reported of for good works; if she has brought up children, if she has used hospitality to strangers, if she has washed the saints’ feet, if she has relieved the afflicted, if she has diligently followed every good work (1 Timothy 5:10).

c But younger widows refuse, for when they have become lax against Christ, they desire to marry, having condemnation, because they have rejected their first pledge (1 Timothy 5:11-12).

d And together with this they learn also to be idle, going about from house to house (1 Timothy 5:13 a).

c And not only idle, but tittle-tattlers also and busybodies, speaking things which they ought not (1 Timothy 5:13 b).

b I desire therefore that the younger widows marry, bear children, rule the household, give no occasion to the adversary for reviling, for already some are turned aside after Satan (1 Timothy 5:14-15).

a If any woman who believes has widows, let her relieve them, and let not the church be burdened, that it may relieve them that are indeed widows (1 Timothy 5:16).

Note that in ‘a’ the qualification for enrolment as a widow are given, and in the parallel those who are not to be enrolled are described. In ‘b’ the acceptable behaviour of a widow is described, and in the parallel the acceptable behaviour of a younger widow. In ‘c’ we have a description of what a younger women’s positive failures can be, and in the parallel further indications of the same. Centrally in ‘d’ is a description of a younger widow’s negative failing, becoming idle and frivolous.

Verse 10
‘Well reported of for good works; if she has brought up children, if she has used hospitality to strangers, if she has washed the saints’ feet, if she has relieved the afflicted, if she has diligently followed every good work.’

However, as well as being over sixty and the wife of one man, there were also other important requirements, although for a committed Christian woman they were not really ones which were unusual. They would indeed be the expected norm for any Christian woman. Thus she must have a reputation for good works, some of which are then described in detail. The kind described would have been fairly commonplace. Most widows would have brought up children, and no doubt the elders would take into consideration how well her children had developed. Hospitality to strangers was common in those days in view of the fact that inns were unpleasant, expensive and even immoral. Most Christian families would thus have given hospitality to strangers at one time or another, most on a fairly regular basis. Washing the feet of visitors from afar who came to a house church would be another fairly common action of godly women, as the visitors came into a house church after travelling some distance in their sandals on dusty roads. Relieving those who were afflicted (affliction might hint at some forms of spasmodic persecution, although it may simply have such things as sickness and bereavement in mind) would be another common occurrence. Furthermore we must not read too much into the use of the term ‘enrolled’. It simply means that a list had been made. Consider how we regularly speak of Sunday School teachers and even children being enrolled. Or alternatively that they had simply been brought into the reckoning of the elders.

So these women would simply have done what many dedicated Christian women had done. They were not super-saints. They had simply demonstrated a true Christian commitment, and their genuine love and concern for others. But they had done it with a smile and without grumbling (‘diligently following every good work’) and were recognised as the kind of women who were willing to do anything reasonable, and even go beyond that. Their age would make them suitable in that they were likely to have few other distractions, if any, would probably be known as very sober, and would not be so frowned on in having to deal with men. For although much of their work would be among women, they would tend to have more contact with men than the ordinary women in the church. And when involved with helping males they would not be a temptation to any males whom they assisted or who visited the church, as they would be seen by them as motherly figures. On top of that they would be very conscious in those days that their time was short before they had to go and meet their Master.

In churches where travellers constantly passed through, where slaves might come who were ill-treated, where there would be many sick and where young women would need guidance, such women would have been worth their weight in gold. There is no suggestion that they should be paid. All that was required was that they take a pledge that they would genuinely devote themselves to the work for the remainder of their lives (like any good old time Methodist). Note how at a time when many would think that these women should slacken off, Paul expects them to buckle down and become even more active. The hearer they got to the finishing tape, the harder they should run. ,

Verse 11-12
‘But younger widows refuse, for when they have become lax against Christ, they desire to marry, having condemnation, because they have rejected their initial dedication of faith.’

But younger widows were to be refused. They were not, of course, refused the opportunity of doing good works. What was refused was their dedicating themselves to a ‘permanent full-time commitment’, and that was because understandably they might wish eventually to marry again, at which point they would then be unable to maintain their full-time commitment to the work of the church to which they were irrevocably committed. As bearing children was also very much in the purpose of God for women (1 Timothy 2:15) it must not be hindered by having made a commitment which would then have to be broken. For Paul recognised that if they subsequently began to feel an urge to fulfil their calling to produce children (1 Timothy 2:15) they might then break their commitment and marry, and thus come under the charge that they had failed in their dedication In Paul’s words, ‘they would have become lax against Christ’. Thus it is clear that the commitment once given was seen as binding them permanently in a world where people were used to being ‘bound’ by their obligations. If we took our commitments as seriously as Paul did these women’s commitment, the church today would make a much greater impact on the world. But today we think we can treat God as though He must fit into our plans.

There is no suggestion here that marrying and having children was in any way second best. Indeed that was God’s requirement for women of suitable age (1 Timothy 2:15). It was simply a recognition that once a person had made a firm commitment to a particular Christian service it was seen as permanently binding, as something that God had called them into.

Verse 13
‘And together with this they learn also to be idle, going about from house to house; and not only idle, but tittle-tattlers and busybodies, speaking things which they ought not.’

Another reason why they were unsuitable is that at the same time as they are beginning to think in terms of marrying again, when they spend their time visiting houses, they will begin to tittle tattle and become busybodies, because they do not have the perspective and seriousness of the older women Their younger energies and outlook, combined with their new freedom from other responsibilities, would cause them to go astray. They may give away secrets that should be confidential, or talk about ‘the latest thing’ being taught by some in the churches (the old wives’ fables previously mentioned), or go in for prying instead of praying, prying into things that do not concern them, rather than simply getting down to the task in hand. Even their tongues may run away with them so that they may say foolish things, because they are less restrained and therefore more likely to be untrustworthy in this respect. (We must remember that Paul is not theorising. He is speaking from experience as someone who had seen it all happen. He was an expert on human nature).

Verse 14-15
‘I desire therefore that the younger widows marry, bear children, rule the household, give no occasion to the adversary for reviling, for already some are turned aside after Satan.

He does not disagree with their intention to have children. Indeed he fully agrees that it would be the best thing for them. For if they marry, produce children, and run the household, thus fulfilling God’s will (1 Timothy 2:15), they will have no time for idleness and will not as a result give any opponent of the church (or, less likely, ‘the Adversary himself’) any opportunity to revile them. And he knows what he is talking about, for he knows how foolish some younger marriageable women of his acquaintance have been in the past. They may well even have helped to spread the old wives’ tales, which is probably what he means by their ‘turning aside after Satan’, although the alternative possibility is immorality. Older women would not have been so vulnerable. They were more single-minded without having so many other possibilities of life to distract them. Seemingly the church was now in the happy position of being able to pick and choose so that it was not a problem of finding people. It was rather a problem of ensuring that they chose the most suitable.

The word ‘occasion’ is another military metaphor signifying ‘a base of operations’. See its use in Romans 7:8; Romans 7:11; 2 Corinthians 5:12; 2 Corinthians 11:12; Galatians 5:13.

Verse 16
‘If any woman who believes has widows, let her relieve them, and let not the church be burdened, that it may relieve them that are indeed widows.’

And while he is speaking about women he brings home the fact that the responsibility mentioned in 1 Timothy 5:8 does not only apply to men. Women too should recognise their responsibility for caring for older related widows (mothers or mothers-in-law) so that the burden does not fall on the church, in order that the church may concentrate on those who are ‘widows indeed’, that is, those who are devoid of relatives.

Verse 17
‘Let the elders who run things well be counted worthy of double honour, especially those who labour in the word and in teaching.’

In view of the parallel with 1 Timothy 5:1 ‘the elders’ means ‘the older men’. Thus it then has to be defined as Paul wishes to refer to the church elders. There is possibly a play on the word. The older men who run their families well are worthy of double honour because as Christians they are not only physical fathers to their families but also spiritual ones, while especially to be honoured are the church elders, for they teach and minister the word and are the same to the whole church. If they run the church well they also are to be counted worthy of double honour. ‘Proistemi’ means ‘be over’ (1 Thessalonians 5:12); ‘be in authority’ (over the household and over children - 1 Timothy 3:4-5; 1 Timothy 3:12); ‘maintain, engage in’ (good works - Titus 3:8). For these are the men who labour in the word and in teaching.

The reference to ‘honour’ looks back to the honouring of widows who have no relations, which had in mind the command to honour father and mother. Here then the double honouring is because they are fathers in two ways, either, in the case of the older men, over their households both physically and spiritually, or, in the case of the elders, over their households and the church. Alternatively it may mean ‘being treated generously’ or be connected with the ideas of the double portion received by the eldest son (Deuteronomy 21:17).

Verses 17-21
Timothy’s And the Church’s Responsibility Towards the Elders (1 Timothy 5:17-21).
Having spoken in depth about the women Paul now turns his attention to the men. He has reversed the order in 1 Timothy 5:1 in chiastic fashion. 1 Timothy 5:1 spoke of the men and then the women. From 1 Timothy 5:2 onwards he has mainly dealt with the women, now he turns his attention to the men. On that basis the word elders here signifies all elder males, so that it then has to be defined because Paul especially has in mind the church elders. If the widows are worthy to be honoured by being treated as part of the family and as mothers in God, the old men and elders are to be so even more. For they should be honoured both for twofold reason, first for being physical heads of their households and then for being spiritual ‘fathers’ to them, and this is especially true of the church elders for they run the church well and labour in the teaching of the word. They too then should be able to benefit from the church’s provision. Nor must any charge be accepted against them unless well witnessed, although if a charge of sin is proved against them then they must be admonished in front of the whole church.

Analysis.
a Let the elders (or ‘older men’) who run things well be counted worthy of double honour, especially those who labour in the word and in teaching (1 Timothy 5:17).

b For the scripture says, “You shall not muzzle the ox when he treads out the corn.” And, “The labourer is worthy of his hire” (1 Timothy 5:18).

c Do not receive an accusation against an elder, except at the mouth of two or three witnesses (1 Timothy 5:19).

b Those who are sinning reprove in the sight of all, that the rest also may be in fear (1 Timothy 5:20).

aI charge you in the sight of God, and Christ Jesus, and the elect angels, that you observe these things without prejudice, doing nothing by partiality (1 Timothy 5:21).

Note that in ‘a’ the elders who lead well are to be honoured, and in the parallel the treatment of them is to be carried out as in the sight of God, Christ and the angels. In ‘b’ the worthy are to be provide for, and in the parallel the unworthy are to be rebuked. Centrally in ‘c’ no accusation must be accepted against an elder on a single testimony.

Verse 18
‘For the scripture says, “You shall not muzzle the ox when he treads out the corn.” And, “The labourer is worthy of his hire.” ’

He then cites Scripture to demonstrate how they should be honoured. The first quotation is from Deuteronomy 25:4 where it literally means that the ox should not be muzzled but should be allowed to partake of the grain while it threshes it. Notice that he does not apply the illustration, he expects Timothy to understand it. It is cited in 1 Corinthians 9:9 where it refers to the right of those who minister the Gospel to be provided for and Paul there claims that its primary intention is to indicate that we should be generous to those who work on our behalf. He makes clear in 1 Corinthians that his point is that while God may be concerned for the welfare of animals, He is even more concerned for the welfare of human beings. But in Timothy’s case he expects him to have the discernment to understand this without spelling it out. This idea fits well with the next citation which is from Luke 10:7, where the idea is that the messenger of the Gospel deserves to be properly fed. Note how the words of Jesus are now included as Scripture. (Paul would never have combined the two like this unless that was what he meant. He had too high a view of Scripture). The citation may have been taken from a source which Luke also called on, or directly from Luke’s draft, for Paul would no doubt be familiar with Luke’s work in producing a Gospel. It does not necessarily indicate that the work was yet complete.

‘For the Scripture says.’ A typical Pauline way of expressing the idea. Compare Romans 4:3; Romans 9:17; Romans 11:2; Galatians 4:30; etc. It was indicating that both these sayings had the authority of God behind them because they came from God’s inspired word.

Verse 19
‘Do not receive an accusation against an elder, except at the mouth of two or three witnesses.’

Paul is aware how vulnerable these elders will be to accusations and charges made by different disgruntled members of the church he has good reason to be aware that even Christians can become disgruntled), and so he points out that accusations made by just one person against elders, which cannot be substantiated by at least one other independent person, should not be accepted. The elders are to have the same protection as would be available in a Jewish court of law (Deuteronomy 9:15). It may be that the protection applies to all older men, for they would all have responsibilities over their wider families and might similarly be open to abuse.

Verse 20
‘Those who are sinning reprove in the sight of all, that the rest also may be in fear.’

On the other hand where an elder is found to have sinned on the testimony of two or three reliable witnesses, he must be reproved in the sight of all. Public recognition must result in public chastening and repentance. By being in such a privileged position what they do reflects on the whole church. ‘All’ probably means before the whole church as in Matthew 18:16, but may mean the whole body of elders. Clearly this would depend on the importance of the sin and what kind it was. The principles of Matthew 18:16; 2 Corinthians 13:1 would be called to mind. But it draws out the fact that the elder who sins openly is doing so as the representative of the church, and so has offended the whole church.

Note that Paul is using the present tense. This may be intended to suggest a reference to some elders who were presently sinning, and refusing to acknowledge their sin and repent. Primarily in view therefore may be the sins of the false teachers such as Hymenaeus and Alexander (1 Timothy 1:20), and Philetus (2 Timothy 2:17). This included their actual teaching which was causing so many problems (1 Timothy 1:3; 1 Timothy 4:1-3; 1 Timothy 6:3). But it would also include the resulting strife, dissension and disunity which were the result of their activities (1 Timothy 1:4-5; 1 Timothy 6:4-5). There is no question, however, about the fact that it is to refer more generally to any and all who become involved with continual open sinning. It should also be noted that the aim of such public rebuke is in order to produce repentance in the sinning elder (2 Timothy 2:25), and as a warning to the remainder of the elders, and indeed as a warning to the whole church of the gravity of sin and its consequences.

This did not, of course, mean that the elders could not differ on secondary matters. The problem with the false teachers here was that they were wrong on the basic doctrines of the person of Jesus, and the historical significance of the cross and the resurrection. They had moved away from the ‘rooting in history’ of Christian doctrine, and were denying the equivalent of the Apostles’ Creed. It is on such central teachings that unity must be maintained, while disagreement on secondary matters must not be allowed to become an issue. It is the truth about Jesus Christ that matters, not our disagreements on the details of interpretations of future history and ritual.

Verse 21
‘I charge you in the sight of God, and Christ Jesus, and the elect angels, that you observe these things without prejudice, doing nothing by partiality.’

This solemn injunction which follows demonstrates how important he sees these instructions to be. He wants all to be aware that these are they who watch over the church from Heaven, as the elders watch over it on earth. This explains why he brings in here the elect angels, who are the equivalent in Heaven to the elders on earth (appointed servants of God). ‘God, Christ Jesus and the elect angels’ thus parallels in Heaven the idea of ‘God, Christ Jesus and the elders’ on earth. By ‘the elect angels’ he may have in mind here those special angels who care for and represent the church before the throne, those whom John in vision calls ‘the twenty four elders’ (Revelation 4:4; Revelation 4:10-11; Revelation 5:8-10). For such a ministry of angels see Hebrews 1:14, and compare 1 Corinthians 11:10; Revelation 1:20; Psalms 91:11-12; Matthew 4:6-7. Paul’s injunction here may, however, be seen as also referring to the whole letter. Compare his reference to a ‘charge’ to Timothy in 1 Timothy 1:18. Compare 1 Timothy 6:13.

This awareness of the presence of God and Christ Jesus among the believing community was to be a strong inducement to obedient Christian living (1 Timothy 5:4; 1 Timothy 6:13; 2 Timothy 2:14; 2 Timothy 4:1; Matthew 18:18-20). It was precisely this awareness of the Lord God walking in the camp which was, in similar circumstances, to motivate the newborn community of Israel to assurance and full obedience (Leviticus 26:16-17; Deuteronomy 23:14). Compare also "the Lord your God, who is among you is a God Who is jealous over you" (Deuteronomy 6:15).

While it certainly refers to what immediately precedes, Paul’s injunction may here, however, be seen as also referring to the whole letter. Compare his reference to a ‘charge’ to Timothy in 1 Timothy 1:18, and compare 1 Timothy 6:13.

Timothy is therefore firmly exhorted to ensure that he entertains no prejudice against any, and that he shows no partiality. He must be openly fair in his dealings with all and must ensure that he acts for the good of the whole without having any bias towards one against another, precisely because he does it before God, Christ Jesus and the heavenly eldership. For similar calls to impartiality see Leviticus 19:15; Deuteronomy 1:17; 2 Chronicles 19:7; Romans 2:11; Ephesians 6:9; Colossians 3:25; James 2:1; 1 Peter 1:17.

Paul Gives Some Personal Injunctions To Timothy About His Own Behaviour, And His Responsibility To Use Discernment Especially With Regard To Appointing Men To God’s Service By The Laying On Of Hands (1 Timothy 5:22-25).

Timothy is now warned against making rash appointments, or appointments without due care, for he is to remember that the laying on of hands represents an identification with the person on whom hands are laid. To lay hands on someone is therefore to take responsibility for that man’s ministry. It is important to look below the surface and ensure the reliability and integrity of the person involved. Similarly he must also keep himself pure, and learn how to look below the surface and use discernment in everything, in the same way as Ephesian water should be mixed with wine before being drunk because of its impurities, so as to avoid its most unpleasant effects. The illustration is an apt one. Natural man is very much like Ephesian water and needs the wine of the new age (John 2:1-10; Isaiah 55:1-3) and the wine of the Spirit in order to make him palatable. It is in fact like some sins and some good works. Sometimes its effects are obvious immediately, at others it takes time to work through, and the after effects may be delayed. In the same way some sins are immediately obvious, while others may only become apparent later. All this must be taken into account, both in making appointments of responsible officials (including widows) and in dealing with people.

Analysis..

a Lay hands hastily on no man, neither be a partaker of other men’s sins (1 Timothy 5:22 a).

b Keep yourself pure (1 Timothy 5:22 b).

c Do not be a drinker of water any longer, but use a little wine for your stomach’s sake and your frequent infirmities (1 Timothy 5:23).

b Some men’s sins are evident, going before to judgment, and some men also they follow after (1 Timothy 5:24).

a In the same way also there are good works which are evident, and such as are otherwise cannot be hid (1 Timothy 5:25).

Note that in ‘a’ discernment in selection of church servants is to be exercised, and in the parallel those who do good works may not be apparent immediately but will be eventually. In ‘b’ Timothy is to keep himself pure, and in the parallel this is in contrast with the fact that some men’s sins are obvious and others take time to discern. Centrally in ‘c’ Timothy has to learn to look below the surface and use discernment, not only personally but with regard to his responsibilities in Ephesus.

Verse 22
‘Keep yourself pure.’

This may be seen as a separate injunction to also ensure that he keeps himself pure, but it surely includes what has just been said. By being careful and prayerful in making appointments he will consequently keep himself pure from their sins. Both ideas apply, for he has had hands laid on him by others, and must ensure that he is loyal to the purpose for which they set him aside, in the same way as he will expect the same from those on whom he lays his hands. Purity, positive goodness and an avoidance of all sin, is an essential qualification for a servant of God, and Timothy must maintain it at all times both actually and potentially.

Verse 23
‘Do not be a drinker of water any longer, but use a little wine for your stomach’s sake and your frequent infirmities.’

What appears here to be an abrupt change of subject is in fact probably the use of a vivid illustration comparable to that concerning the ox and the threshingfloor (1 Timothy 5:18), which he also did not feel that he needed to explain. (We might see Paul as saying, ‘Think about it. Do you really think that God is too concerned about the yips?’, in the same way as he said a similar thing about God not being over-concerned about oxen (1 Corinthians 9:9). It is not to say that God is not concerned about the oxen or the yips. It is because there are some things that are even more important). So he is saying, ‘remember your own experience with the water at Ephesus and recognise that you need also to drink of God-given wine when you make your decisions’. Both would be familiar with how Jesus had turned water into wine (John 2:1-10), indicating the new age of the Spirit.

So just as he had to learn to use discernment when drinking the impure Ephesian water, and to mix it with wine so as to prevent its harmful and unpleasant effects, so should he by the Spirit have regard to the impurities within men and cater for them in the best ways possible (which was why younger widows should be prevented from being ‘enrolled’). He may thus well be saying, in a way that he knew that Timothy would understand, ‘be careful what you are doing when you appoint people to God’s service, lest you finish up with the equivalent of a pain in your gut’. Or to put it another way, don’t just ‘drink water’ in an unthinking way when you make appointments, take steps to ensure that the worst will not happen by ‘drinking wine’ and only appointing worthy men. (It is hardly likely that the elders at Ephesus would not have already given similar advice to Timothy about the use of wine when they saw that he was suffering from the effects of the drinking water. Perhaps, however, he had asked Paul’s advice about it in which case Paul now gives it while also using it as a vivid illustration).

This is not to deny that Timothy might genuinely have had irritable bowel syndrome. But it is to suggest that Paul, in reminding him of the remedy for it in this case, humorously uses it to get over his main point. Discernment must be used, both in drinking water and in appointing people to the service of God, and that discernment comes through the Spirit. For at the back of the illustration may well have been what would be the well known story of Jesus turning water into wine (John 2:1-10), indicating the coming of the new age of the Spirit, combined with Isaiah 55:1-3, ‘come to the waters, --- buy wine and milk without money and without price’, which essentially pointed to the same.

The quality of the water is why wine is drunk in so many countries, not only as a pleasure, but out of necessity. It is because the water is almost undrinkable. It would have been much worse in Paul’s day, although stomach’s would have been more used to it. Ephesian water, however, appears to have been worse than most. But this suggestion that it is also intended to be an illustration is backed up by the examples that follow, for which the illustration is very apt.

Verse 24
‘Some men’s sins are evident, going before to judgment, and some men also they follow after.’

The illustration continues. Just as Ephesian water causes some to throw up immediately, and with others only has a much slower effect which is not at first visible, so is it with men. With some their sin is immediately obvious. With others it takes time for their sin to work through. With appointments to Christian service it is the second kind of sin that needs to be most guarded against, the kind that only becomes apparent later. Few would appoint an openly sinful man (or so one would think), but how easily, if care is not taken, can a man be appointed who will go on to be a disaster. Thus in making the selection wine is needed as well as water.

All will, however, be revealed at the Judgment, even if not before, for then the activities of servants of God will be tried in the fire to see of what kind they are. Then the sins which follow after will also be taken into account (1 Corinthians 3:10-16).

Verse 25
‘In the same way also there are good works which are evident, and such as are otherwise cannot be hid.’

And the same applies to a man’s ‘good works’. In some they are apparent immediately, in others they will be revealed, but only later, for in the nature of things they cannot finally not come to light. It is often the case that the person who seems (because possibly of diffidence) to have few talents, turns out to be the brightest star. Many a great speaker is also basically shy. The principle is clear, a man cannot always be judged by what he is at present. Careful discernment needs to be made, with the help of prayer, so as to detect what he might become in the future, both as regards sin and as regards quality.

Thus in the light of all this how important it is to use discerning judgment in all appointments, and especially when appointing elders. Lack of discernment could not only bring later disappointment and heartache, it could also result in hidden spiritual talents not being discerned. It is a reminder of how much prayer should go into such decisions, and how necessary it is to discern what lies underneath.

06 Chapter 6 

Verse 1
‘Let as many as are slaves under the yoke count their own masters worthy of all honour, that the name of God and the doctrine be not blasphemed.’

All Christian slaves are to treat their masters with honour. In view of the fact that Christians are called on to show respect to all men that was only reasonable. It might suggest that some Christian slaves, recognising that they were sons of God and that their masters were not, had actually taken advantage of their easy conditions and behaved disrespectfully. But they were not to do so, for by it they would bring God’s Name into disrepute. And then it would soon become common knowledge that Christian slaves were difficult and untrustworthy, as a result of which all Christian slaves would suffer. For Paul’s further teaching on this topic see 1 Corinthians 7:20-24; Galatians 3:28; Ephesians 6:5-9; Colossians 3:22-25; Colossians 4:1; Philemon all; 1 Peter 2:13-25).

While most of us are not literally slaves today, many are slaves to their jobs. And the same principle applies. Christians, even if they are trade union leaders, should treat their employers with respect (and expect the same respect in return) and work diligently. Being rude or arrogant or slapdash is not a Christian virtue.

Verse 1-2
The Principle Of Faithful Service Is Also To Apply To Slaves Who Become Christians, Who Are To Recognise That In Being Faithful To Their Earthly Master They Are Demonstrating Their Faithfulness to God (1 Timothy 6:1-2).
Those who know little about life in the 1st century AD ask why Paul did not openly and directly campaign against slavery. However, the fact is that the world at that time was based on slavery. It was as natural as breathing, and actually provided security for large numbers of people. Furthermore there were something like 60,000,000 slaves in the Roman Empire, and because of their numbers they were always regarded as potential enemies. So even the suggestion that all slaves be freed might have caused a rumbling dissension resulting in a slave revolt which would have been put down with merciless force. For the Roman Empire could not take the risk of a slave uprising. If a slave ran away and was caught, he was either executed or branded on the forehead with the letter F, which stood for fugitivus, which means runaway. There was indeed a Roman law which stated that if a master was murdered all his slaves could be examined under torture, and could be put to death in a body. Besides, slaves were often freer than ‘free-men’ and held important positions. No campaign to free slaves would have had any support from anywhere else. Campaigns against slavery that were later successful depended on a solid amount of support from like-minded people, and also from the common people, on the basis of the kind of atmosphere that Christianity had built up. Anyone campaigning that way in the 1st century AD would simply have been looked at with incredulity. Opponents would well have asked, ‘If all slaves were released where would they go and what would they do?’ The answer is that they would simply have starved, while the economy of the world would have collapsed. So anyone who attempted a direct anti-slavery campaign would have spent their time battering against a brick wall, even if they had not been permanently imprisoned. What Paul did instead was use the wiser and more successful way and undermine slavery by his positive teaching concerning freedom and equality. Among Christians ‘there is neither slave nor free-- for they are all one in Christ Jesus’, he declared (Galatians 3:28). In fact what he did was alter the moral attitude of people, and that eventually led to the banning of slavery, a campaign in which Christians played a huge part. Nor must we think of 1st century AD slavery in the same terms as slavery in the 18th and 19th centuries. Many 1st century slaves rose to positions of great importance and were treated with great respect. They would actually have been the first to attack any anti-slavery campaigners.

So here Paul is not arguing about the rights and wrongs of slavery, which he recognises that he can do little about in the short term. He is dealing with what the attitude of a Christian slave should be towards his earthly master, probably in the light of difficulties and problems that had arisen, or were threatening to arise. For he had already given his instructions concerning masters and slaves in his previous letter to the Ephesians. He was probably aware that the masters were actually doing what he had requested, but that there had been an unfortunate reaction on the part of the slaves. They had begun to be disrespectful and even lazy (the fact that they could do so and get away with it serves to demonstrate the ease of their conditions). So Paul emphasises that they are not to be like that, but are to treat their masters with honour so that no disgrace come on the Name of God, and no discredit would come on Christianity, in such a way as to cause a great deal of harm to other Christian slaves.

And this was to be especially so where slaves had a Christian master. They must not take advantage of the fact but rather serve them the better because what they did would be benefiting a Christian. The fact that he gives no instruction concerning Christian masters may indicate that he was aware that in Ephesus the Christian masters treated their slaves well. He had certainly gives them instructions previously (Ephesians 6:9; Colossians 4:1).

Analysis.
· Let as many as are slaves under the yoke count their own masters worthy of all honour (1 Timothy 6:1 a)

· That the name of God and the doctrine be not blasphemed (1 Timothy 6:1 b).

· And those who have believing masters, let them not despise them, because they are brothers, but let them serve them the rather, because they who partake of the benefit are believing and beloved. These things teach and exhort (1 Timothy 6:2).

Note that in ‘a’ slaves are to count their masters as worthy of honour, and in the parallel they are not to despise masters who are believers. Central in ‘b’ is the fear lest the name of God and the doctrine be blasphemed.

Verse 2
‘These things teach and exhort.’

Timothy is called on to teach and exhort what Paul has shown him. This may refer to the whole letter, or the section from 1 Timothy 4:1 onwards, or to what now follows, or indeed all, for that was his intention.

Verse 3
‘If any man teaches a different doctrine, and does not adhere to sound words, even the words of our Lord Jesus Christ, and to the doctrine which is according to godliness,’

And the reason that he had to teach them was because if anyone taught anything contrary to ‘sound words’, that is, the recognised teaching of the Apostles (Galatians 2:2), or taught a ‘different doctrine’ (compare 1 Timothy 1:3) from Paul, he was demonstrating that he did not consent to such ‘sound words’, that is, words which truly declared and revealed the truth. He then points out that these are also in line with what our Lord, Jesus Christ Himself taught. His claim is thus that his own teaching, unlike that of these false teachers, is solidly based on that of the Lord, Jesus Christ. The heretics claimed to have advanced on His known teaching by introducing ‘mysteries’, but Paul calls all men back to His known teaching, as known and recorded in all the churches.

‘And to the doctrine which is according to godliness’. And that teaching provides the basis for true piety, for true religion, for being pleasing to God, for truly fulfilling their obligations towards God and man.

Verse 4-5
‘He is puffed up, knowing nothing, but having a sick craving about questionings and disputes of words, of which comes envy, strife, railings, evil surmisings, wranglings of men corrupted in mind and bereft of the truth, supposing that godliness is a way of gain.’

Having described the wayward teaching of the false teachers in 1 Timothy 6:3, Paul now brings out:

1) Their attitude and approach (1 Timothy 6:4 a).

2) The fruits of their ministry (1 Timothy 6:4 b-5a).

3) What it is that motivates them (1 Timothy 6:5 b).

1). Criticism of their attitude and approach. Those who claim to be Christians but who teach other than the Apostles’ teaching are living in the clouds, they are puffed up and full of hot air, they know nothing. Rather they have a sick interest in questionings, and disputation about words, giving the words an exotic meaning other than their real sense, and in opening men’s minds to extravagant ‘new thought’, always seeking ‘some new thing’ (Acts 17:21). But their thoughts were all on airy-fairy ideas (and thus not really heavenly) rather than being firmly grounded in true moral behaviour and response in this life. They do not think in terms of ‘doing the will of My Father in Heaven’ (Matthew 7:21), but in terms of exotic experiences. They are a parody of true heavenly-mindedness. But there is one way in which their teachingisearthly minded, and that is in their building up riches for themselves. They suppose that ‘godliness’ is a way of gain, not of holy living, and they act accordingly.

2). The fruits of their teaching. Their teaching results in envy, in strife (a word only used by Paul) and disputing, in railing (or ‘slander’) against others, especially true Christians, in evil surmising and wranglings which skirt round the truth, and all that is because their minds are corrupted, and they themselves are bereft of the truth. Such envy, strife, railing against others, and wranglings were actually well known in those days among professional philosophers who were often at each other’s throats, and it also involved their adherents.

3). What motivates their teaching. It is evidenced by their love of money, which, of course, is for ‘the cause’ but ends up in their own pockets. Their forte is goldliness, not godliness.

Verse 6-7
‘But godliness with contentment is great gain, for we brought nothing into the world, for neither can we carry anything out,’

In total contrast is true doctrine and true Christianity. That, while not condemning riches, eschews seeking to become rich (compare Matthew 6:19-21), and at the same time recognises that such riches may well keep men from God. It produces genuine heavenly-mindedness (Colossians 3:1-3; 1 John 3:1-3) which cares nothing for the treasures of this life but centres on pleasing God, and doing the will of their Father in Heaven. It stresses the fulfilment of their responsibility towards God (eusebeia - godliness). Pleasing God and having His contentment in their hearts is all that they desire. For they know that earthly things are nothing, and that they brought nothing into this world and can take nothing out. Compare Job 1:21 - ‘naked came I out of my mother’s womb, and naked will I return there’; Ecclesiastes 5:15 - ‘as he (a rich man) came forth from his mother’s womb, naked will he go again as he came, and will take nothing for his labour which he may carry away in his hand’. Thus they look not at the things that are seen but at the things which are unseen, for the things that are seen are temporary and transient, but the things that are not seen are eternal (2 Corinthians 4:18). They have respect to the recompense of the reward (Hebrews 11:26) when they will hear their Lord say, ‘well done, good and faithful servant, enter into the joy of your Lord’.

It may well be that the false teachers had offered ‘contentment’, or self-assurance. The word was used similarly by Stoic philosophers. But Paul wants to stress that if it does not go along with fulfilling our responsibilities towards God it is worth nothing. The only genuine contentment, which includes a full supply of all that is necessary, is found in Him, for that is contentment that rests on a sound basis. The same root is found in Deuteronomy 32:10 LXX, ‘Hemaintainedhim in the wilderness, in burning thirst and a dry land. He led him about and instructed him, and kept him as the apple of an eye, as an eagle would watch over his brood, and yearns over his young, and receives them, having spread his wings, and takes them up on his back.’ That is the basis of the Christian’s contentment.

Verse 8
‘But having food and covering we will be content with those.’

Thus Christians are satisfied when God provides their food, clothing and shelter (compare Matthew 6:25-34) which they receive with thanksgiving (1 Timothy 4:4). And with that they are content, for they want to spend their whole lives in pleasing God in accordance with Jesus’ teaching, and in bringing men to Christ and building them up in Christ. Here is the test of true religion. Paul was only asking them to experience what he had experienced himself (Philippians 4:10-13).

Verse 9
‘But those whose minds are set on being rich fall into a temptation and a snare and many foolish and hurtful longings, such as drown men in ruin and destruction.’

In total contrast again are those who desire to be rich by any means. The slaves may labour without any hope of earthly advancement (1 Timothy 6:1-2), but at least they avoid the perils of being rich. They can only set their hope on God. In contrast those who set their minds on being rich, soon fall into temptation and a snare, and are entrapped by their foolish longings. They see the glitter of gold or hear the rustle of bank-notes, or moon over their bank statements, and that is what they set their hearts on, and it fails to satisfy them. And such longings finally then result in men drowning in ruin and destruction, either in this world or the next (Luke 12:13-21; Luke 16:19-31). Compare the ‘deceitfulness of riches’ in Mark 4:19.

The pictures are vivid. First they fall into temptation, they cannot resist the call of gold, then they are caught in a snare as their search for money entraps them, then their continued longings lead them into being drowned - in the sea of ruin and destruction. They are like a man who has risked all to obtain a treasure from a sunken wreck, only to find himself entangled in weeds and in danger of drowning with none to help, or seeking treasure in a swamp and finding it, only to find himself being unavoidably sucked in by the quicksand.

Verse 10
‘For the love of money is a root of all kinds of evil, which some reaching after have been led astray from the faith, and have pierced themselves through with many sorrows.’

For the love of money (not money itself which is simply a tool) is a root which produces all kinds of evil; greed, covetousness, envy, deceit, disregard for others, the argument that all is fair in business, the scheming of schemes to get money out of others, self-accumulation, and so on, with the result that the hunger for true righteousness and godly living disappears. They often do not realise what is happening but soon gold has become their god. And they often even try to justify their greed by claiming that it is God-provided. Thus they float along enjoying their riches and leave the world to fend for itself. Not for them teaching about widows, and the needy and care for one another and laying up treasure in Heaven. To them God is the treasure chest on which they draw for their own indulgence, the hole in the wall into which they feed their pin number, not the One Whom they seek to please by following the teaching of Jesus. They are takers and not givers. And they fashion their teachings to suit.

Verse 11
‘But you, O man of God, flee these things; and follow after righteousness, godliness, faith, love, patience, meekness.’

The description ‘man of God’ is intended to nerve Timothy for what lies ahead. He is to recognise his importance in God’s eyes and that he follows in a noble train. This was a title given to the prophets of old. Deuteronomy 33:1 speaks of "Moses, the man of God", (compare also Joshua 14:6) while the title to Psalms 90 is, "A Prayer of Moses the man of God." God's messenger to Eli was a ‘man of God’ (1 Samuel 2:27). Samuel himself was described as a man of God (1 Samuel 9:6). Shemaiah, God's messenger to Rehoboam, was a man of God (1 Kings 12:22) at the time of the dividing of the kingdom, as was His messenger to Jeroboam (1 Kings 13). Elijah was a man of God (1 Kings 17:18 and often). And so we could go on. But with Moses, Samuel and Elijah described as men of God, what further need have we of witnesses? And all of them were called on by God at crucial times.

‘Flee these things; and follow after righteousness, godliness, faith, love, patience, gentle strength.’ As a man of God Timothy was to flee from the message, behaviour and involvements of the false prophets, and from the glitter of gold. The point of fleeing is to get out of the way of them. Compare ‘flee youthful desires’ (2 Timothy 2:22). Having turned his back on the glitter of gold, and having charged the false teachers to forsake their false teaching (1 Timothy 1:3-4) he is not to get involved in arguing with them, something which will lead nowhere (1 Timothy 6:20). He is rather to follow another path.

He is rather to follow after righteousness, godliness, faith, love, patient endurance, gentle strength (courtesy with backbone). Righteousness involves seeking to have a part in His active saving righteousness (compare Matthew 5:6; Isaiah 45:8; Isaiah 46:13 and often), and subsequently doing what is right in the sight of God. Godliness involves fulfilling their responsibilities towards Him in obedience and worship. Faith involves trusting Him fully in accordance with His word and with His teaching. Love involves letting the love of God flow through him (Romans 5:5; Matthew 5:42-48). Patient endurance involves pressing forward whatever the difficulties. Courtesy with backbone involves gentleness combined with strength. Being ‘meek’ as Moses was meek. For the whole list compare Galatians 5:22.

Verses 11-21
Final Exhortation And Teaching (1 Timothy 6:11-21).
Paul closes his letter with a further charge to Timothy (compare 1 Timothy 1:5), followed by a reference to the coming of our Lord, Jesus Christ, and a further description of the glory of God (compare 1 Timothy 1:17), and ending with a warning against getting ensnared in the teaching of false prophets, which is where his letter began (1 Timothy 1:3-4). Incorporated within it is an powerful exhortation to Timothy to fight the good fight of faith and lay hold on eternal life, and a call to him set the church on the right road for the future, so that they too might set their hope on God (compare 1 Timothy 4:10) and similarly lay hold on that life, which is life indeed.

Analysis.
a But you, O man of God, flee these things; and follow after righteousness, godliness, faith, love, patience, meekness (1 Timothy 6:11).

b Fight the good fight of the faith, lay hold on the life eternal, to which you were called, and did confess the good confession in the sight of many witnesses (1 Timothy 6:12).

c I charge you in the sight of God, who gives life to all things, and of Christ Jesus, who before Pontius Pilate witnessed the good confession, that you keep the commandment, without spot, without reproach, until the appearing of our Lord Jesus Christ (1 Timothy 6:13-14).

d Which in its own times he will show (1 Timothy 6:15 a).

e Who is the blessed and only Potentate, the King of kings, and Lord of lords (1 Timothy 6:15 b).

f Who only has immortality, dwelling in light unapproachable

e Whom no man has seen, nor can see (1 Timothy 6:16 a).

d To Whom be honour and power eternal. Amen (1 Timothy 6:16 b).

c Charge those who are rich in this present world, that they be not highminded, nor have their hope set on the uncertainty of riches, but on God, who gives us richly all things to enjoy, that they do good, that they be rich in good works, that they be ready to distribute, willing to communicate (1 Timothy 6:17-18).

b Laying up in store for themselves a good foundation against the time to come, that they may lay hold on the life which is life indeed (1 Timothy 6:19).

a O Timothy, guard what is committed to you, turning away from the profane babblings and oppositions of the knowledge which is falsely so called, which some professing have erred concerning the faith. Grace be with you (1 Timothy 6:20-21).

Note that in ‘a’ he is to flee these things and in contrast follow after what is godly, and in the parallel he is to guard what is committed to him and is to turn away from all that is false. In ‘b’ he is to lay hold on eternal life, and in the parallel is to lay hold on life which is life indeed. In ‘c’ he is given a solemn charge to obedience to God’s will, and in the parallel a further solemn charge to obedience to God’s will. In ‘d’ God will in His own time show the appearing of our Lord, Jesus Christ, and in the parallel to Him as a consequence will be honour and power eternal. In ‘e’ the glorious sovereign uniqueness of God is described and in the parallel the fact that He is beyond men’s ken, and centrally the uniqueness of His Being is described.

The Exhortation.
Paul commences this final section with an exhortation to flee from ‘these things’ that is the teaching, activities and wranglings of the false teachers, and the deceitfulness and entanglements of riches, and instead to follow after what is good, as a good soldier of Jesus Christ (compare 1 Timothy 1:18; 2 Timothy 2:3-4), so that he might finally ‘lay hold on eternal life’ both now and in the future (compare 1 Timothy 4:8; 1 Timothy 4:10. See also 1 Timothy 1:16; 1 Timothy 6:19).

Analysis.
· But you, O man of God, flee these things (1 Timothy 6:11 a).

· And follow after righteousness, godliness, faith, love, patience, meekness (1 Timothy 6:11 b).

· Fight the good fight of the faith (1 Timothy 6:12 a).

· Lay hold on the life eternal, to which you were called (1 Timothy 6:12 b).

· And did confess the good confession in the sight of many witnesses (1 Timothy 6:12 c).

Note that in ‘a’ he is declared to be a ‘man of God, and in the parallel he is one who made a good confession. In ‘b he is to follow after all the Christian virtues and in the parallel he is to lay hold on eternal life. Centrally in ‘c’ he is to fight the good fight of faith.

Verse 12
Fight the good fight of the faith, lay hold on the life eternal, to which you were called, and did confess the good confession in the sight of many witnesses.’

The thought of fighting the good fight of faith has been a theme of the letter. In 1 Timothy 1:18 he was told to war a good warfare, and military terminology has appeared all the way through. It is a central theme of the letter. There is no need therefore to resort to he terminology of the games, although that too has been previously in mind (1 Timothy 4:8-10). Here, however, he is emphasising his opening theme. The battle has to be won, and each must play his part to the full, and life has to be wrested from the midst of death (‘lay hold on eternal life’). For soon will appear the mighty relieving forces of Heaven led by God’s Commander in Chief (1 Timothy 6:14) and the King of Kings Himself (1 Timothy 6:15; compare Revelation 19:16).

Whether it means fighting for ‘the faith’ delivered by the Apostles, or fighting ‘in faith’ in connection with the fact that he has believed in Jesus and has trusted in Him is impossible to determine. Both are in fact necessary, and involved in each other, and it is doubtful if at this stage they were separated, certainly not in Paul’s eyes. However, the fact that earlier he was commanded to ‘hold faith and a good conscience’ (1 Timothy 1:19 compare 1 Timothy 1:5) suggests that the emphasis is more on the latter. He would only fight for the faith delivered by the Apostles if he believed in it himself with all his heart.

‘Lay hold on eternal life.’ We saw in 1 Timothy 4:8 that true godliness had the promise of ‘the life that now is and that which is to come’, so the indication is that he can lay hold of eternal life now (John 5:24; 1 John 5:13) and with full confidence put every effort into ensuring it for the future (1 Timothy 4:10; compare Philippians 3:10-14; Colossians 1:29; Titus 1:2; Titus 3:7), allowing God to do the saving work within him which will guarantee his inheritance (1 Timothy 4:10; 1 Corinthians 1:8-9; Philippians 2:12-13).

‘To which you were called.’ For he had experienced the elective call of God which was the earnest of what was to come (Romans 8:30; John 6:44; Acts 2:39; Romans 1:6; Romans 8:28; Romans 9:11; 1 Corinthians 1:9; etc).

‘And did confess the good confession in the sight of many witnesses.’ This probably has in mind his testimony at his public baptism, by which he proclaimed that he was dying with Christ and rising again with Him, to walk in newness of life (Romans 6:3), thereby renouncing all rights on his own life (Galatians 2:20).

Verse 13
‘I charge you in the sight of God, who gives life to all things, and of Christ Jesus, who before Pontius Pilate witnessed the good confession,’

Paul now gives Timothy a solemn charge, a charge which applies to all God’s people. It is made in the sight of God Who is the giver of life, and of the Messiah Jesus, Who sealed His confession before Pontius Pilate ‘unto death’, as the Faithful and True Witness (Revelation 1:5; Revelation 3:14). His was the death and resurrection from which the good confession of Timothy (1 Timothy 6:12), and of all others (Romans 6:3), gains its meaning. Life and death, both as God’s gifts, are thus involved, and the whole of God’s working in salvation is in mind, for it indicates that God has done all that is necessary for our deliverance. It was because God is the giver of all life, and the Messiah Jesus had lived and died and risen again, appropriating that life for His own, that Timothy, and all Christians, could partake in eternal life (1 Timothy 6:12; compare Ephesians 2:1-8).

‘Before Pontius Pilate witnessed the good confession.’ Note the emphasis on the historicity of the occasion. Unlike the myths of the false teachers Jesus made His confession in history, and His coming in the flesh (compare 1 Timothy 3:16), followed by His death and resurrection were a part of history, never needing to be repeated.

Verses 13-15
Having Exhorted Timothy, Paul Now Charges Him In The Sight Of God To Obey His Orders Blamelessly Until The Coming Of Our Lord Jesus Christ (1 Timothy 6:13-15).
Once again Paul comes to the conclusion of a section with a picture of the magnificence and glory of God and of Jesus Christ. In 1 Timothy 1:17 he revealed the glory and uniqueness of God, although as we saw it might equally refer to the Lord, Jesus Christ, in 1 Timothy 3:16 he revealed the glory of Jesus’ activity in salvation as God carried out His might purposes, here now he again combines both God and Messiah Jesus and reveals their glory, and that as a means of giving a solemn background to his ‘charge’. We may see in these summaries that he has, or had previously, begun to build up small summaries of doctrine to help the faithful. Thus a, b, c, c, b, a could easily be built up into such a summary.

Analysis.
a I charge you in the sight of God (1 Timothy 6:13 a).

b Who gives life to all things (1 Timothy 6:13 b)

c And of Christ Jesus, who before Pontius Pilate witnessed the good confession (1 Timothy 6:13 c).

d That you keep the commandment, without spot, without reproach (1 Timothy 6:14 a)

e Until the appearing of our Lord Jesus Christ (1 Timothy 6:14 b).

d Which in its own times He will show (1 Timothy 6:15 a).

c Who is the blessed and only Potentate, the King of kings, and Lord of lords (1 Timothy 6:15 b).

b Who only has immortality, dwelling in light unapproachable (1 Timothy 6:15 c).

a Whom no man has seen, nor can see, to whom be honour and power eternal. Amen (15d).

Note that in ‘a’ he is charged in the sight of God, while in contrast in the parallel man has not seen God, and cannot. In ‘b’ God gives life to all things, and in the parallel alone has immortality. In ‘c’ the Messiah Jesus has witnessed a good confession and in the parallel we have reference to the only Potentate Who is King of kings and Lord of lords. In ‘d’ he is to keep he commandment without reproach because in the parallel Jesus will be revealed in his own time, and centrally in ‘e’ we have the appearance of our Lord Jesus Christ.

Verse 14-15
‘That you keep the commandment, without spot, without reproach, until the appearing of our Lord Jesus Christ, which in its own times he will show,’

And in the light of this solemn charge, Timothy (and all of us) is to keep the commandment (as contained in His word and His Law, possibly as stressed at his baptism. Compare also John 12:49; John 15:12) in such a way that there will be no blemish on him and no reproach due to him. And this he must do continually until the ‘appearing’ of our Lord, Jesus the Messiah, which He will accomplish within the time span of God’s purposes. For in that appearing all things will be laid bare and any blemish or reproach brought to light (Matthew 10:26; Romans 14:10; 1 Corinthians 4:5; 2 Corinthians 5:10).

‘The appearing of our Lord, Jesus Christ.’ In the secular world this word ‘appearing’ was regularly used of theophanies when the gods manifested themselves to men, but here is the true appearing, when ‘our Lord’ (in contrast with the ‘lords’ worshipped by the nations) Himself is to be manifested to men (2 Thessalonians 2:8; 2 Timothy 4:8; Titus 2:13).

Verse 15
‘Who is the blessed and only Potentate, the King of kings, and Lord of lords,’

Once again, as in 1 Timothy 1:18, we are faced with the question as to whether this is spoken of God or of the Lord. It appears that Paul is deliberately merging the two ideas. Where the Lord is, God is not far away. ‘He who has seen Me has seen the Father’ (John 14:9). And certainly these titles are applied to Jesus Christ in Revelation 17:14; Revelation 19:16. Compare also Revelation 1:5. For their application to God see Deuteronomy 10:17; Psalms 136:3; Daniel 4:34 LXX). Thus here ‘our Lord, Jesus Christ’ is merging into the Godhead, having received again the glory that had been His before the world was (John 17:5).

And it is this glorious vision that Timothy must keep in mind as he goes forward with his sword drawn in his hand (1 Timothy 6:12). It is no coincidence that both charge and warfare are linked with the eternal King both at the beginning and end of the letter (compare 1 Timothy 1:17-19) and here in reverse order. The letter to Timothy contains the charge of the eternal King.

‘Potentate.’ The mighty One of great authority. Compare its use in Luke 1:52; Acts 8:27.

Verse 16
‘Who only has immortality, dwelling in light unapproachable, whom no man has seen, nor can see, to whom be honour and power eternal. Amen.’

The King of kings, and Lord of lords is now defined. He is unique and is the One Who alone has absolute immortality. All life has its source in Him, and all life is subject to Him. Even in eternity the redeemed will enjoy their life at His behest, guaranteed because He is unchangeable. And He dwells in unapproachable light. We are reminded how the people dared not approach Sinai, even though God’s glory was veiled in a cloud (Exodus 19). And yet even so that glory was manifested in the flesh (John 1:14; Hebrews 1:3). But what He is in Himself is so glorious that none can approach unless they are made fit by Him (Revelation 21:22-23; Revelation 22:5). From before Him even earth and Heaven flee away (Revelation 20:11). For His light is so pure and so holy that only absolute holiness can stand before its outshining. For us it will one day be possible, but only through the blood of Christ (1 John 1:5-7).

‘Whom no man has seen, nor can see.’ This is firstly because He is invisible and beyond the eye of man (1 Timothy 1:17), but also because man could not bear the sight. If men had to demand the veiling of Moses because the glory of God shone on his face (Exodus 34:29-35), how much less could they behold the unveiled glory of the Supreme? Through the graciousness of God men have been allowed glimpses. Consider Abraham from the depths of a divine sleep (Genesis 15:12; Genesis 15:17); Jacob when He came to him in the form of a man (Genesis 32:24-30); Moses who was the most favoured of all but could only look on the tail end of His glory, for had he seen the whole he would have been blasted out of existence (Exodus 33:18-23); Isaiah who saw him dimly through the smoke in the Temple (Isaiah 6:1-7); Ezekiel Who saw something of His glory revealed on His travelling throne (Ezekiel 1:26-28). But none had seen Him face to face, or had beheld the fullness of His glory. And even His light is but a garment beneath which is the unknowable and unseeable (Psalms 104:2)

‘To whom be honour and power eternal. Amen.’ And all honour and power is summed up in Him, and must be given to Him. For He is the Lord of all. In comparison to Him all Caesar’s claims to honour and power, and some of them had made great claims, were as nothing. Amen (so be it).

Verse 17
‘Charge those who are rich in this present world, that they be not highminded, nor have their hope set on the uncertainty of riches, but on God, who gives us richly all things to enjoy,’

As Timothy has received a solemn charge, so must he give a solemn charge to others. He is to charge the rich Christians, that is, those who have more than a basic standard of living, not to be highminded (a word seemingly invented by Paul and first used in Romans 11:20). That is, they are not to be haughty and above themselves. They are not to see themselves as somehow made superior because of heir wealth. Nor are they to set their hopes on their riches, for their riches are uncertain. A few moths, a bit of rust, and they are gone (Compare Matthew 6:19). They are rather to set their hopes on God Who is the source of all true riches. And the truth is that He is generous, and abundantly pours out His riches on all, for He is the One Who has provided us with all things so that we might enjoy them (compare 1 Timothy 4:4). We should note here that God is not saying that He has given rich people their riches so that they can enjoy them. Rather He is saying that, as the Creator, He has given the world to all of us, and He has given us all that is in it for us to enjoy. The corollary is that we should ensure that ALL enjoy it, not just ourselves. We should be as richly generous as He is.

This is the very opposite of the aim of the ascetic. He is not out to enjoy God’s goodness, or to see others enjoy God’s goodness. He is concerned only with betterment for himself. Therefore he fails to thank God for all His goodness, for he rejects it as not being for him. His interest is in self-gain, even if it is on a ‘spiritual’ level. He is seeking to buy God’s grace for himself.

Verses 17-19
The Charge Given To Timothy Is Now To Be Applied To All Who Are Men of Substance, For They Were The Ones Most In Danger Of Forgetting It (1 Timothy 6:17-19).
We are reminded here of the rich young ruler. Most people envied him, but Jesus sighed over him. For he went away without hope because of his great possessions (Mark 10:17-22). So are all rich people to beware, for unless they control their riches and use them wisely they will follow the rich young ruler. Rather then they are to use them to lay up treasure above, laying a good foundation so that they too may lay hold on eternal life (compare 1 Timothy 6:12).

Analysis.
· Charge those who are rich in this present world, that they be not highminded (1 Timothy 6:17 a).

· Nor have their hope set on the uncertainty of riches, but on God, who gives us richly all things to enjoy (1 Timothy 6:17 b).

· That they do good, that they be rich in good works, that they be ready to distribute, willing to communicate (1 Timothy 6:18).

· Laying up in store for themselves a good foundation against the time to come (1 Timothy 6:19 a).

· That they may lay hold on the life which is life indeed (1 Timothy 6:19 b).

Note that in ‘a’ the rich are not to have their minds fixed on their own importance, but in the parallel are to ensure that the lay hold on life that is truly life. In ‘b’ they are not to set their hopes on the uncertainty of riches, but in the parallel are to lay up a good foundation for the time to come. Centrally in ‘c’ is the description of how that is to be done.

Verse 18
‘That they do good, that they be rich in good works, that they be ready to distribute, willing to communicate,’

Thus the rich are to work hard at ‘doing good’. That should be their main aim and ambition. They should be rich in good works. They should be good at distributing their wealth to those who need it. They should be looking out for opportunities to use it for the genuine benefit of others. They should be delighted to pass it on to any who are in need. The idea of ‘willing to communicate’ is that it indicates true neighbourliness. For God has given them their riches precisely for that reason, so that they might be a blessing to others. Freely they have received, freely they should give (Matthew 10:8). They should give hilariously (2 Corinthians 9:6-7).

Verse 19
‘Laying up in store for themselves a good foundation against the time to come, that they may lay hold on the life which is life indeed.’

And by doing so they will be laying a firm foundation which will be kept in store for them in readiness for the time to come. Just as a large building firm will lay up a land bank for the future, which they keep ‘in store’, so should the rich lay up a firm foundation for the future, so that it will be in store when it is needed. They are to make friends for themselves in the eternal habitations (Luke 16:9). And by doing this they will lay hold on life which is life indeed (compare 1 Timothy 6:12). This is the opposite of being ‘dead while they live’ (1 Timothy 5:6). Instead of living their rich lives of excess, they will begin to live the true life which can be enjoyed ‘to excess’ in this life and the next (John 10:10). Eternal life is God’s free gift, given to all who believe on Him (Romans 6:23). But the full enjoyment of it is dependent on our response to His promptings. We must lay hold of it for ourselves.

Verse 20
‘O Timothy, guard what is committed to you, turning away from the profane babblings and oppositions of the knowledge which is falsely so called,’

‘O Timothy.’ Note the heartfelt cry. He wants Timothy to recognise the depths of his concern. The name Timothy means ‘honourer of God’, and that is what Timothy has to do.

‘Guard what is committed to you (‘has been deposited with you’).’ The Gospel was seen as a ‘deposit’ (the true riches), and as committed to God’s people as something that had faithfully to be handed down. Compare where Paul says, ‘ForI delivered to you what I first of all received, how Christ died for our sins, according to the Scriptures, (compare ‘before Pontius Pilate witnessed the good confession’ (1 Timothy 6:13), ‘Christ Jesus came into the world to save sinners’ (1 Timothy 1:15)) and that He was buried, and that He was raised again on the third day, according to the Scriptures.’ Thus it is stressed that it is ‘according to the Scriptures’. That is how it was originally handed down. And His death for our sins, genuine burial, and resurrection are the central planks of the truth that God became man and died and rose again so that He might be the Mediator between man and God (1 Timothy 2:5-6). This truth had been handed down in the Scriptures, and by the Apostles, and it was to be faithfully guarded (compare 1 Timothy 5:21 ‘I charge you -- guard these things’, where the same word is used). This is the true Apostolic Succession. It is the truth passed on in the New Testament, the new Scriptures.

‘Turning away from the profane babblings and oppositions (antitheses - counter-affirmations as men vied with each other, or contradictory elements in the world) of the knowledge which is falsely so called.’ Man’s wisdom screams at the world from every angle but is full of contradictions. And when it comes to talking about God it is ‘vain babbling’, it is an opposition which claims to have ‘knowledge’ (all cults claim special knowledge and add to the Scriptures) but is not true knowledge. For the true knowledge see 1 Timothy 2:4-6, for in Him are hid all the treasures of wisdom and knowledge (Colossians 2:3).

Verse 20-21
But Above All Timothy Must Guard The Truth That Has Been Committed To Him, Turning Away From All The Philosophical Babblings Of Men (1 Timothy 6:20-21).
Having commenced the letter with the need to deal with the false teachers, Paul now ends it in the same way. What is of more importance than anything else is the preservation of the truth, and it is that which has been committed to Timothy. He must guard it with his whole being. And in order to do that he must turn away from all men’s babbling, and all that men see as ‘knowledge’ (gnosis), things which have caused other to go astray.

Analysis.
O Timothy, guard what is committed to you (1 Timothy 6:20 a).

· Turning away from the profane babblings and oppositions of the knowledge which is falsely so called (1 Timothy 6:20 b).

· Which some professing have erred concerning the faith. Grace be with you (plural) (1 Timothy 6:21).

Note that Timothy is to guard what has been committed to him so that he might not err from God’s ways, and in the parallel he speaks of others who have erred from God’s ways because they have not guarded the truth. Thus centrally he must avoid their babblings and claims to knowledge which are not really so.

Verse 21
‘Grace be with you (plural).’

Note the final plural greeting. This suggests that the letter was to be read to the church.

